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The universal physical fact of evolution, which a widely 
accepted philosophy of our day postulates as a theory of 
the Divine method of creation, is one which so naturally 
and simply fits many a puzzling lock, that it is gratefully 
seized by many who seem to themselves to have been shut 
out from hope and from the truth. 

For myself, while finding no need of changing my idea 
of the Divine personality because of new light upon His 
mode of working, I have hailed the Evolutionary philosophy 
with joy. Some of the applications of its principles to the 
line of development I have to reject ; others, though not 
proven — and in the present state of scientific knowledge 
perhaps not even provable — I accept as probable; but the 
underlying truth, as a Law of Nature (that is, a regular 
method of the divine action), I accept and use, and thank 
God for it ! 

Slowly, and through a whole fifty years, I have been 
under the influence, first obscurely, imperfectly, of the 
great doctrine of Evolution. In my earliest preaching I 
discerned that the kingdom of heaven is a leaven, not 
only in the individual soul, but in the world ; the king- 
dom is as a grain of mustard-seed ; I was accustomed to 
call my crude notion a seminal theory of the kingdom of God 
in this world. Later I began to feel that science had struck 
a larger view, and that this unfolding of seed and blade 
and ear in spiritual things was but one application of a 
great cosmic doctrine, which underlay God's methods 
in universal creation, and was notably to be seen in the 
whole development of human society and human thought. 



That great truth — through patient accumulations of fact, 
and marvelous intuitions of reason, and luminous exposi- 
tions of philosophic relation, by men trained in ohservation, 
in thinking, and in expression — has now become accepted 
throughout the scientific world. Certain parts of it yet are 
in dispute, but substantially it is the doctrine of the sci- 
entific world. And that it will furnish — nay, is already 
bringing — -to the aid of religious truth as set forth in the 
life and teachings of Jesus Christ a new and powerful aid, 
fully in line with other marked developments of God's 
providence in this His world, I fervently believe. 

The relations of this great truth to Evangelical Chris- 
tianity, so as to show that the substantial points of execu- 
tive doctrine are helped and not hindered by this new as- 
pect in which we are called to view them, offer the field in 
which I hope to do some work during the closing period of 
my life. 

During the past two years I have preached with specific 
application of this inspiring principle to various prac- 
tical aspects of the Christian life ; and those discourses 
have been put together for issue in book form. But, for a 
few Sundays, during the early summer of this year, I 
undertook to discuss the bearings of the Evolutionary 
philosophy on some of the fundamental doctrines of our 
religious faith,- — the Divine Nature, the question of Hu- 
man Sinfulness, the Inspiration of the Bible, the Divine 
Providence, and correlated subjects ; that is to say, to 
show what light, in my judgment, falls on those great 
truths from tliis helpful view of God's methods. I could 
wish that my views might have been carefully written out 
before delivery ; but I could not write them out. I could 
only hope for fairly accurate reports of what I might speak. 
I have taken the opportunity to revise these reports be- 
fore putting them in a book. They appear in the follow- 
ing pages (Part I.) ; and will serve as an introduction of 
the general principles on which the discourses of specific 
applicition (Pari II.) have been based ; and not only so, 
but will show the main lines along which I believe the new 
course of the old ship will largely be laid. 



PREFACE, 5 

It is a familiar thought that the unbelief of to-day is the 
faith of to-morrow: and yet to-day always condemns the 
premature to-morrow. The skepticism of honest men un- 
folds the truth, and becomes the conviction of the after- 
time. The theology that is rising upon the horizon will 
still rise. I cannot hope that it will be the perfect theology, 
but it will be a regenerated one, and I think far more pow- 
erful than the old ; a theology of hope, and of love, which 
shall caist out fear. Nay more, it is to be a theology that 
will run nearer to the spirit and form of Christ's own teach- 
ings, he who found the tenderness of Divine Providence in 
the opening lilies of the field, and the mighty power of 
God's kingdom in the unfolding of germ and leaf and fruit. 

Henry Ward Beecher. 
Peekskill, N. Y., September, 1885. 
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THE SIGNS OF THE TIMES. 



"When it is evening, ye say, It will be fair weather: for the sky is red. 
And in the morning, It will be foul weather to-day: for the sky is red 
and lowering. O ye hypocrites, ye can discern the face of the sky; but 
can ye not discern the signs of the times ?" — Matthew xvi : 2, 3. 



This could mean nothing unless it meant that, as the 
weather changes, so God's providential developments are 
presenting a diversified appearance from time to time. 
He was in the world and the world knew him not; he was 
among the then most religiously cultivated people, and 
he was developing a very much higher conception of mor- 
ality and spiritual religion than theirs, and they could not 
understand it. They looked upon all the miracles that 
he wrought, the transcendent works of benevolence and of 
grace, as if they were in a circus, watching the athletic 
feats of men and animals. It was curiosity, not moral hun- 
ger; and they followed him here and there, saying, " Now 
give us a sign; now do some striking thing." He re- 
proaclied them because they had no spiritual instinct^ by 
which to disceffi the work of God that was going on in their own 
time. And that is the basis not only of this discourse but 
of the others that may be found in the following pages, on 
the subject of discerning those great developments of God's 
providence in this world, in and around about the sphere of 
religion. 

Plymouth Church, Sunday Morning, May 17, 1885. 



PLYMOUTH PULPIT. 

That there is a great change going on, every man that 
is past forty years of age lias at least a vague idea. Things 
are not as they were. Any church in any denomination 
that lives in the great thoroughfares of life is not what it 
was thirty, forty or fifty years ago. If it is so, it must be 
some church placed away in the mountains or off in the 
remote valleys, some kind of catacomb church, some church 
as well preserved as the mummies in Egypt. But the 
churches that live out-doors and have a free sun and free 
circulation of air,- — it is preposterous to say that they are 
not changed and changing. Men are greatly alarmed 
about this, — just men, good men, conscientious men. Nor 
are we to trifle with their alarm. Yet I rejoice at that 
which they grieve over, and I grieve over that which they 
rejoice in. 

For example, everybody notices that Sunday is not kept 
as it used to be; whether for better or for worse— a little 
of both, I think. The cords are not so tight. We do 
not begin Sunday on Saturday night any more. We do 
not absolutely forbid all cheerful converse on the Sab- 
bath morning. We more than smile, we are not afraid 
to lay forth our hand, nor to walk forth in the communion 
of nature in field or garden. In various ways the Sabbath 
has been " popularized," as it is said; and over that some 
grieve. But whatever may be the change, there is this 
change:— the Church is not so awful as it used to be. It is 
larger, freer; it is more cheerful. Children are not petrified 
as they used to be. I used to love to go to church because 
I did enjoy walking down the half-mile of street and hear- 
ing birds, hearing the winds in the trees; but when I got into 
church I didn't dare to stir; and so I went to sleep, chiefly, — 
with an occasional rap of grace on my head. But the church 
was always cold and unsympathetic to my young nature. 
The old Litchfield church, mounted on that high hill and 
standing in the middle of the green, — a hill on which all the 
winds swept, and swept always from every direction, ap- 
parently — that great old shackling building, whose pulpit 
is now in the Brooklyn Historical Society — I can remem- 
ber no single thing in my young history inside of that 
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church that ever touched either my imagination or my 
heart, — except the flying in of swallows once in a while, 
that would come in of a summer-day when the windows 
were open. That was a means of grace to me. They were 
my humble angels. Now things are different. Children do 
really like to go to meeting, in many plages, and I wish more 
of them were brought hither. 

Then, too, religious doctrines are not so rigorously 
preached as they used to be. A sermon on fore-ordina- 
tion, election, decrees, reprobation, would be a novelty in 
most congregations. And I venture to say that where they 
are yet preached it is done at limes of exchange; the min- 
ister does not like to live in his own parish after he has 
preached a rousing sermon on those subjects. 

The change in doctrine is even greater than I can speak 
of now; I shall have more to say on that when I take up 
some of the doctrines specifically and discuss them. But 
one thing is true: I had almost said our enemies, but our 
troubled friends I will say, are mourning at the decay of 
doctrine, the laxity of doctrine, the want of what is called 
discriminating doctrines. Their grief, if it is a matter of 
grief, is well founded. Old-fashioned doctrinal preaching 
has very largely gone out of use. It remains here and 
there, but it is not general; and it is growing less and 
less. 

For there are many ancient dogmas which are either 
renounced or are falling into oblivion. The great doctrine 
of retribution in the future is an example ; the eternity of 
conscious torment of all that have not known Christ and 
been accepted by him, in its former savage and hideous 
form is almost never taught in the pulpit to-day — to the 
honor of religion and to the glory of God I speak it. 

This growing disinclination to preach on the standard 
dogmas is creating a good deal of alarm; for although 
councils are slow to ordain or license a man who is not 
perpendicular on the doctrine of the eternity of future 
retribution, yet they are growing more and more charitable; 
:ind with a little smoothing, with a little explanation, men 
are being licensed by good sound orthodox councils, who. 
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on that subject, are as far from their fathers as t 
from the west. 

Then, there is in the whole subject of religion far more 
cheerfulness and elasticity than there used to be. It is 
true that the Roman Church, which has a great many 
things in it that we might well copy, dedicated one half of 
every Sunday to gloom, awe, profound submission of the 
soul to God in religion; but after the morning service had 
passed, the Church dedicated tlie afternoon to social life 
and to cheerfulness, and hilarity even. The old Puritan 
element did not. They locked Sunday from sunrise to 
sundown, and made it hard and barren for most men. 
Now the Protestant church life has changed. Church par- 
lors have become popular. I believe Plymouth Church was 
the first in America that ever had in the building a suite 
of parlors, as I think it is also the first church in America 
that ever had flowers every Sunday on the platform; and 
the first church that ever had a hymn-book that gave to the 
people all the tmies as well as all the hymns that were to be 
sung. Thereare multitudes of such books now, but I believe 
"Plymouth Collection" was the pioneer. And taking the 
churches up and down through the iand, more provision is 
made for social life and enjoyment, even for amusement. 
The whole region of Sunday-school life is raised many, 
many, many degrees above anything that was known in my 
childhood. It really is a comely and beautiful sight now 
to go into a Sunday-school and see how happy the chil- 
dren are; to see and enjoy the various festivals that are 
provided for them. 

The clerical position too, is changed very much. When 
the minister walked down the street fifty years ago in New 
England, children ran into the back doors and hid. He was 
dressed like a magnate. He talked and walked like a being 
superior to those round about him. He had an atmosphere 
of authority, he was magisterial. He was ordained to feel 
that he was the channel by which God spoke directly to the 
people. God speaks through every man that tells the truth 
and speaks in love ; and ministers that do not either speak 
true or speak in love — no ordination can give them the right 



THE SIGNS OF THE TIMES. 

to Speak for God. Once being ordained, it was in my boy- 
hood thought that the minister was a superior being. But 
the voice of the preacher to-day is ■' Men and brethren, wc 
are men of like passions with you." They are no longer 
worshiped. They stand mostly just for what they are, and 
not for what their office is. They are elder brethren, not 
God's vicegerents. 

Now I count these various changes as mere symptoms 
of greater changes that have taken place and are taking 
place underneaili. They are merely the efflorescence, on 
the skin, of that which is at work in the blood of theology. 
I do not altogether wonder that some men fear these symp- 
toms ; but how much they will dread depends on their 
temperament, on their education, on their habits of judging. 
Are these changes and those from which they spring to be 
really feared by good men ? Are we drifting into atheism ? 
Are we drifting into infidelity ? Are we drifting into abso- 
lute worldiiness that shall supplant all moral and religious 
impulse and worship ? 

As for myself, while these symptoms, more or less exag- 
gerated, naturally woulrf excite fear if not analyzed and 
understood — I am impressed with gratitude and with joy 
and with the most hopeful courage for the future on account 
of them. I thank God that I see these changes going on ; 
just as I thank God for seeing what the spring is doing out- 
doors to-day. God is certainly advancing the Church and 
the world in upward directions. These special changes, I 
have said, are only part of a great development which is in 
progress; which springs from the very foundation of things ; 
resulting from no single or special influence, from no par- 
ticular men or philosophies ; which hardly cares for help 
from human hands, and which cannot be hindered by human 
opposition. It is organic, universal, divine. If tilings are 
being taken up by the roots, it is to be transplanttfci into a 
nobler soil. It is such a movement as proceeds among the 
spheres. The sun does not rise for New York, it rises for 
every State from the Atlantic to the Pacific Ocean. It rises 
over every land which it illumines. There is going on a 
work that includes more or less directly the whole human 
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family. We ought to have expected it ; for the voice of 
whole Bible is the voice of one looking forward hopefully. 
Substantially, the testimony of every part of the sacred scrip- 
tures, Old Testament and New, is " It doth not yst appear." 
In every age prophets, martyrs, witnesses, said: " God is 
unfolding greater things in the future than any that are 
known." And everywhere the testimony of sacred writ is 
that of expectation, of fore-looking, of hopefulness, of 
courage. 

We have very generally been accustomed to throw forward 
to the miliennium that hopefulness of the future; butwe are 
taught by more recent philosophies and theologies : "The 
kingdom of Heaven is a seed, the smallest of all ; but when 
grown," — ah! that growing, that unfolding ! When it has 
sprouted it ceases to be a seed. Shall nature weep because 
the seed is dead ? Except the kernel of wheat die, it cannot 
live or bring forth, saith the New Testament. And so in 
every age, whatever has come as the fruits of past experi- 
ence is the seed of the future, to be planted again and largely 
to perish, in order that it may bring forth an advanced 
condition of things. 

It has been thought that in the millennium, or, as others 
put it, at the Second Advent, when Christ shall come again 
on earth, he then, as some seem to think by physical force, 
by authority, will change things ; and the wicked shall all be 
burnt-up, and the righteous shall flourish. But now we are 
taught that that process of change has been going on from 
the beginning, slowly, slowly ; that we are on the eve of a 
day in which that development is to come much more 
rapidly, and that it is to be an unfolding that is to affect 
every process of human thought — our notion of dogma, 
doctrine, government, laws, institutions, philosophies, the- 
ologies, everything. These are all growing to a future 
blossom and future fruit. And of this not only are the wit- 
nesses such men as Paul, who says that now we see through 
a glass darkly ; all knowledge that we have now shall at 
length seem like child's play ; all teaching that we have 
now shall pass away when the perfect day is come : — but 
also we have that other Voice, " that hath promised, saying, 
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Yet once more, I shake not the earth only, but also heaven. 
And this phrase Yet once niore, signifieth the removing of 
those things tliat are shaken, as of those things that are 
made, that those things which cannot be shaken may 
remain." That is, in other words, we have here set forth 
the relativity of all knowledge, and the coming of things 
that are not relative, but are permanent and shall be for- 
ever. This is the presage of those later stages of the evolu- 
tion of the human race which we are bound to expect and 
to hope for, though many of us will die without the sight. 

Many admit that philosophy — human philosophy ; sci- 
ence — the physical sciences ; human institutions, such as 
legislatures, judiciaries, laws, are subject to unfolding ; 
that laws and customs naturally would change — with 
climate, with nationality, and with advanced experiences 
of mankind. They have learned to accept the fact that 
civilization is progressive. Ecclesiastics believe that the 
Church moves as a locomotive does, but does not change; 
the track is laid by God's hand and no man may move it. 
It is admitted that mere human inventions and devices may 
grow, change and waste, but asserted that religion is a thing 
perfected — a jewel fashioned in heaven, and the Church a 
divine casket exactly adapted, and authoritatively chosen ; 
it, and no other ! Like mathematical quantities, like arith- 
metic or geometry, religion is definite, absolute and un- 
changeable. But daily experience contradicts this notion 
Religion is simply Right Living. In both Old and New 
Testaments it is called Righteousness. It begins as a seed. 
It develops as a growth. It is relative to the individual 
characteristics, to the age, the institutions, the whole 
economy of life. 

Every father and every mother knows that in the process 
of bringing up their own families there is nothing that is 
absolute to the little children. You cannot convey direct- 
ly a large thought to a child. You are generally obliged 
to convey ideas to children through fictions. In the his- 
tory of the unfolding of truth in this world, God has made 
it absolutely necessary that we should work by the shadows 
f things, by the pictures of things. So then fables, para- 
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bles, SO then all forms of fiction for little children, are heijv" 
ing them up, on, toward truths; and it is not until their 
older manhood that they are able to sweep away all those 
fictions by which they come to absolute truth. 

Now if with a child that understands human language 
you are unable to instruct him from step to step up- 
ward except through symbols and similes and stories of 
various kinds, is it to be supposed that God, wiio is in- 
visible and never speaks audibly to mankind, has revealed 
a scheme by which the human race can come instantane- 
ously to a knowledge of the truth in such a way that their 
ideas of it are absolutely unchangeable ? 

Take, for example, some of the elements of religious 
truth. If there be any element that is fundamental, it is 
the existence of God, That that has been made known to 
the human family I suppose none of us doubt. It is the 
universal faith. But see through what stages the thought 
of God has passed, and is passing. Nobody here I hope 
doubts that there is a God — certainly not I. The belief 
increases upon me in volume and intensity with growing 
years and reflection. There is an absolute trutii ir 
fact. But what is God? Ah, that is another thing, 
ferent ages have been gradually unfolding, unfoldin] 
folding man's idea of that. That the sun exists, has 
been doubted ; but never until the spectroscope was in- 
vented and brought to bear on that orb, with photography 
to back it, did men really come to know what the sun is 
and was of itself; nor now, perfectly; but knowledge 
stands at the door, and increases from year to year. And 
this new knowledge has not abolished the sun, nor changed 
its nature. Our ideas have changed, not the sun. And so 
of the knowledge of the existence of God. God does not 
change. He is what he was from the beginning, is now, 
and ever shall be ; but the human thought of God — that 
changes, and changing, purifies itself and shines brighter 
from age to age. 

So too, the fact that men are all sinful ; alas! that is an 
uncontrovertible fact. No man can believe it more pro- 
foundly than I do. But what is sin ? What is the origin 
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of sin ? What is the nature of sin ? The whole philosophy 
of that fact of sinfulness may change, and has been chang- 
ing from the day when it was believed that sin was the 
working out of absolute corruption in the material body of 
a man, to this day, when it is to be discriminated from in- 
firmities, and when it is to be understood to be the conflict 
going on between the base under-man and the spiritual 
upper-man. The doctrine of sinfulness is not to be abol- 
ished. I wish I could abolish the fact. Alas, it stains 
human nature through and through. We are all born 
under conditions in which we fall into mistakes and into 
infirmities; and out of infirmities into transgressions — vol- 
untary and recognized and unrepented of. But what is 
the real philosophy of this great under-fact of human life? 
That may change, while the fact remains constant. 

The reality of the Divine Providence has been the 
strength of men in every age of the world, God governs ; 
affairs are not at haphazard ; affairs are not even the ma- 
chine-operation of a well-devised mechanical world. In 
the initial stages of science, when men began to find out 
that God interpreted his thoughts to them by natural laws, 
or rather, that natural laws were the constant expressions 
of the divine thought and purpose, the religious-minded 
feared that such a view would overthrow the doctrine of 
Special Providence. But through a changed conception 
of the nature of God and of what are the expressions of the 
divine will, men are coming back to a belief in a general 
Divine Providence, and I think they will come back much 
nearer than that, although with manifold explanation, 
The doctrine of Providence stands, but men's ideas of its 
method and meaning will change along the line of ex- 
perience and of further divine manifestation in the world. 

Thus the component parts of theological systems may 
change, and yet religion go unharmed — nay, greatly 
helped. To-day men do not know what to do with their 
theology. It stiffens and hampers them, and wears 
them out by its weight. Theology may change, but it is 
not for the sake of obliterating religion, of taking away 
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of giving these greater power. I think I may say, with- 
out having recently made examination of the fact, that 
the Confession of Faith that I subscribed when I was 
ordained leaves without any considerable emphasis, or 
prominence, the whole marrow of tlie Bible, and puts in 
the place of it the weavings of human philosophy. What 
do I mean? As I now recollect, I do not think that the 
doctrine of Love, as the very interpretation of the divine 
nature and the center of all Christian life, and the aim 
and end of Revelation, is anywhere set forth in that Con- 
fession of Faith so as to produce the impression on men 
that Love is the central and the chief power. I make this 
statement subject to correction, and I shall be very glad if 
you will find it. There is a great deal in the Westminster 
Confession of Faith that it would do you good to read. 
There is a great deal in it that cannot be bettered. I quar- 
rel with the Confession of Faith principally on the ground 
of its presentation of the divine nature ; that, I think to 
be barbaric, heinous, hideous, " God is Love" is not made 
the center of the system: of that I am morally certain. 

Now, systems come and systems go ; but the moral 
structure of the human mind is such that It must have 
religion. It must have superstition or it must have intel- 
gent religion. It is just as necessary to men as reason is, 
as imagination is, as hope and desire arc. Religious yearn- 
ing is part and parcel of the human composition. And 
when you have taken down any theologic structure — if 
you should take down the Roman Church and scatter its 
materials ; if then one by one you should dissect all Prot- 
estant theologies and scatter them — man would be still a 
religious animal, would need and be obliged to go about 
and construct some religious system for himself. Love is 
not dependent on creed. Reverence is not dependent on 
creed. They may be helped or hindered by one or the 
other, but they are inherent, they are vital to the structure 
of the mind. Aspiration, fear, hope, joy, all these quali- 
ties are fundamental in the structure of the human mind. 
Whatever form you may give to the philosophy of them, 
that you may take away again ; but you do not take a 
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the foundation — that remains. Man as a religious animal, 
that remains ; and he must have provision made for that 
part of his nature, just as much as he has for any other. 

So the doctrine of the Divine Presence, the divine effi- 
cient activity. The old theology had very much to do 
with the establishment of God's sovereignty. "He had 
no counsellor." That is a fact yet. He could not have, 
and be God. But the sovereignty of God was so stated 
that men felt that God took no account at ail of human 
wishes and desires. He pleased himself. But infinite 
selfishness would be infinite infernality. Any doctrine 
that leaves the impression upon the mind of man or child 
that God is at liberty to consult his own pleasure and his 
own will and wish — is making a demoniac being and not a 
divine being, unless you do as Hopkins and others of that 
school did, give such new meanings to words as to show 
that divine will is coincident with gentleness and forbear- 
ance and suffering and all patience ; but then you have 
twisted language out of its ordinary meanings, for the sake 
of correcting a blundering theology. 

Thus, too, the duty of reverence and worship is changed. 
It has hitherto been Fear that inspired Reverence. Awe is 
reverence and fear, in a mild, intellectual form. When I see 
a man drop down in the shadow of the Cathedral ; when I 
see a man crawling on his knees as it were, toward the altar ; 
I am templed to say to myself, " Is that man worshiping a 
slave-driver or a father?" Yet that shadow of reverence 
and awe is an essential part of the human view of the 
Divine Being, and has its demand to make — in varying 
modes and intensities for different natures — upon the out- 
ward forms of worship. Nay, even the same individual in 
different moods will naturally crave and take the reverent 
and suppliant, or the joyous and filial attitude of feeling. 
But with the changingview of God the spirit of approaching 
him in worship changes too; and the tendency in ourday is 
one of more and more joyous delight, as of children coming 
to a beloved father. The softer shadow of reverence, how- 
ever, lingers still, I would not have one go to church with 
wild whoop and outcry. We do not allow it even in our 
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famiiies. In the presence of age or of venerable matrons and 
maidens all our children observe respectful decorum. So, 
surely, would I have It in the house of God. But to darken 
the windows, to bring twilight for the sake of darkening and 
suppressing the feelings of men in the sanctuary, I would 
not have that ; and am glad to see it passing away. People 
who come to this church come with cheer and congratula- 
tions, and exchange the voices of neighborhood and per- 
sonal kindness and affection. Reverent and honored per- 
sons coming from other communions enter, and sitting 
down look around with wonder, and say to themselves, 
"Can this be a church ! Why, they are talking to each 
other cheerfully." And yet, while there is a glow of 
welcome, while there is a cheerfulness among us all, is 
there any lack of real reverence ? When the Lord was 
among the multitude, was he unwilling that children 
should rush to him ? Now that Jesus is disembodied and 
in his most royal nature, affluent and familiar and gentle, 
do you suppose he is offended when we exercise the purest 
and dearest affection in the house of God ? This is the 
place for smiles. It is the place for happiness, and it does 
not one single particle dim nor cloud the thought of the 
All-Father. He takes unfeigned delight in happiness so 
pure and simple as that. And that which I have habitually 
unfolded for the more familiar understanding of it here, 
for the regard and practice of this congregation, I think I 
may say has become the general tendency of things through- 
out the land; that our Protestant worship is growing to be 
more nearly the worship of faith and hope and love, and 
less of rigor and of fear. 

In view of these general statements of fact, which I do not 
think will be doubted or denied, I remark in the first place 
that if these changes belong to a systematic movement 
under the providence of God, if they are stages and steps 
by which we are ascending to a higher view of God and of 
duty and of humanity, fear of them is vain and foolish. 
Yet I do not say that a man is to be reproved for looking 
very cautiously ; I do not say that ministers are to be re- 
proved for being conservative and hesitant. It is very 
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easy for men who are ordained to the anonymous news- 
paper, who have no responsibility of any kind, to lecture 
a minister. And when they say that ministers ought to 
be bolder, and in the light and flash of science should 
say everything they think, or are beginning to think, 
or think they think, take into account this : when you 
bring a new book or a new man or a new doctrine or 
theory into the household, where the mother has six or eight 
sons and daughters, when you bring into the household 
Rnything that takes hold of the children, is it possible 
that she should not be more or less solicitous? Is there 
on the round earth anything that is made by God him- 
self so near and dear to us as the welfare of our children ? 
The mother's heart first says, "What will be the effect of 
thison ocr children ?" And it is wise ; it is a God-ordained 
principle in the mother's heart, to make hei', I will not say 
suspicious of every novelty, but careful to consider it, and 
judge it by this standard : "What will be its educating 
tendency or its moral influence ?" 

But the minister is practically a mother in the pulpit. 
He is called in some lands and churches a " cure of souls ;" 
he has the care of them. His business is to train ; to teach, 
it is true, but to train as well. He has all classes : the ig- 
norant, the intelligent, the old, the young, the inexperienced. 
He has to minister to them all, and in the nature of things 
a doctrine capable of being well understood by men of wide 
sympathy and education might mislead those that have nar- 
rower education and comprehension ; and it is a very diffi- 
cult thing for a minister to preach things that are novel 
or not known as yet, so that there will not be danger and 
peril. He is to say to himself, "Now 1 must begin a great 
way back. I must familiarize them first with simple anil 
elementary truths. Then, when they get this idea well- 
rooted, I can graft on to that something higher." And so, 
year by year, if he is in an ascending scale, he will lead his 
people up safely, and that is the great thing. He will lead 
them to a real comprehension of God. He will lead them 
to a real courage and trust and love of God. He will lead 
them to knowledge about their own minds, to a continual 
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knowledge about the way of God in nature and society and 
the individual heart. The man who undertakes the spir- 
itual care of a mixed congregation, young and old, will 
not be guiltless if he does not preach with a constant con- 
sideration of what will be the effect of his teaching in 
bringing up the little children and the middle-aged and all 
the community. In the first place, he must not preach new 
truth, that is, new to himself. It ought to ripen in his own 
soul. It ought not only to be ripened in his own soul, but 
it ought to be struck through with human sympathy. 
Before he begins to deal with higher and nobler relations 
as truth develops them, he ought to feel and see just how 
it may be made raiment and food for the starving, and 
naked, and needy of every gradation. And out of his own 
soul he must preach higher views and doctrines, and see to 
it that they are not misapprehended and not misleading 
men. 

It is a great work, I have great respect for all the pro- 
fessions, but after a very considerable knowledge of the 
world outside of my own profession I still feel, not that 
ministers are any better than any other men or that their 
intellectual culture or operations are any higher than those 
of ordinary professional men, but this: the field in which a 
minister acts, or may act, is the widest field conceivable 
to the human intelligence. Two worlds : the themes the 
highest; the elements the purest and the sweetest; the 
adaptations infinite. Knowledge there must be in him of 
the whole constitution of the human mind so far as it has 
been developed. He is the father, the mother, the savior 
of his people. Such men cannot afford to be rash, nor 
headstrong, nor merely theoretic. We are food-givers, ad- 
vancing just as fast as we can do it with the digestion of 
our children. Outside of that, in book or elsewhere, a 
man may go as far as he pleases, but as a minister of souls 
in the congregation he is to feed them so that they will 
grow up in the nurture and admonition of the Lord Jesus 
Christ. 

It is not surprising, therefore, that men ordained to such 
higli functions and under such circumstances shall be often- 
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times very much alarmed at clianges that are taking place 
which they do not quite comprehend. They have been walk- 
ing in the steps of the fathers. Naturally they say, " These 
are the great truths on which the people of God have fed 
for generations, and which carried the Church through the 
early persecutions ; which delivered the Church out of the 
bondage of Romanism ; which stood by the great Protes- 
tant professors, when men were persecuted, driven out for 
their lives ; which comforted them in the cave and in the 
wilderness; which God has blessed for revivals of religion." 
And I do not wonder that men having this training, and 
honestly having also such retrospects, are afraid of what 
are called new methods, new views, new theologies. But 
on the other hand they have no right to castodium on men 
who as sincerely accept them. If they believe that there is 
a progressive development of God's truth in this world, 
if they believe that there first comes the twilight of dawn 
and afterward sunrise, if they believe that it is certainly 
true that Christ is illumining the world more and more by 
his presence, they ought to be afraid of standingunder the 
rebuke of Christ when he says, "Ye discern the face of 
the heavens, ye discern the changes that go on in the 
atmosphere ; can ye not discern the signs of the times?" 

When, during our Civil War — now, thank God, more than 
twenty years gone by — I was in London, at a breakfast of 
the Congregational ministers, who almost to a man were 
opposed to the North, I was called, unwittingly and unwel- 
comely, to make some remark ; and the point that went 
deepest and took hold strongest was this: Theysaid to me, 
"We clergymen have perhaps misunderstood the political 
conditions in America, but we have had this, that and the 
other influence in our way." And my statement to them was: 
" Gentlemen, God has given you an ordination that you 
might discern between right and wrong, and that you might 
have an instant sympathy with that which is free and true 
and noble ; and you were bound to have discerned the signs 
of the times ; knowing that whatever may be the incidental 
things, the North means liberty, and the South means 
slavery." And I then chode them. I then bore down 
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without Stint, that they had betrayed their duty, that they 
were blind when they should have seen, and dumb when 
they should have spoken ; and they answered me never a 
word. And I say to all those clergymen who are standing 
tremulous on the edge of fear in regard to the great advance 
that God is making to-day: "Inside and outside of his 
Church you are bound to be the interpreters of God's pro- 
vidence to his people. And while you are not to be rash, nor 
to make haste unduly, nor to mix dross with the pure gold, 
yet, on the other hand, you must be sure to meet the Lord 
when he comes in the air, when he moves in the providences 
of the world, when he is at work in natural laws, when he 
is living in philosophical atmospheres, when he is shining 
in great scientific disclosures, when he is teaching the hu- 
man consciousness all around ; you are bound, because you 
are ministers of his Word, to meet the Lord, to welcome 
him, to accept him in all the new garments Chat he wears, 
and to see that the habiliments of Christ grow brighter 
and brighter, and nobler and nobler, from age to age, as he 
puts on righteousness and comes in all the glory of his 
kingdom towards us." 

And to you, my people, let me say: I shall not be with 
you forever. I should fail to see the signs of advancing 
age if I did not know that within a few years another voice 
will instruct you. 

You, young men, and you, maidens, are living in the 
morning which thousands of nobler natures than you de- 
sired to see, and died without the sight. You are begin- 
ning your life at a period when the disclosures of divine 
love will set aside the mists and darkness of days gone by. 
Do not pervert your opportunities, but reverently, con- 
scientiously, earnestly accept the glowing, growing truths, 
and work out in yourselves a higher standard of duty, a 
nobler aspiration, a diviner manhood. Arouse your spirit- 
ual instincts, and at the call of the Divine Teacher awake 
to discern the signs of the times, and to see in the face of 
the sky the promise of God's coming day. 



EVOLUTION IN HUMAN CONSCIOUS- 
NESS OF THE IDEA OF GOD. 



"And this is life eternal, that Ihey might know thee, the only true 
God, and Jcsos Cbrist, whom Ihou hast sent,"— John Kvii ; 3. 

" But grow in grace, and in [he knowledge of our Lord and Saviour 
Jesua Christ."— 11. Pet. iu : iB. 



Eternal life, through the knowledge of God, as made 
known in Jesus Christ — is there anything beyond that in 
the aspiration of devout and earnest men ? God-likeness 
and immortality — what have all the world to offer higher, 
nobler than that? To know God — can it be done? The 
very questions which excite the thinking world to-day 
more than ever {and they have always lingered in the at- 
mosphere of thought) are of such a nature as this: Is there 
a God, personal, creative, sustaining, governing? If yes, 
then is it possible for the human mind to prove his exist- 
ence ? Can we do more than hope and dream; can we 
know} If there be a God, is it possible for the limited 
intelligence of man to understand his nature or his dispo- 

To all these I reply: The holy Scriptures teach that 
there is a personal, conscious, intelligent God ; that while 
the scope of his whole nature does lie beyond the reach of 
the human mind, yet enough of the divine will and dis- 
position may be known to constitute a ground and reason 
for adoration, love, and obedience to his will, whether that 
will be made known by the natural and material world, or 
by the moral experiences of man in society. 
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In this discourse I pass by the question of the nature— 
if I may so say, the structural idea — of God, and shall con- 
sider how mankind may come to the knowledge of God by 
growth in grace. It is simply an exposition of the truth 
that the knowledge of God is to be derived chiefly from 
the moral experiences and the moral intuitions of man- 
kind — evolution in moral experiences, as the ground and 
reason of evolution in the knowledge of God. 

We cannot understand God by mere enunciation; know- 
ledge cannot fall upon us as the rain falls upon plants, nor 
as the light falls upon visible things of creation. Tiie ele- 
mental qualities of the divine disposition must be evolved in 
"tis first, and the application to the divine nature is gradually 
unfolded to us afterwards. I suspect that men at large sup- 
pose that God made himself known to mankind simply by 
declaring to them what he was; that it was enough for God 
to say, " I am eternal, I am all-powerful, I am holy, I am wise, 
lam just, I am good." But I shall show that it was impossi- 
ble that any such thing as that could take place; for although 
there were, and abundantly, the enunciations of God's dis- 
position, will, and purpose, they were made afterwards, 
and in consequence of a foregoing experience in the hu- 
man mind, which enabled men to understand him when he 
spoke. It is true that he explicitly declared his will and 
disposition to mankind, but only after mankind had by 
unfolding and development made it possible for them to 
understand the divine enunciation. Just as universal liter- 
ature is dependent upon the alphabet, each letter of which 
is nothing in itself but when combined with others spells 
out all knoivledge and all wisdom, so all moral elements 
are dependent upon a certain alphabet; and that alphabet 
consists of the faculties of the human soid and their experi- 
ences. It is by the combinations of them that men come to 
any true knowledge of things spiritual and divine. 

The question of the origin of man is, in many respects, 
yet uncertain and debatable. It is by no means proved that 
he was evolved from the inferior mammalian world, though 
many positively believe it. Whatever analogies and proba- 
bilities there may be — and there are many and cogent — there 
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is, as yet, no demonslration of it, nor anything that looks like 
absolute proof; nor do I see yet how any bridge can be con- 
structed over ihe abyss between man and his ancestors, if 
such there were, in the animal inferior kingdom, which shall 
lead us to an absolute certainty. But that the human race 
began at a very low point, as compared with civilized men, 
there can scarcely be a doubt. That there is a difference 
between savage and barbaric races in aptitude, in the ca- 
pacity of variation or evolution, and that the human kind 
entered the world not at the top of perfection in a golden 
age, but at the very bottom, in an age of clay and stone, can 
be hardly doubted by any one who has made himself 
acquainted with modern scientific research. It is not neces- 
sary, therefore, that we should push tiie origin of the race 
below the line of mammals. There is no reason why it 
should not go there if it be so; but we do not need at pres- 
ent to assume that view of the matter. It is safe to say 
that so far as primitive men were concerned they entered 
life in the lowest savage or barbaric conditions. It is al- 
most an absolute and demonstrable certainty that the 
human race appeared on the earth ages before the period 
usually assumed by the common chronology. The creation 
of the world, according to church chronology, was but a 
little over six thousand years ago. Scholars differ among 
themselves in their calculations. It is only a calculation, 
and largely but a guess, not at all a certainty. Chronology, 
based upon the sacred Scriptures, is acknowledged by the 
very men who make it to be uncertain; hut from six to 
eight thousand years, at most, has been given hitherto. 
Now it is hardly any longer a matter of doubt among 
Christian scientists that man made his appearance many 
ages before any such chronological date as the church 
fixes it at. Compared with the testimony now borne by 
geology, the six or eight thousand years dwindles into insig- 
nificance — six thousand years hardly amount to a comma, in 
the revelation of the rocks. Incomputable ages have elapsed 
since man made his appearance on earth. Thousands and 
thousands of ages rolled away wliile men were learning the 
simplest industries; ignorant of metals, fashioning tools of 
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stone, coarse potteries of clay, and architecture rude as that 
of the beaver. It is believed to have been tens of thou- 
sands of years in which men were increasing on the earth 
before there was any account of their occupations, of their 
laws, of their institutions, and of their development, 
whether in the art of living, or in general knowledge, or 
in morality. There is a vast and unillumined desert in 
remote antiquity where the races of this world were devel- 
oping themselves before real history turns its eyes upon 
them. The importance of this history lies in the fact that 
in the primary stage of existence the human race were de- 
veloping in themselves those social and moral elements 
which would make it possible for men to understand the 
moral character of God. It was a period of incubation. 

We know very well that it is impossible to instruct the 
animals below man in moral ideas, even the most intelligent 
of them. There is a gulf fixed between the higher knowl- 
edges of human civilization and the lower range of barbaric 
ideas, as wide as the gulf between the rich man in Hades 
^nd the poor man in Abraham's bosom. It is not possible 
to convey to an inferior being an idea of the character and 
emotions of the superior, unless there have been developed 
in the inferior the elementary forms of knowledge; that is, 
of that very knowledge which it is attempted to convey. 
You cannot make a man understand justice who has never 
learned to be just, nor to appreciate it in others You 
cannot make a naturally filthy savage understand the 
beauty of order and cleanliness, until he has learned some- 
thing of it. The converted heathen of South Africa are 
called " shirt men," because when moral feeling has so far 
developed in them that nakedness becomes offensive and 
they put on a shirt, they are considered as having started 
on the right road. Until then you cannot convey to them, 
in their native and uninstructed state, any conception such 
as we have of the dignity, the modesty or the beauty of 
clothing. Animals may, and do, understand some physical 
truths in pommon with man. There are some physical ele- 
ments in which they surpass us — in strength, in vision, in 
rapidity; but the sphere of common understanding is a very 
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small sphere, and, as it were, at a step, man rises to higher 
elements, even in those things which are common to him 
and the most intelligent inferior animals. Men and dogs, 
alike, understand food, and discriminate between one kind 
and another; but the constituents of food, the combina- 
tions of food and of cooking, the chemistry of food, man 
understands, and dogs do not. Man prepares it; the in- 
ferior animals holt it without preparation. So that even 
in the spheres where they come nearest alike there is a 
marked superiority on the part of the human mind. Heat 
and cold may be supposed to be the same for a man, or 
for a horse, or an elephant, but the causes of heat and of 
cold, the remedies for one or the other, and the whole 
science of meteorology belong alone to man. 

Still more striking is the impossibility of conveying 
downward the ideas which blossom out of civilization. 
Truth, fidelity, honor, purity, endurance of trials, victories 
over temptation, law, custom, institutions, social obliga- 
tions and immunities and refined joys — all these things 
are familiar; they are almost alphabetic in civilization; 
they seem almost primary truths to us; but they are actu- 
ally impossible to the inferior races of men. No clarity 
of statement, no simplicity of language, could convey to 
a savage correct ideas of a higher civilization. That which 
makes man the most noble, and society the most radiant, 
and human life the most perfect, is that which is abso- 
lutely hidden from the inferior classes of men, whether in 
civilized life or in savage life, so great is the difference be- 
tween developed and undeveioped faculties. Nor can those 
who are at the lowest point ascend to the highest, except by 
a gradual unfolding. We call it "education." Our word 
education — drawing forth, educing — is the equivalent of evolu- 
tion — unrolling, evolving — which has received, now, a tech- 
nical, philosophical meaning. At the root-idea they are one 
and the same thing; and we know perfectly well that the 
inferior and the ignorant classes cannot come to any sym- 
pathy with or knowledge of the highest experiences of 
civilized Christian nations, except by the process of un- 
folding in themselves first. That is the condition of the 
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soil in which all higher knowledge must plant itself. 
Words have no meaning to those who have no foregoing 
knowledge of the thing meant. 

There must be some similarity V 
human consciousness before the r 
inspired enunciations respecting 
designs. Consider the efforts of r 
ception of God from the physical side, under these great 
laws and their operation. The deification of natural law 
was the nearest that men came to it in the earliest en- 
deavors to construct a divinity. Every force in nature 
was regarded as a separate deity. This is the philosophy 
of polytheism. In all their lower and earlier stages of 
thought, men believed that every force that was operating 
was not only a divine force, but a Divinity. So the whole 
heaven, the whole earth, the air, the water, the solid soil, 
the mountains, the caves, the forests, everything that lived 
or had force in it, were full of gods; and ten thousand 
creatures of the imagination besides populated the realm 
around about and above their heads. 

Then came, among idolatrous people, the attempt to 
develop dispositional elements ; in other words, the next 
Step would be the clothing of gods with some attributes, 
dispositions, character, giving to them a line of conduct; 
. and they did this, as every one of us must do in our knowl- 
edge of God, by transferring to him some knowledge that 
was before in us, whether simple or in combinations. We 
must make up in our imagination and reason a conception 
of God derived from our knowledge of certain admirable 
moral qualities. We are god-builders as God is our char- 
acter-builder ; and thus in a limited figurative sense it 
must be said that every man creates in himself his own 
notions of God. 

Antiquity, and contemporaneous pagan nations yet living, 
have constructed their gods and their character of God by 
transferring that which they know in themselves to their 
deities: but they have constructed their deities from their 
animal passions. The pride, the envy, the selfishness, the 
cruelty, the grosser appetites, not fit even to be mentioned, 
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were exalted and are exalted, were made and are made, to 
lorm a part of the conceptions of divinities. The savage 
deities could not live an hour in modern civilization, except 
by hiding ; and with all the wreaths of poetry about their 
brows the divinities of the Roman and Grecian mythology, 
with a few graceful exceptions, would not be permitted 
liberty to walk abroad in our land. The temple of the gods 
of antiquity could be no other than our State's prison, so 
utterly abominable were the gods. They were the inspira- 
tions, the transmutations, from the animal nature and the 
passions of men to their conception of divinity, and were 
wrong, not in being anthropomorphic, but in the materials 
selected to constitute divinity. 

At length a race appeared that struck the true path — 
so far as we know, the one only race. For everything 
that constitutes superior religion we are indebted to the 
great Hebrew stock. This branch of the Semitic race, the 
Hebrew people, have given to the world the earliest and 
the only true conception of God. It is a little remarka- 
ble that all Christian nations hitherto have set their faces 
and their hatred against the people that gave to them all 
that they believe from Genesis to Revelations. There is 
not a line of the Old Testament or the New that was not 
evolved by that race which now men wipe their feet on — 
or their tongues, often filthier still. God, as known to us, 
was not known to antiquity — not even to Jewish antiquity. 
Before Sinai spoke there was elementary knowledge ; but 
the knowledge that was given forth out of the clouds on 
Sinai would he considered now as scarcely elementary, so 
great has been the development since. Out of the sky, at 
one swoop, under the inspiration of the Hebrew people, are 
driven swarms of vicious gods. Jehovah is proclaimed. 
As compared with the polytheistic gods, he is declared to 
be the one, sole God of all the earth. The Old Testament 
assertions of the unity of God have nothing whatever to 
do with the philosophical question of the Trinity, which 
came in afterwards ; for that is a question of the interior 
structure of the one God ; whereas the unity of God in the 
Old Testament was the declaration of unity in thought, 
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feeling and control, as contrasted with the heathenisb 
notion of the polytheistic gods — the swarms of imaginary 
divinities. That grand first step is really tiie key and the 
measure of value of those chapters in Genesis which de- 
scribe the stages of creation. Modern science has dis- 
owned the constructive chapters of Genesis as a fair state- 
ment of the order of creation ; but modern science has not 
given up, and never will give up, the grandeur of the child- 
like history of creation in Genesis, consisting in this: 
that contrary to all the notions of the rest of the world, 
it is declared that all things in heaven and in earth were 
created by one God. It was worth the writing, or rather 
the collecting, of those legends, to have got that estab- 
lished in an early day: '^There is but one God, Jehovah." 

Gradually great natures, gathering the moralities and 
the increasing virtues of the human family through years 
and through generations, learning partly by the experi- 
ments that brought mischief, partly by the observations 
and the experiments that brought peace and harmony — 
gradually these men learned what were the conditions by 
which the individual could live at peace with himself and 
be joyful, and live at peace with his fellows and be joyful 
also. It was a matter of finding out; for it is a thing to 
be remarked, that nowhere in all the Scripture history is 
there evidence that there was any instruction given to man 
in that long and unrecorded history of the race prior to the 
advent of Abraham, in regard to the most weighty and im- 
portant elements of human life. 

One would suppose that if a race were launched upon the 
sea of time, and had to make their voyage, they might well 
have been told what the nature of the ship was in which 
they were sailing, what was the method of its rigging and 
of its management. What a man's body is was never 
told. Men knew that they had a mouth, and that the 
mouth terminated in the stomach, and that it was right to 
eat, and necessary to eat; but the nature of food, the 
nature of fruit, the nature of poisons, was never made 
known. Sickness had no books written for its cure. Men 
died by thousands, with the roots underneath their very feet 
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that would have restored them, and no heaven opened to 
breathe a word of instruction. Not until iviihin the mem- 
ory, I had almost said, of this generation, did men even 
know that the heart was a pump, and that the blood circu- 
lated. All the ten thousand things that we are so familiar 
with from our childhood that we take them as if they had 
always been known, were absolutely unknown. There was 
no knowledge that the brain was the seal of intelligence. 
Indeed, in t)ie Semitic literature, it is sometimes the bowels 
that are supposed to be the seat of thought; sometimes it 
is the reins or kidneys, and sometimes it is the heart. In 
other words, when violent excitements came upon men, 
the part which was agitated and nervously stirred was sup- 
posed to be the seat of intelligence or emotion. So we 
have our hymns singing about "When we complain, 
God's bowels move ;" and it is one of the most astounding 
things that we go on singing about blood and kidneys or 
reins and bowels and heart, in face of the knowledge which 
contradicts reality. All of these things were unknown 
by any direct instruction. And that which is, perhaps, 
the most amazing of all, is, that there should have been 
engrafted upon the inferior animal man that intelligence 
which allies him to God, out of which comes the knowledge 
of God, and therefore in which was given a sufficient image 
of God to enable a man, from his own interior self, to know 
something of the constituent elements of his God; while 
yet no knowledge whatever of the body and of the world 
it dwelt in should have been given to the human race for 
a thousand years, two thousand, five thousand, perhaps ten 
thousand, forty thousand — never, until man, groping, found 
it out by himself. 

Of these facts there can be no question whatever — 
namely, that man was sent forth in this life to find out 
everything; that he had to find out the conditions of his 
physical life; that he had to find out the conditions of his 
social life; and that he had to go through all the unfolding 
experiences by which he knew what was right and what 
was wrong. Now we have labeled the poisons in the 
jars in the apothecary's shop, and in the books are given 
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the names of things, the qualities of things ; but there was 
not one word of information on llie face of the whole globe 
when men started on the voyage of the human race. It 
was all to be learned, and to be learned by man's find- 
ing it out himself under the inspiration of God's natural 
laws ; for God's great material globe and its physical laws 
were the only schoolmaster that He sent to instruct the 

Weil, as it was in regard to these things, so was it in re- 
gard to the moralities and the esthetic elements of human life 
— the ways of peace, the ways of purity, the ways of beauty, 
the ways of love, the ways of self-denial. All these ele- 
mental things had to be found out in the school of trial 
and of experiment among men ; and so soon as they began 
to come to the knowledge of these they had an alphabet. 
That is to say, we could begin now to construct a god out 
of the moral elements that we knew, through human trial 
and experience, to be higher than humanity in its utmost 
extent. We composed them ; and then by imagination gave 
them universality, infinity, omnipotence: and that we 
called God. God is that circle into which human conscious- 
ness and experience have poured all the qualities that have 
been proved by the human race to be aJmirable, above re- 
proach, transcendent. One after the other, in all their 
developments, combinations, and harmonies, in all their 
contrasts and unities, we put all things that have been real- 
ized in power, in gentleness, in love, in forbearance, in 
self-deniai, in suffering for others — the qualities that 
have made power— all these we gather together in our 
imagination, and put into the eternal circle, and call the 
result God. He is the sum of all tlic things that are excel- 
lent and most highly conceivable in the experience of hu- 
manity; and doubtless there are many more things to be 
gathered ; I know not whence, known it may be to the in- 
habitants of other systems than the earth. But the God of 
our thought — your God and my God — is the resultant of 
all the findings-out of the human family through the intel- 
lect and the higher moral development of the race. 

Thus, as I have said, gradually, great natures, gathering 



EVOLUTION OF TITE IDEA OF GOD. 35 

the moralities and increasing virtues of the human family 
in any age fused them into a conception of divinity, and 
were inspired to do it, as God is wont to do. Great souls 
unconsciously attract to themselves the noblest ideas of 
the age, and by dramatic imagination give to them enlarge- 
ment, and a body of words. They collected tJie already 
developed elements, and in some great and glorious hour 
God shot through them, as it were, the lightning of his 
own mind, until these great natures saw the principles, 
saw what tlie combination meant that had been gathered 
from alphabetic forms, scattered here and there and every- 
where. "God spoke to us in times past, by holy men." 
These were the men whose nature fitted them to gather to- 
gether and perceive the real length and breadth and mean- 
ing of those scattered qualities that had been slowly evolved 
among the separate peoples around about, which they gave 
forth, therefore, as authentic and definite teachings of God 
to men. They tvere so! The things that have been proved 
to be pure, just, holy, true, and good in any generation, 
may safely be declared to be not only divine, but constitu- 
ent letters in framing an idea of divinity. But such clearer 
development of God's moral character must wait, at least 
until a portion of the human family has been unfolded in 
an elemental conception of these divine attributes. God's 
truth, and God's holiness, and God's justice, and God's iove 
become comprehensible only when the alphabetic forms of 
these moral elements have been developed somewhat in 
man. The nature of God has to be developed to human 
consciousness; and the progress of that, and the progress 
of our knowledge of what are the constituent elements of 
divinity, is to go on until the fuliginous doctrine of an un- 
ending conscious torment is swept out of the great heav- 
ens, wh^re Love shines, and where Justice hates cruelty. 

We are not teaching that God himself was subject to 
gradual growth. We do not suppose that God grows; the 
idea of change and growth is inconsistent with the notion 
of absolute perfection; but the development of God in the 
thoughts of men and in his revelation to human thought 
is one of the striking facts in Sacred Scripture. If all that 
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I have said is true — and it is more true and more widely 
true tiian I have time now to make apparent — we should 
expect to find in the Scriptures, which occupied themselves 
for at least five or six thousand years in construction (for 
between the opening leaf and the last leaf many thou- 
sands of years rolled), if these general views are correct, 
we should expect to find in the thoughts of men the initial 
and progressive developments of the divine nature. We 
do. That is one of the most striking things in the Scrip- 
tures, Jehovah marched through the ages glowing with 
increasing light until the fullness of time had come, and 
the veil was rent, and God commanded the light to shine 
out of darkness, and it shined into our hearts to give the 
light of the glory of God in the face of Jesus Christ. 
We reach, step by step, through the earlier periods, an 
imperfect disclosure of God. As we advance through a 
thousand years, the Supreme is more comprehensibly rep- 
resented to us. The grander elements are evolved, larger 
moral influences are made to flow through the orb of divine 
existence ; and through dark and twilight periods the work 
stiil goes on. The great mill was grinding the pigments 
that were to set forth his portraiture, and what seem like 
dark ages were the ages of preparation, as night is a prep- 
aration for the day, until the fullness of time when Jesus 
Christ was born, and that which before had been gathered 
up from fragmentary elements evolved from human consci- 
ousness and human experience stood before us personified 
in the one man— absolutely perfect in body, in health, in 
wisdom, in all social excellence. In all moral qualities, the 
one fit manifestation of God, so far as he could be made 
known to human intelligence. The Bible is thus a grand 
evolution of the nature of God. It is the unfolding of his 
progress, that is to say, of the progress of the human mind 
respecting him. 

In this view let me say, next, that the petty criticisms 
which peck at God's word, and are amazingly contemptible 
in the presence of this orient light which arose in twilight 
but waxed brighter and brighter toward the perfect day, 
ought to be the marvel and the wonder of men. What if 
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there be anachronisms in the Bible? What does that 
amount to? Wliat if there should be mistakes in dates, 
stutnblings of good men, worn-out and wasted customs still 
embalmed ? What if there should be imperfect laws per- 
mitted ? What if the dust and the detritus of wretched peo- 
ples and corrupt ages should still be found here and there 
in the Bible? They are but fleeting elements, and have 
their use in marking the stages of development by which 
the human intelligence rose from darkness into relative 
light, and the conscience from being soiled into relative 
purity, and a higher faith was being developed. The Bible 
is not a book written as John Milton wrote " Paradise Lost," 
nor is it a book written as a man writes a history. It is not 
a book ; it is a series of books, with intervals of hundreds of 
years between. It is the record of the progress of the hu- 
man race in their development inta the divine idea through 
the medium of right-living. It is the serial history of the 
construction of the noblest elements that belong to human 
consciousness. 

Should I, if 1 had stood upon the Acropolis, and discov- 
ei'ed that there were spiders in the great temple, or that 
there was a leak in the roof, or that there was dust settled 
upon the cornices, blow up the building because I saw these 
specks in it? Yet there are men who deride this grandest 
collection of the evolutions of human consciousness towards 
the higliest ideal. They have no conception of the grandeur 
of this movement, nor of the grandeur of its results. God, 
that mis the whole heaven, and irradiates the air, and his 
power which fills the globe, and the steps by which he 
brought the majesty of his being to the consciousness of 
the human family — all that is nothing ! A light-house that 
stands upon some jutting point to throw cheer and guid- 
ance afar out over the stormed waters — is it nothing that 
it guides fleet after fleet safely past the peril and into the 
harbor? What if there is a crack in the walls, or some 
scratch on the glass, or if there is some other defect in the 
structure itself? These are petty, miserable, ungenerous, 
unpbilosophical objections to tiie word of God. I would 
not have left out anything of the Old Testament ; for, al- 
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though men, by forced construction, undei-take to justify 
corresponding elements in our time, the old elements are, 
by true reading, merely the landmarks and stages through 
which mankind has come up individually and in associa- 
tions to the present eminence. The Old Testament has in 
it much straw, but tlie wheat which grew on it is in our 
garner. Like Christ's vine, it beareth more fruit by cut- 
ting away the dead branches. The scaffoldings by which 
venerable men builded the spiritual temple are yist stand- 
ing, and in the thought of many are as sacred as the tem- 
ple itself. Without them men could not have buiided; 
but now they hide the building of God. 

We go back to look for the diseases of antiquity, and these 
elements are revelatory. There was a time when men sac- 
rificed to idols. That has gone past. There was a time 
when men, yet ignorant of the best social economics, en- 
joyed (or not, as the case may have been) plurality of wives. 
That has long since gone down. There was a time when 
women had no rights in the presence of their husbands, who 
could abandon them at will; but when Christ came he said 
that woman must rise unto the dignity of man himself. You 
shall not separate her from you merely on a whim, you 
shall give her a legal dismission, and but tor one cause, and 
that is adultery, which violates the very fundamental 
element that makes the woman a wife. All these elements, 
scattered up and down through the Bible, which make so 
much controversy, are transcendently important when they 
are put in their true relation to time and to the work re- 
corded in the Bible; but they are not our models any more 
than the shoes I wore when I was seven years old arc my 
models when I am seventy. 

Nor has the principle upon which God has made himself 
known to men yet expended its force. There are a thousand 
things that we are now asserting to-day by the force of 
exalted and rectified mora! consciousness. There are 
many ancient dogmas and many received theologic 
doctrines that are being arrayed in vain against Christianity 
and reform. There are multitudes of mere idolaters of the 
Book who say the Bible is the revelation of God, and that 
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it is the only revelation he has ever made. It surely con- 
tains a revelation, but not a completed revelation — God 
has not done revealing. The Bible contains a revelation 
of moral truth, through the unfolding consciousness of good 
men. Sometimes it was but the root that appeared, some- 
times the leafy stem, sometimes the blossom; but all of these 
on the way to the final reveialion of moral truth in the uni- 
versal Ciiristian consciousness of the Church, that is, in the 
higiiest consciousness of truth, faith and love ! The spirit- 
ual moral consciousness of Christendom does not annul 
the early teachings of the Sacred Scriptures, but unfolds and 
fulfills them. Germs have become growths, tnilhs, histo- 
ries; dim truths have become distinct; buds have opened 
into blossoms; blossoms have changed to fruits. 

Not only is the moral consciousness of Christian men a 
real thing, but it is indispensable, and is in strict and strik- 
ing analogy with the method by which the truth of God 
in Jesus Christ has been made known to the world. It is 
reproduced in the life of every Christian — namely, this 
method of the development of God. Every man that 
begins to be a Christian, begins at the alphabetic forms. 
Day by day he grows in grace, and in the knowledge of 
the Lord and Saviour, Jesus Christ; but the grace must 
needs come first. It is action and reaction. All grace inter- 
prets Christ, and all knowledge of Christ acts back again 
to develop grace in the souls of men. Every Christian is 
in a process of sanctification, and his perfection comes here- 
after and in heaven. The phenomenon of sanctification, the 
gradual progress of sanctification is the application of this 
great truth which interprets the very genius of the whole 
Scripture — namely, that men come to a higher and higher 
knowledge of God through their own experiences. Christ 
becomes manifest to them more and more through long 
trials. Men learning patience for themselves, come to 
admire the infinite long-suffering and patience of God. 
A self-denying love — compassion for inferiors and for the 
imperfect — develops a true conception of what is that 
wonderful love of God in Christ Jesus that saves a world 
of sinners. By laying down our lives, or by holding them 
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not for our own benefit, but for those that need us, we 
have learned wliat is the power of the Lord Jesus Christ, 
and wliat is the meaning of his covenant of grace, and of 
his example, and of his atonement, and of the elementary 
form of all that constitutes what may be called the scheme 
of redemption. They are all of them evolved in the human 
kind from the incipient experiences of God's people. 

Not only this: as the individual experience interprets to 
the individual the thing that is true of God and holiness, 
so the collective experiences of any generation, and among 
all races and classes of men, become significant of the di- 
vine thought itself. God never revealed to man anything 
of moral or spiritual, except through the foregoing experi- 
ences of men in regard to its moral quality. Whatever 
grows thus is the result of the application of the highest 
and the noblest truths to moral consciousness. Whatever 
has been true in all ages, or in the multitude of ages, and 
in all conceivable circumstances, becomes a moral law. 
The Roman Church recognizes it, and with but one ob- 
jection, I agree with the Roman Church in that matter; 
for it teaches us that inspiration is not yet done, and reve- 
lation is not yet complete, but that God is using the Church 
to interpret his nature and his will. It is said that he is 
using the Roman CathoUc Church to do it, and that all who 
are outside of it get none of the light unless they borrow 
it, I say that God employs the Roman Catholic Church 
and the Protestant Churches. He employs all of them to- 
gether; with some light feebly thrown in, I think, from the 
more intelligent idolatrous people, and from great moral 
teachers— for there have been many of them in later ages — 
and from the average experiences of all Christian men, or 
those that are allied to them, as the Roman Centurion was 
allied to Peter and the earlier Apostles, All these elements 
of human experience are authoritative; and as authoritative 
as if they were spoken from Mount Sinai or enunciated from 
Mount Calvary. The age of inspiration has not perished; 
its sun has not set. The light is flowing in broader streams; 
and the resultant of any long and severe trial, of any 
rectified and finally approved judgment as it regards 
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humanity, justice, purity, rectitude, based on the whole 
experience of the churches of God on earth, is a substan- 
tial decree of God, and a revelation of God, and an inspi- 
ration from God, and is authoritative upon the conscience 
and the understanding of men. 

I repeat: The age of inspiration has not perished. Its sun 
has not set. All of revelation that has gone before is but 
as seed for the future. A day has come when all dogmas, 
doctrines, formulas, laws and governments of the Church, 
must be judged by the enliglitened moral consciousness of 
the great assembly of Christ-like men, whether in church 
bounds or out of them. God's Word will no longer be a 
shackle to impede new inspirations, but wings to lift men 
into that luminous atmosphere thrown up by all experiences 
of good men from the beginning. There are higher and 
higher stages of knowledge and experience yet before the 
Christian Churches and the world — the moral conscious- 
ness of Christendom, as God's way of making himself 
known. The Old Testament must be lived over again, and 
the New Testament, and out of this soil of the human soul, so 
fertilized, will spring new growth, new flowers, new truths. 
And so the tree of knowledge blighted in Eden shall, in 
these later days, bring forth all manner of fruits, and its 
very leaves shall be for the healing of the nations. God 
has much to say yet to the Race. The world is not ripe. 
It is coming to itself in the far future. 

Every development, then, of piety, every reinforcement of 
humanity, every development of love in strength, in breadth, 
in exquisite fineness, in beauty, every harmonization of the 
highest moral qualities, is gathering material for a clearer 
view of God and for a nobler humanity. 

Once more: human intellect, in the scientific sense of that 
term, as a mere researching force, can never discover God, 
except so far as he is capable of material representation. 
Largely, in Continental Europe, scientific men stand apart 
from organized religion, and are either agnostic or atheistic. 
They simply say, "Reason cannot descry God; and there- 
fore, as nothing can be accepted as true which has not had 
its probation in the school of reason, either we do not be- 
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lieve or we do not know." Both of these states amount to 
the same thing practically — no God. That is their attitude 
to-day; and they look down upon enthusiasm and imagina- 
tion as things not to be relied upon. " It is mere emotion; 
it is the phantasy of faith; it is a beautiful thing; I would 
not disturb it in anybody: but it has no validity." 

Now, so far as the diameter of the sun, or the structure 
of the planetary system, or the chemical nature of materials, 
or the history of the unfolding of the rocks and the soils of 
the globe are concerned, human feeling has no authority 
or function; but truths that are represented by human con- 
sciousness and affection can never be discerned by the in- 
tellect alone. Quite the contrary. While we are indebted 
to the spirit of physical scientific investigation for much, 
and increasingly every year, there are some spheres that are 
mightier tiian the mere physical intellect of man. There 
are those spheres that make man what he is, as distinguished 
from the brutes, or from the material man. There are some 
qualities efflorescent, evaporating, that rise up and reach 
like the smoke of accepted sacrifices to the very presence 
of God ; and in regard to those truths mathematics has 
nothing to do, the laboratory has nothing to do, and in- 
struments of measurement have nothing to do. When the 
question is as to moral truth, the heart sits as chief justice, 
and the reason is merely an advocate standing before its 
bar. In the court, therefore, of the highest intelligence in 
regard to spiritual things, man's conscience, man's faith, 
man's enthusiasm are legitimate, — legitimate experiment- 
ers, legitimate enunciators of the truth. 

So far forth for this morning; with only one single more 
point. After all this long progress and unfolding of the 
human thought of God, and after all the beneficial fruits 
that have been shaken down from the boughs of the tree of 
knowledge, we have only the beginning of knowledge. We 
are in relation to the reality that we approach, as a child is 
in relation to his manhood, and to things he is going to 
understand perfectly. When that which is perfect shall 
come, all tliis fragmentary knowledge will pass away, be- 
cause we shall see the whole of everything in the clearer 
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light of the other world. Now, we know in part, here a 
little, there a little, fragmentarily. Now,human life is like 
a half-finished portrait, the features marked out and hinted 
at, some one part perhaps carried further than another; but 
no man can determine what it is, or how it shall look when 
it is perfected. In this life we are grinding pigments, we 
are collecting materials; we but dimly see, and that imper- 
fectly. But there will come a day when life and all its 
troubles will be past. There will come a day when I shall 
know even as I am known; and as God, the all-knowing, 
looks through and through me, and knows me altogether, 
I shall behold him as he is, and all shadows and partiali- 
ties will have passed away forever. 



THE TWO REVELATIONS. 



"All things were made bj Him, and without Hin 
made that was made." — John i : 3. 



That the whole world and the universe were the creation 
of God is the testimony of the whole Bible, both Jewish and 
Christian; but how he made them — whether by the direct 
force of a creative will or indirectly through a long series 
of gradual changes — the Scriptures do not declare. The 
grand truth is that this world was not a chance, a creative 
fermentation, a self-development, but that it was the pro- 
duct of an Intelligent Being, that the divine will in the 
continuance of this world manifests itself under the form 
of what are called natural laws, and that the operations of 
normal and legitimate laws are the results of divine will. 

There are two records of God's creative energy. One is 
the record of the unfolding of man and of the race under 
the inspiration of God's nature: this is a mere sketch; of 
the ancient periods of man there is almost nothing known. 
The other of these records or revelations — if you choose to 
cali them so — pertains to the physical globe, and reveals the 
divine thought through the unfolding history of matter; and 
this is the older. So we have two revelations: God's 
thought in the evolution of matter, and God's thought in 
the evolution of mind; and these are the Old Testament 
and the New — not in the usual sense of those terms, but in 
an appropriate scientific use of them. 

In that great book of the Old there is a record of the 
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progress, order, and result of God's thought in regard to 
the globe as a habitation for man. Though not every stage, 
yet the chief stages of preparation of this dwelling for man 
have been discovered and are now being deciphered and 
read. The crude, primitive material of the world of matter, 
the igneous condition, the aqueous stages, the dynamic and 
chemical periods, the gradual formation of the soil, the 
mountain-building, the dawn of life, vegetable and animal, 
the stages of their progress — are not all these things written 
in the scientific revelation of God's history of creation ? 
When I reflect upon the range of the invisible and the silent 
God, with the vast and well-nigh incomprehensible stretch 
of time, and of his compassionate waiting and working 
through illimitable ages and periods, compared with which 
a million years as marked by the clock are but seconds; 
when I reflect that the silent stones and the buried strata 
contain the record of God's working, and that the globe It- 
self is a sublime history of God as an engineer and architect 
and as a master-builder, I cannot but marvel at the indiSer- 
ence with which good men have regarded this stupendous 
revelation of the ages past, and especially at the assaults 
made by Christian men upon scientific men wtio are bring- 
ing to light the long-hidden record of God's revelation in 
the material world. 

With what eagerness has the world heard of the discovery 
in Egypt of the tomb that contained the buried kings of the 
Pharaohnic dynasty ! But what are all these mighty kings, 
wrapped for three thousand years in the shroud of silence, 
compared with the discovery if God's method and the re- 
sults of creation millions of centuries ago, retained in the 
rocks ? Were the two tables of stone, written by the finger 
of God, a memorial to be revered, and their contents to be 
written in letters of gold in all men's churches, and yet his 
ministers and priests turn with indifference or with denun- 
ciation, even with scorn, sometimes, from the literature of 
the rocks written by the hand of God all over the earth? 
What were the Ten Commandments but a paragraph out 
of the book of the divine revelation of nature? Ages be- 
fore Sinai itself was upheaved in the progress of divine 
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world-building; ages before the human race was enough 
advanced to have made the Ten Commandnients possible, 
God was slowly moulding the world that was to contain 
within itself its own history. Science is but the decipher- 
ing of God's thought as revealed in the structure of this 
world; it is a mere translation of God's primitive revela- 
tion. If to reject God's revelation of the Book is infidelity, 
what is it to reject God's revelation of himself in the struc- 
ture of the whole globe? There is as much infidelity in 
regard to the great history that science unfolds to-day, as 
there is in regard to the record of the Book — and more ! 
The primitive prefatory revelation of the structural thought 
of God in preparing a dwelling for the human race — is that 
nothing? Man had a cradle represented to antiquity as the 
poetical Eden; but the globe itself had a different Eden, 
one of fire, convulsions, clouds and storms, of grinding ice 
and biting chemistry preparing the soil. 

To be sure, the history of man in the Bible is more im- 
portant than the histoiy of the globe. The globe was created 
for man as a house is created to serve the family. But both 
are God's revelations; both are to be received with intelli- 
gent reverence; both are to be united and harmonized; both 
are to be employed in throwing light, the one upon the 
other. That noble body of investigators who are decipher- 
ing the hieroglyphics of God inscribed upon this temple of 
the earth are to be honored and encouraged. As it is 
now, vaguely bigoted iheologists, ignorant pietists, jealous 
churchmen, unintelligent men, whose very existence seems 
like a sarcasm upon creative wisdom, with leaden wit and 
stinging irony swarm about tlie adventurous surveyors who 
are searching God's handiwork and who have added to 
the realm of the knowledge of God the grandest treasures. 
Men pretending to be ministers of God, with all manner of 
grimace and shallow ridicule and witless criticism and un- 
productive wisdom, enact the very feats of the monkey in 
the attempt to prove that the monkey was not their an- 
cestor. 

It is objected to all assertions of the validity 6f God's 
great record in matter, that science is uncertain and unripe; 
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lliat menarecontinuallychangingtlie lines of science, that it 
will nut do to rest upon the results of scientific investiga- 
tion. It will be time to consider science when it has ripened 
into a certainty, say men, but not now. Well, as the case 
stands, how is the record of the book any more stable and 
intelligible than the record of the rock ? The whole Chris- 
tian world for two thousand years, since the completion of 
the canons, has been divided up like the end of a broom 
into infinite splinters, quarreling with each other as towhat 
the book did say, and what it did mean. Why then should 
men turn and say that scientific men are unsettled in their 
notions? At the congress of Christian churches in Hart- 
foid recently, the Rev, Dr. Hopkins, a prominent high- 
churchman, said; " No less than nineteen different varieties 
of Christianity are at present trying to convert the Japan- 
ese. The nineteen do not agree as to what the ministry is, 
nor as to the word, some including the Apocrypha, and 
others discarding it altogether; and many differing as to 
the meaning of the Scriptures. Nor are they agreed as to 
the Sacraments. So too ondoclrine, discipline, and woi'ship. 
There are all sorts of contradictions of belief. Now, if 
Cliristians, with eighteen centuries of accumulated tradi- 
tion cannot agree, how can we expect the heathen to solve 
the great riddle ?" This is not mine, but I give a hearty 
Amen to it, and only find fault with it because it is not strong 
enough. When men, therefore, attempt to pour ridicule 
upon the legitimate deductions of scientific investigation, 
tliat have passed through the periods of trial, discussion, 
and proof, as if they were less praiseworthy than the dec- 
larations of the written revelation, I say to them, "No 
ground can be less tenable than such a ground as yours if 
we will look at the way in which the written revelation is 
misunderstood, and into the infinite splittings and divisions 
which men have made in attempting to interpret what is 
said to be the more stable revelation of the truth." 

It is said, or thought, that a layman should not meddle 
with that which can be judged by only scientific experts: 
that science demands a special training before one can dis- 
cern correctly its facts, or judge wisely of the force of its 
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conclusions. This is true; it is true both of those who ac- 
cept and those who deny its results. But, when time and 
investigation have brought the scientific world to an agree- 
ment, and its discoveries pass into tiie hands of all men, 
there comes an important duty, which moral teachers, 
parents, and especially clergymen, are perhaps as well or 
better fitted to fulfill than_mere scientists, viz., to determine 
what effect the discoveries of science will have upon ques- 
tions of morality and religion. It is to this aspect that 
the best minds of the Christian ministry are now address- 
ing themselves. 

It may be well before going further to expose some 
popular errors regarding the Evolutionary philosophy — 
now so widely accepted by the scientific world — and to 
point out some of the changes which it will work out in 
the schools of theology, as a new interpreter of God's two 
revelations. 

A vague notion exists with multitudes that science is in- 
fidel, and that Evolution in particular is revolutionary — 
that is, revolutionary of the doctrines of the Church, Men 
of such views often say, "I know that religion is true. I 
do not wish to hear anything that threatens to unsettle my 
faith." But faith that can be unsettled by the access of 
light and knowledge had better be unsettled. The in- 
tensity of such men's faith in their own thoughts is deemed 
to be safer than a larger view of God's thoughts. Otliers 
speak of Evolution as a pseudo-science teaching that man 
descended from monkeys, or ascended as the case may be. 
They have no conception of it as the history of the divine 
process in the buildingof this world. They dismiss it with 
jests, mostly ancient jests; or, having a smattering of frag- 
mentary knowledge, they address victorious ridicule to 
audiences as ignorant as they are themselves. 

Now the ascent of man from the anthropoid apes is a 
mere hypothesis. It has not been proved ; and in the 
broader sense of the word " proved," I see certainly no 
present means of proving it. It stands in the region of 
hypothesis, pressed forward by a multitude of probabili- 
ties. The probabilities are so many, and the light which 
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this hypothesis throws upon human history and human 
life and phenomena is such that I quite incline to the sup- 
position that it is, in the order of nature, in analogy with 
all the rest of God's work, and that in the ascending scale 
there was a time unknown, and methods not yet discovered, 
in which man left behind his prior relatives, and came 
upon the spiritual ground which now distinguishes him 
from the whole brute creation. Of one thing I am certain, 
that whatever may have been the origin, it does not change 
either the destiny or the moral grandeur of man as he 
stands in the full light of civilization to-day. The theory 
of the evolution of the human race from an inferior race, 
not proved and yet probable, throws light upon many ob- 
scure points of doctrine and of theology that have most 
sadly needed light and solution. 

First, then, what is Evolution, and what does it reveal ? 
The theory of Evolution teaches that the creation of this 
earth was not accomplished in six days of twenty-four hours; 
that the divine method occupied ages and ages of immense 
duration; that nothing, of all the treasures of the globe as 
they now stand, was created at first in its present perfect- 
ness; that everything has grown througli the lapse of ages 
into its present condition ; that the whole earth, with their 
development in it, was, as it were, an egg, a germ, a seed; 
that the forests, the fields, the shrubs, the vineyards, all 
grasses and flowers, all insects, fishes, and birds, all mam- 
mals of every gradation, have had a long history, and that 
they have come to the position in which they now stand 
through ages and ages of gradual change and unfolding. 
Also that the earth itself went through a period of long 
preparation, passing from ether by condensation to a visi- 
ble cloud form with increasing solidity, to such a condition 
as now prevails in the sun ; that it condensed and became 
solid; that cold congealed its vapor; that by chemical 
action and by mechanical grinding of its surface by ice 
a soil was prepared fit for vegetation, long before it was 
fit for animal life; that plants simple and coarse came 
first and developed through all stages of complexity to 
the present conditions of the vegetable kingdom ; that 
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aquatic, invertebrate animals were the earliest of animals, 
according to the testimony of fossils in the earth. Fishes 
came next in order, then amphibians, then reptiles. " All 
these tribes were represented by species before the earliest 
of the mammals appeared. Tlie existence of birds before 
the earliest mammal is not proved, though believed by 
some paleontologists upon probable evidence. The early 
mammals were marsupial, like the opossum and the kan- 
garoo, and lived in the same era called by Agassiz the 
reptilian period. True mammals came into geologic his- 
tory in the tertiary era. Very long after the appearance 
of the first bird came man, the last and grandest of the 
series, it is doubtful whether in the tertiary period or im- 
mediately sequent. It is not established whether his 
bones or relics occur as far back as the tertiary era." 

This is a very brief statement, not my own, but that of 
Professor Dana, of renown. No man is more trusted, 
more careful, more cautious than he, and this brief his- 
tory of the unfolding series I have taken bodily from his 
writings. 

Second.— As thus set forth, it may be said that Evolu- 
tion is accepted as Ike method of creation by the whole 
scientific world, and that the period of controversy is 
passed and closed. A few venerable men yet live, with 
many doubts; but it may be said that ninety-nine per cent. 
— as has been declared by an eminent physicist — ninety- 
nine per cent, of scientific men and working scientists of 
the world are using this theory without any doubt of its 
validity. While the scientific world is at agreement upon 
this order of occurrence, it has been much divided as to 
the causes which have operated to bring about these results. 
There is a diversity of opinion still, but with every decade 
scientific men are drawing together to a common ground 
of belief. 

Third. — The theory of Evolution is the working theory 
of every department of physical science all over the world. 
Witlidraw tills theory, and every department of physical 
research would fall back into heaps of hopelessly dislocated 
facts, with no more order or reason or philosophical 
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coherence than exists in a basket of marbles, or in the jux- 
taposition of the multitudinous sands of the seashore. We 
should go back into chaos if we inok out of the laboratories, 
out of the dissecting-rooms, out of the fields of investiga- 
tion, this great doctrine of Evolution. 

Fourth. — This science of Evolution is taught in all ad- 
vanced academies, in all colleges and universities, in all med- 
ical and surgical schools, and our children are receiving it as 
they are the elements of astronomy or botany or chemistry. 
That in another generation Evolution will be regarded as 
uncontradictable as the Copernican system of astronomy, 
or the Newtonian doctrine of gravitation, can scarcely be 
doubted. Each of these passed through the same contra- 
diction by theologians. They were charged by the Church, 
as is Evolution now, with fostering materialism, infidelity, 
and atheism. We know what befell Galileo for telling 
the truth of God's primitive revelation. We know, or do 
not know, at least, how Newton stood charged with infi- 
delity and with atheism when he announced the doctrine 
of gravitation. Who doubts the heliocentric theory to-day ? 
Who doubts whether it is the sun which is moving round 
the earth or the earth round the sun ? Who doubts that 
the law of attraction, as developed by Newton, is God's 
material law universally ? The time is coming when the 
doctrine of Evolution, or the method of God in the creation 
of the world, will be just as iiniveisally accepted as either 
of these great physical doctrines. Thewhole Church fought 
them; yet they stand, conquerors. 

Fifth. — Evolution is substantially held by men of pro- 
found Christian faith r by the now venerable and universally 
honored scientific teacher, Professor Dana of Yale Col- 
lege, a devout Christian and communicant of a Congrega- 
tional Church; by Professor Le Conte of the University of 
California, an elder in the Presbyterian Church; by Presi- 
dent McCosh of Princeton College, a Presbyterian of the 
Presbyterians, and a Scotch Presbyterian at that ; by 
Professor Asa Gray of Harvard University, a communi- 
cant of the Christian Church; by increasing numbers of 
Christian preachers in America; by Catholics like Mivart, 
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in England; by Wallace, a Christian not only, but of the 
spiritualistic school; by the Duke of Argyle, of the Scotch 
Presbyterian Church ; by Ground, an ardent admirer of 
Herbert Spencer and his whole theory,thnugh rejecting his 
agnosticism — an eminent and leading divine in the Church 
of England; and finally, among hundreds of other soundly 
learned and Christian men, by the Bishop of London, 
Dr. Williams, whose Barapton Lectures for 1S84 contain a 
bold, frank, and judicial estimate of Evolution,' and its re- 
lations to Christianity. 

Sixth. — To the fearful and the timid let me say, that 
while Evolution is certain to oblige theology to reconstruct 
its system, it will take nothing away from the grounds of 
true religion. It will strip off Saul's unmanageable armor 
from David, to give him greater power over the giant. 
Simple religion is the unfolding of the best nature of roan 
towards God, and man has been hindered and embittered 
by the outrageous complexity of unbearable systems of 
theology that have existed. If you can change theology, 
you will emancipate religion; yet men are continually con- 
founding the two terms, religion and theology. They are 
not alike. Religion is the condition of a man's nature as 
toward God and toward his fellow-men. That is religion 
—love that breeds truth, love that breeds justice, love 
that breeds harmonies of intimacy and intercommunication, 
love that breeds duty, love that breeds conscience, love 
that carries in its hand the scepter of pain, not to de- 
stroy and to torment, but to teach and to save. Religion 
is that state of mind in which a man is related by his 
emotions, and through his emotions by his will and con- 
duct, to God and to the proper performance of duty in this 
world. Theology is the philosophy of God, of divine gov- 
ernment, and of human nature. The philosophy of these 
may be one thing; the reality of them may be another and 
totally different one. Though intimately connected, they 
are not all the same. Theology is a science; religion, an 
art. 

Evolution will multiply the motives and facilities of 
righteousness, which was and is the design of the whole 
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Bible. It will not dull the executive doctrines of religion, 
that is, the forms of them by which an active and reviving 
ministry arouses men's consciences, by which they inspire 
faith, repentance, reformation, spiritual communion with 
God. Not only will those great truths be unharmed, by 
which men work zealously for the reformation of their 
fellow-men, but they will be developed to a breadth and 
certainty not possible in their present philosophical condi- 
tion. At present the sword of the spirit is in the sheath of 
a false theology. Evolution, applied to religion, will influ- 
ence it only as tlie hidden temples are restored, by remov- 
ing the sands which have drifted in from the arid deserts 
of scholastic and medieval theologies. It will change the- 
ology, but only to bring out the simple temple of God in 
clearer and more beautiful lines and proportions, 

Seventh.^ — In every view of it, I think we are to expect 
great practical fruit from the application of the truths that 
flow now from the interpretation of Evolution. It will 
obliterate the distinction between natural and revealed 
religion, both of which are the testimony of God ; one, 
God's testimony as to what is best for man in his social 
and physical relations, and the other, what is best for man 
in his higher spiritual nature. What is called morality 
will be no longer dissevered from religion. Morals bear to 
spirituality the same relation which the root bears to the 
blossom and tlie fruit. Hitherto a false and imperfect 
theology has set them in two different provinces. We have 
been taught that morality will not avail us, and that spiritu- 
ality is the only saving element : whereas, tliere is no 
spirituality itself without morality; ail true spirituality 
is an outgrowth, it is the blossom and fruit on the stem 
of morality. It is time that these distinctions were oblit- 
erated, as they will be, by the progress and application of 
the doctrine of Evolution. 



In every view, then, it is the duty of the friends of simple 
and unadulterated Christianity to hail the rising light and 
to uncover every element of religious teaching to its whole- 
some beams. Old men may be charitably permitted to die 
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in peace, but young men and men in their prime are by 
God's providence laid under the most solemn obligations 
to thus discern the signs of tiie times, and to make them- 
selves acquainted with the knowledge which science is lay- 
ing before them. And above all, those zealots of the 
pulpit — who make faces at a science which they do not 
understand, and who reason from prejudice to ignorance, 
who not only will not lead their people, but hold up to 
scorn those who strive to take off the burden of ignorance 
from their shoulders — these men are bound to open their 
eyes and see God's sun shining in the heavens. 

That Evolution applied will greatly change the reading 
and the construction of the earlier periods of the Scripture 
history cannot be doubted. The Bible itself is one of the 
most remarkable monuments of the truth of the evolution- 
ary process. There has been an immense amount of mod- 
ern ignorance imported into the Bible. Again the Lord is 
turning out the money-changers, and those who sell oxen 
and doves, from the temple. But that operation of old left 
the temple cleansed and pure for religious uses. With 
many thoughtful Christian men, large tracts of the Bible 
lie uncultivated and unused. They do not use the whole; 
yet if any should take out a single text there would be 
screams of fear. There is not one Christian man in a 
hundred, nor in a thousand, that thinks that the whole 
Bible is necessary to his spiritual development and growth. 
Men pick and choose, and, in a sort of unconscious way, 
reject portions constantly. We must save them from 
throwing it all over. For the growth of knowledge, and 
of intelligence, will not permit men any longer to hold it as 
a talisman, an idol; and unless guided by a wiser teaching 
they will reject the Sacred Scriptures not only as false in 
science, but as a guide to conduct and to character 1 

We of this age have come to the mountain-lop; yet we 
can only see the promised land of the future. Ourchildren 
shall go over to the land flowing with milk and honey. 
Great has been the past; the future shall be yet greater. 
Instead of doubts and dread of ill-omened prophecies, and 
railings and murmurings, the Church should write upon 
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her banner in this day of the orient, " Rise, shine ; Thy 
light has come. The glory of the Lord is risen upon thee." 
The last years of my life I dedicate to this work of reli- 
gion, to this purpose of God, to this development, on a 
grander scale, of my Lord and Master Jesus Christ. I be- 
lieve in God. I believe in immortality. I believe in Jesus 
Christ as the incarnated representative of the spirit of 
God. I believe in all the essential truths that go to make 
up morality and spiritual religion. I am neither an infidel, 
nor an agnostic, nor an atheist ; but if I am anything, by 
the grace of God I am a lover of Jesus Christ, as the mani- 
festation of God under the limitations of space and matter ; 
and in no part of my life has my ministry seemed to me so 
solemn, so earnest, so fruitful, as this last decade will seem 
if I shall succeed in uncovering to the faith of this peo- 
ple the great truths of the two revelations — God's building 
revelation of the material globe, and God's building reve- 
lation in the unfolding of the human mind. May God direct 
me in your instruction ! 
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" Every Scripture inspired of God is also profitable for teaching, for 
reproof, for correction, for instruction which is in lightcousness: that 
the man of God may be complete, furnished completely unto every good 
work."— II. Tim. iii ; i6. (Revised Version.) 



The Sacfed Scripttires of the Old Testament and of the 
New Testament have had, and still justly have, a relation 
to the highest moral consciousness atid to the profoundest 
religious experiences of the best men, and any endeavor to 
dethrone their influence would be met by the resistance of 
everything that is best in the best men. 

The divine revelation, interpreted by Evolution, will in 
my judgment free the Sacred Scriptures from fictitious 
pretensions made by men, from clouds of misconceptions, 
and give to us the book as a clear shining liglit, instead of 
an orb veiled by false claims and worn-out philosophies. 
It may even be said that the Bible has been held in cap- 
tivity by an untrue and unwarranted theory of inspiration 
which runs it against a thousand obstacles, and well-nigh 
leads the commentators into intellectual dishonesty. As- 
sured, as they are, that the Bible is the word of God, upon 
their old theory of inspiration that word of God must be 
clung to, though it seemed to run against the clearest 
revelations of God as made plain by the researches of 
science. Hence, ingenuity and all forms of dishonest rea- 
sonings, for the sake of maintaining what men believed 
truly to be a word of God, a truth from on high; — -ignoring 
the actual method of its growth, by laying wrong emphasis 
upon its external structure, and above all, making its ex- 
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terior framework — the historical mechanism— of more im- 
portance than tiie thing that has been secured within the 
Scriptures by means of that mechanism. Without the trellis 
surely the fruit of the vine could scarcely be much, or good; 
yet when the vine has, by the help of the trellis, established 
itself, and brought forth its fruit, the fruit and not the 
trellis is to be looked upon as the essential thing. 

Clothes are needful lo the human body; but a rent in 
them, though of some importance, is not a rent of the body; 
and even a rent in the body is not a rent of liie soul that is 
within the body. The Bible has a value, and its history 
has a value, but the real value of the Bible is in the fruit 
of the divine Spirit which gave it authority and power, 
without regard to questions of authorship, of dates, of 
miracles, and of exterior structure. 

Much that may have been needful for its evolution and 
production ceases to be needful for our faith in it when it 
has been produced. No wheat can grow without the straw, 
but when the straw has brought it forth, both straw and 
stubble perish. The wheat does not; it contains tlie germ 
of life within itself. And there are a thousand things 
which were employed of God's providence in the develop- 
ment of the truths of his word, which things are not to be 
held on to. They at length become the baik, and even 
moss on the bark, and not anything that is helpful. 

I. What is the fruit which makes t!ie Bible the tree of life 
to men ; and makes it, or should make it, dear to every 
Christian soul ? What is it, looking at it in its larger light 
and spiritual import? Before all things the Bible is the 
book which has reached the highest conception of God yet 
attained by the human consciousness. He is the one and 
only Creator and Sustainer of the Universe which the 
mind ever conceived. The Universe has its unity and its 
harmony in him, according to the Scripture:^. His being, 
so far as truth and disposition are concerned, can be enough 
understood by men to make him an object of love and 
obedience; but in conditions as yet unreached by the 
human race God 50 far transcends our thought as to be 
unsearchable. He is our known God, and our unknown 
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and unsearchable God ; not in the same sense, but each in 
a sense separately to itself. While all pagan gods were 
moulded of passions, the Lord Jehovah is set forth without 
a stain. Rightly interpreted, even the outbursts of so-called 
fury and indignation on his part are not passionate, selfish, 
revengeful. He is righteous, and righteousness is tlie end 
souglit by his government for all mankind. His indigna- 
tion aJ all that is despicable thunders through the Word as 
storms in summer skies; but his lovingkindness and tender 
mercies surpass in expression all that is known in the 
literature of love among men. His long-suffering patience, 
his eager forgiveness, have no parallel among mankind. 
Whatever flaws may be picked by a narrow and carping 
criticism, in regard to the ideal of the Supreme Rulerof the 
Universe as set forth in llie Scriptures, they cannot detract 
from the grandeur and adorableness of his character. This 
view pervades the Bible. Its beginning is like a rising liglit, 
but it has unfolded, and like the sun, shone brighter and 
brighter to the perfect day. The character of God as set 
forth in the Scriptures of the Old and New Testament is at 
once a marvel and a theme of profound gratitude; and that 
is one of the fruits of the Bible. 

2. Next, tlie Bible assumes the ignorance and sinfulness 
of the human race. It deals with men universally as weak, 
helpless, needing divine guidance ; but capable of develop- 
ment, of rising from the animal plane to sonship with 
God. It practically assumes, and that from the earliest 
day, the true nature and condition of mankind. Evolution 
throws light upon the reason of this human condition, and 
must supplant the theories of scholastic theology on that 
subject, But that is the view of the Scriptures, from be- 
ginning to end, — man's helplessness, man's sinfulness, man's 
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is unchangeable, and conforms itself entirely, and will yet 
more and more strikingly, to the whole theory of Evolution. 
3, The Bible teaches the universal presence of God, both 
as the universal motive-force in matter, and as the life of 
human life, the light of human intelligence, the inspiration 
of whatever is good in human development. In him we 



THE INSPIRA TION OF THE BIBLE. 59 

live and move, and have our being ; and this truth is tlie 
mainspring. The universality and power of God's presence 
are the cause of all activity, botli in tlie material globe and in 
the intellectual and moral development of the human kind. 

4. The Bible gives the only grand ideal of manhood 
known to literature. Great qualities have been praised by 
pagans, but there has never been in any literature that I 
know of anything more than dashes at the truth. From 
the remotest and darkest periods, there has come to us 
through the Bible the truth tliat Love is the organizing 
center of human character, the only quality to which all 
other elements of the mind will submit; the natural, or- 
ganic force, which develops order and harmony. It is 
more than a descant on the beauty and sweetness of per- 
sonal affection. The Bible reveals Love as the Universal 
Law of Humanity. Nor lias this been without its com- 
mentary, in the fact that within the last two thousand years 
men have been growing up into the stature and spirit of 
Jesus Christ, approximately realizing this otherwise ideal 
conception of what man may become. 

It is not, then, a mere ideal — this book. It is a living 
book, shooting out rays of light and heat into alt the world. 
It is clothed at this hour with the associations of myriads 
of hearts who discover in it the secret of their own lives. 
It is the seed-bed of all that is fine, all that is sweet, all that 
is strong, ail that is aspiring and ennobling in the high- 
est human character and conduct. Every morning the sun 
rolls over fields, forests, fJowers, and frnits which itself has 
created. The Sun of Righteousness so shines in the Bible. 
It moves among men netted all over with the sweetest 
and tenderest emotions of the human soul, which itself 
has created as the revelation and voice of God. He who 
knows only the print and the type of the book, knows only a 
painted sun. What the Bible is, can be remotely appreciated 
only by those who can perceive what are its fruits. Like 
a cloud in summer, every drop brings forth a flower. 

5. A striking quality of the Bible is its power of inspir- 
ing men with the noblest desires. The religious books of 
other peoples have in them much that is good, much that 



&> 



PLYMOUTH PULPIT. 



is refined in reasoning and radiant in imagination. But 
no otiier Book has had the power to change human nature, 
to inspire a desire to be free fiom sin, to develop righteous- 
ness. It is not only a Living Book, but a Book that creates 
life. Its track in history is like the path of the sun — filling 
the ages with light and growth. The very imperfections, 
inaccuracies, and flaws of the Bible constitute no objection 
to its right to be spoken of as inspired of God. The same 
defects occur in every other work of God. Wliat we call 
polish and perfection are sure marks of mere human origin. 
The revelation of God in the material world is in analogy 
with the revelation of God in the Bible. God does not 
even make the best fruit without human intervention. 
The very imperfections of the Bible, as we consider them, 
are really such as might be expected in any work divinely 
inspired as the seed of divine life in man. They are in 
harmony with the other works of God. A book intended 
to be planted like a seed in tlie human mind ought not to 
have the finish of one intended for temporary use. Polish 
brings limitation. A book exactly adapted for use in New 
York to-day will be of no use whatever in Oregon next 
century. Indeed, it is very noticeable that books upon any 
important subject, which give the most convincing explana- 
tions and illustrations for the day of publication, ere long 
become almost entirely useless. 

6, It is the only book that develops God in human 
conditions; that cheers the end of life, opening the doors 
of immortality; the only book, that, from beginning to end, 
has sympathy with the poor and weak and struggling, 
the sorrowful, the sinful. This is the flaming book which 
men fear will be destroyed; but sooner will you pluck the 
stars out of heaven, than one star out of this divine book ! 
Ail theories of the nature of the sun may be assailed, but 
the sun shines on and cares naught for them. Ail tfteories 
respecting the history and structure of the Bible may be 
mooted and disputed; but there it is, a book whose fruits 
rise higher, smell sweeter, taste more flavorsome, inspire 
more health, than any or all others that have been pro- 
duced upon the plane of human life. 
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What has the outward revelation of God's method of un- 
folding creation in it that can touch (he inward Hfe of the 
sacred Scriptures ? What if miracles be set aside (as I do not 
think they need be); what if there be anachronisms found 
(as I think unquestionably there are) ; what if dates do con- 
flict; what if the early notions of astronomy arc proved to 
be erroneous (as they are); what if six literal days of crea- 
tion be no longer tenable (and they are not, except by an 
unconsciously dishonest twisting of men's intellectual 
faculties); what if the poem of Eden be proved but a poem, 
and the legend of our first parents be shown to be but the 
imagination of a childlike age: how will all the divine de- 
velopments recorded in this book and proceeding from its 
influence be changed by these things ? God will be the 
same, and humanity will be the same. These are facts ex- 
terior to the Scriptures. The needs of man will be the same 
and the supply provided will be the same. All that which 
the Bible has gained and set forth to the world is untouched 
by any sceptical science; and true science, the science of 
real knowledge, in the hands of honest men, so far from 
setting aside the word of God, step by step corroborates 
that which is its interior light and its real power. 

The theory of plenary and verbal inspiration is a modern 
theory, which has come to its ascendancy since the Refor- 
mation. It is a theory which carries confusion into the 
Bible, sets part against part, gives sanction to puerilities, 
brings in contradictions, makes the early and nascent ex- 
periences of the human race of equal value with the latest 
ripened truths, and subjects the Sacred Book to ridicule 
and contempt. Indeed, for the most part, the infidelity of 
our age springs from a theory of inspiration which has no 
warrant in the Bible itself, and is contrary to the known his- 
tory and structure of the Book. The logical outcome of the 
theory of verbal and plenary inspiration is superstition on 
the one hand, and infidelity on the other. This gigantic 
folly sprang from the apparent necessity of Protestant theo- 
logians after breaking with Rome. The Catholic made the 
Church infallible. Against that claim it became necessary 
to set up the Bible as the only infallible authority; and 
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every thought, every record, every fact, every custom, was 
believed to have been enunciated to the writers, who were 
regarded as reporters, amanuenses, or mere clerks, ap- 
pointed to put down God's thoughts. 

There can be no question that the disclosures of geology 
respecting the six days of creation have controverted the 
popular apprehension in regard to the accounts of creation 
in the earlier chapters of Genesis. 

It may be said that, generally speaking, the scientific 
world has set aside ruthlessly and without a moment's hesi- 
tation the whole of this history of tJie creation. There are 
moral results from the declaration in Genesis of the unity 
of God as the one and sole Creator of tiie whole woi-ld, that 
will be preserved; and although there are a great many 
Christian geologists^ike Professor Guyoi, late of Prince- 
ton College, and like Professor Dana, now of Yale, New 
Haven — who have undertaken to harmonize statements of 
the early chapters in Genesis with the facts that geology 
has laid bare and made certain, yet even Professor Dana 
takes tlie ground that if we are to refuse the help of 
science in exegetical interpretation — if we stand on the 
ground of exegesis alone — everything is gone, and the 
revelation of science will end the delusion of the six literal 
days of creation. 

The ingenuity, not to say the unconscious intellectual 
dishonesty, of men in their endeavor to reconcile facts with 
fiction would cease if this false and vicious theory of verbal 
and plenary inspiration were abandoned. 

That the human mind may be stimulated by God to a 
higher exercise of its own powers, is not to be doubted. 
That this was the way in which many holy men of old 
were led to speak, need not be doubted. But the literal 
and verbal theory makes mere channels of the sacred 
writers, and rolls through them the thoughts and state- 
ments of God. It makes God the historian, and suspends 
the natural functions of the human mind. The human in- 
tellect is thus made, like a trumpet, an instrument to be 
spoken through. 

There is another theory of inspiration, which not only 
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saves the Book by reconciling it with the other and indu- 
bitable revelation of God in nature, but which frees it 
from a thousand criticisms and objections; and is suffi- 
cient to maintain the integrity of the Book. It assumes 
that God is the life universal; that whatever is force 
or energy directly or remotely proceeds from the nature of 
God's own being. How God infuses himself into mind or 
matter no one knows. It is somewhat a parallel, although 
by a small measure of comparison, with that which every 
man is conscious of in his own experience. We know that 
we are creatures of intelligence and volition, and we know 
that our intelligence and volition, and all that which makes 
the upper man in ourselves, coheres in and is, in some way 
or other, within the organization of the human body. But 
can anybody tell what the principle of vitality is ? Nobody 
can; nobody does. Can anybody tell what the connection 
is between the mind-operation and the brain, or any of the 
organs of the whole human body ? We know that we have 
a physical body subject to great physical laws; and we know 
that, pervading it somehow, somewhere, there is also some- 
thing that is not matter, and that is the most effectual and 
characteristic element in us. That which we recognize in 
ourselves has only to be enlarged to become an analogy of 
that which is grander ; and to give us some vague idea of 
the connection that subsists between the developed uni- 
verse and the ever-presence of the divine Intelligence and 
the divine Will. 

This is not Pantheism, which makes the universe, in its 
totality, God. As a poetic dream I could conceive of Pan- 
theism having a toleration; but as seeking an explanation 
of difficulties I cannot conceive how a man should hold a 
sober face and enunciate it, because the thing that is an 
explanation is more unexplained and inexplicably mysteri- 
ous, and utterly dark to the understanding, than the dif- 
ficulty which it undertakes to make clear. That there are 
difficulties in the relation between God and humanity, and 
between God and the world, nobody doubts. That must 
be, from the nature and the pre-eminent largeness of God 
himself. God is not matter; God is not in matter. That 
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is, we have no reason to say so. Yet all laws, all suscepti- 
bilities, issue from him. They are the result of his intelli- 
gence and of his will. Their power is the continuous power 
of God as the life of the world. The universe is a perpetual 
outgoing from the mind of God; and yet God is separable 
from this material universe in his existence and methods. 

Now, the Bible is inspired of God, I have said. We are 
to bear in mind that his inspiration — the in-breathing of 
his power, of his thought, of his will — is the cause of every- 
thing in the universe. The Bible, as I look upon it, is 
the record in part of what the influence of God's Spirit 
moving on human consciousness has brought to pass along 
the course of one national history. It is the record in a 
particular line of the effect of that universal and continu- 
ous action of the divine mind on the human mind, that has 
raised man from the lowest barbaric depths, step by step, 
unfolding moralities, social life, all graces, all affections, ail 
reason, all the treasures of moral nature, and all spirituali- 
ties. It is the human race that has been inspired; and the 
Bible in every part of it was lived, first, and the record of it 
made afterwards. As a great poet neveroriginates, but only 
throws into masterful forms the sum of all the thoughts 
and feelings that exist down to his time; as Shakespeare 
did not create his characters, but saw them, and with 
genius had the power to gather them together in groups 
and unfold them, not as anything that was new, but as that 
which was existing, though incoherent, dispersed, inor- 
ganic; so, the race itself was inspired to growth, and 
lived until some results of experjenc« had become wide- 
spread and vaguely recognized. The time came when 
a man of large nature, feeling more sensitively the im- 
pulse of the divine inspiration, was able to gather, to 
fix, and give out as a truth these unorganized elements 
— ^never perhaps before put into regular form and spoken. 
They were found out to be real and authoritative before 
he declared it. Many good things in civil laws are, 
comparatively speaking, laws by public sentiment before 
they become authoritative laws by legislative enact- 
ment. So there are myriads of truths that are unfolded in 
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action and in fact long before authority is given them hy 
anybody that declares them, crying " Thus saith the Lord !" 
God does say so; but he says so first through the findings- 
out, through the trials, the failures and mistakes, the suc- 
cesses and ascertainments, of actual human experience. 
And so the Word of God is the record along one line of a 
grand experiment, namely, the high development of men 
from the lowest point of possible human existence through 
the experiences of human life. 

Men found out, step by step, in primitive days, the differ- 
ence between right and wrong, selfishness and helpfulness, 
justice and injustice, cruelty and kindness, the truth and 
falsehoods, purity and lust. Men slowly learned to labor, 
to labor conjointly; to look forward and store their har- 
vests, and so came foresight, frugality, and the self-denial re- 
quired in sacrificing the pleasure of to-day for the sake of 
yel greater good in the future. While it is to be believed 
that the divine Spirit at special times and seasons rouses 
the faculties of men, develops them to their highest power, 
yet, in regard to the grand elements of life, its laws, its 
civilization, political economy, sociology, governments, 
men have been led along the slow steps of evolution. 

If this be the subject- nature of the inspiration of the 
Bible, see how it works. The things that have been found 
out and accepted by mankind — the great spiritual expe- 
riences of love that are recorded in the Bible — whether 
chanted by David or glowing in the eloquence of Paul, or 
lying, sweet as unuttered music, in the breast of John — all 
the elements that belong to the highest human nature have 
been steadily unfolded in fact and reality by the course of 
providence through long periods of time ; and, having 
come into existence, under divine inspiration, they have 
taken their declared form in the word of God ; and they 
are never, never to be stricken out. 

But, on the other hand, there are a great many things in 
the Bible that were believed in in an earlier day, and are 
not true. Take the early accounts given in Genesis; they 
were legends before they were history. They were grouped 
together. They were the earliest conceptions that the 
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h\iva.a.a race had, as it started on its tentative journey 
towards final spiritual civilization. These were the earliest 
thoughts; and they are as precious to us as to a mother 
are the earliest utterances of her babe, who remembers 
them, writes them down, recalls them, ponders them, talks 
of them. Yet when compared with the later-developed 
wisdom in the child they are as nothing. It is a great 
thing to know what were the thoughts of men at their ear- 
liest stages, and at the next step, and the next. This was 
the way in which the world at that time thonghc that 
creation had come into being, — in six literal days of 
twenty-four hours. There are two wrong-headed classes 
of men now. There are the ignorant and obstinate 
that still believe in this ; there are the scientific, sceptical 
men who do not believe a word in it, and who, therefore, 
throw away the Bible as being a book of falsehoods, that 
cannot be inspired. But a book that undertakes to register 
the imperfect stages through which men passed may be an 
inspired book after all, and the book of God. Thus mono- 
gamy was tried, and found to be the true social condition; 
but polygamy existed, was recognized as a fact and legis- 
lated for, according to the early Scriptures, and so, if the 
Bible is the word of God according to the old theory of 
plenary direct inspiration, Mormonism is right; and that 
is its stronghold to-day. The Mormons believe in the Old 
Testament — they believe in it earnestly and literally. If 
any man should hold to absolute inspiration, according to 
the old verbal theory, how shall he get away from the facts 
of the Old Testament? Mormonism cannot be wrong if 
God inspired it, and taught it in his book. 

There was a period of time when it was a great thing for 
a man's life to be saved, and it was held better that he 
should be a slave than be slaughtered. But, little by 
little, men found out that slavery was an inconvenience. 
True, in the Hebrew time, first of all the Oriental nations, 
it was made impracticable, not by directly forbidding it but 
by making it so burdensome that they could not afford to 
keep it up, and so let it die out. Yet, that it is recognized as 
existing, without rebuke, in the Old Testament and the New, 
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is uncontradictable. In the great controversy that preceded 
our greater settlement by the sword, this was the argument 
of the pro-slavery pulpits of the North and tlie pulpits of 
the South, namely, that slavery cannot be wrong because it 
existed in the times of Christ, and was not forbidden of 
him or of his apostles; it was practiced under the Old 
Testament dispensation, and laws were made for it, and 
thus it was recognized and regulated by God, — "the patri- 
archal institution," it was called. 

It might as well be said that because early men had 
wooden plows God approved wooden plows instead of iron 
ones. When the iron was changed into steel and the whole 
structure of the plow was made conformable to easy pas- 
sage, what then ? Did God not approve it because it is not 
mentioned in the Bible? The very theory of creation is 
that God set men with appropriate faculties upon the plane 
of life, and sent them forward by universal influences beat- 
ing in upon them, by all necessities, by all laws, and let 
them find their own way on and up. So every flower had 
to come up, so every bird, so every beast, everywhere ; and 
so men came up. Was there then no guiding divine Provi- 
dence? But is not that a Providence which makes use of 
natural laws ? Is there any evidence that God ever works 
except through law ? Is not the direct action of God's mind 
upon the human mind, giving to it unwonted force and 
sensibility, an act under law ? 

All the thoughts and laws and ideas and institutions of 
men came from God, not directly, as the light falls on 
vegetation, but mediately, through the influences of life, 
through the pressure of institutions, through the power of 
laws unconscious to men upon whom they were acting. 
The record of this book says precisely that. Now, when men 
say, "Slavery is right because it is in the Old Testament," 
I say. What is it in the Old Testament for ? Simply because 
it was one of those early experiments that in the end de- 
stroyed itself. We have the record of it, not the authoriza- 
tion; just the record. 

Things that are very natural in a child would be very un- 
natural in a grown-up man. A record of the infancy of the 
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world must contain a multitude of tliiugs then permitted 
but since outgrown. Shall one play at sixty the games 
which suited him at six ? Has not the world grown ? Have 
not human thoughts grown ? Is there not clearer light ? 

Thus we find in the word of God there is an ascending 
development. The earliest periods are very simple. Men's 
thought of God was very simple and uncomplex. It grew 
more and more complex and loftier. The portraiture of 
man in the earlier periods recorded in the Scriptures is 
very dim, almost undiscernifale in many relations; but the 
thought of what man is, and what his duty is, and what his 
possibilities are, steadily ascends all the way through until 
we come to later ages. Then we begin to hear higher utter- 
ances; then human nature has ascended to that condition 
in which it is possible for the mind to live in the personal 
atmosphere of God; and as God acts through physical law 
upon matter, so he acts through mental and spiritual law 
upon the conscious faculties of human nature, giving them 
power to discern, to collect, to authenticate, and to an- 
nounce great truths. 

The difference, then, is between this theory of natural 
growth and the old popular notion — wiiat may be called 
the scholastic, theological notion — as if God had said to a 
man, "Sit down and write what I am going to tell you." 
That is the general and clouded notion of most men now. 

But, to recapitulate, we hold the Bible to be the record of 
the gradual and progressive unfolding of human knowl- 
edge in respect to social and spiritual things through vast 
periods of time; and the inspiration of God consisted in 
the impulse by natural law, by social institutions, by reflec- 
tion, by experiment, by the findings-out of human life little 
by little, and finally by that direct and personal influence 
of the divine nature which did arouse and stimulate the 
human faculties to their highest sensibility and activity, 
under the conditions existing. Then comes the recording 
of truths and deeds by men competent to understand, and 
to give out the largest idea of them, whether in devotional 
form, or in song and psalm, or in philosophical, moral, and 
spiritual declarations. The "holy men of old" were men 



THE INSPIRATION OF THE BIBIE. 69 

above their day, that were able to concentrate in tbeir own 
consciousness the meaning of all those things tbat had been 
gradually found out by myriads of men, and give them an 
authentic and, in general, with increasing frequency, a 
glorious form in the word of God. 

The Bible, then, is the record of the results of Divine in- 
spiration on mankind, principally in one line of national 
history. It is the history of the unfolding of the social, 
moral, and spiritual sense of the human race. Holy men 
of old were moved by a divine impulse to give expression; 
to give authorized force and form; not to discover, not to 
invent, but to give authoritative form and special applica- 
tion to that which had already been ascertained as tlie fruit 
of experience. 

I am aware that many persons, especially if they have not 
given much thought to the matter, are not much troubled 
with the old view; and no man need be troubled with it 
if he will not read the Bible, or if he reads it and does 
not reflect. But with men who are hungering for knowl- 
edge, and are obliged to compare things with things, and 
to think, there has been, and there is yet, a very great diffi- 
culty that prevents the Bible from working its best effects 
upon them by reason of what seems to be error or incon- 
sistency. But if the Bible records the progress of ideas, 
there must be infantine ideas in it. These are not God's 
legislation. They are tlie record of how men came in 
thought and feeling up to a given time, and they are historic 
steps tracing the development — in other words, the evolu- 
tion — of great mora! truths in human consciousness. 

But, it will be said, "How can men be certain, then, of 
the truth? What we want is an infallible standard. What 
we want is a book which we know to be the direct expres- 
sion of the mind and will of God." Well, have you such 
a Bible on the old theory? Large classes of educated, 
thoughtful, and disciplined men, down to this day, have 
held this doctrine of direct plenary inspiration of the Scrip- 
tures, They have, in other words, held the book to be an 
absolute and infallible standard of truth ; and the result is 
that there are about as many different understandings of 
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the book as there have been different schools through all 
time. So far from having unity and certainty, the Chris- 
tian Church has been in a state of distraction and rev- 
olution, in a state of quarrelHng and persecution, all the 
world over and in all time. There is scarcely a square 
league that has not a separate sect in it, and all of them 
cry, "Thus saith the Lord !" In the Bible itself they find 
reason to differ and to quarrel with each other, and have 
a hundred different interpretations of the book which, men 
say, would end all controversy. It did not end all con- 
troversy; it never has ended controversy; it never will end 
controversy. You must find some larger formula than that. 
No man can be in union with his fellow-man absolutely 
through the medium of the understanding, for the under- 
standing itself is not alike and of the same constant and 
absolute quality in all men. The understanding some- 
times means intellect and poetry, sometimes intellect and 
imagination, sometimes intellect and love, sometimes intel- 
lect and hate, sometimes intellect and any or ail of the pas- 
sions, or all of the moral qualities in a man's nature. What 
men see, they see through the color of the feeling that in- 
fuses itself into their thinking faculty. You cannot bring 
men into unity in this way. If there were a hundred men 
with a hundred different gauges of eye, one sees things only 
at the minutest point, and the next man a shade larger, and 
the next man two shades larger, and the other men clear up 
to the hundred, by constant increments. If they should 
undertake to say how long and large a thing was, and 
every man should judge by his own eye, there would be a 
hundred sects in that hundred men, and they would all be 
quarrelling together because that which sees is different in 
them. There are certain mathematical truths about which 
men cannot disagree; they are absolute: but in regard to 
al! mora! truths and social truths where the feelings must 
of necessity come in, it is utterly impossible that men should 
absolutely agree. 

The two revelations of matter and of mind are, in regard 
to structure, strikingly alike. This is the foundation of 
Bishop Butler's famous treatise on the doctrioe of natural 



THE INSPIRATION OF THE BIBLE. Ji 

and revealed religion. God's revelation in matter has in it 
a certain striking resemblance to liis revelation in mind. 
The revelation of God in matter left to be interpreted by 
experience and experiment:, has laid the foundations of 
science, and has attained to a degree and scope of relative 
certainty such as has never been gained in any other field. 
Now, the truths evolved by society are just as stable. You 
say you cannot tell what is right and what is wrong, unless 
there is an absolute command of God for it, and unless it 
stands on the authority of God's declaration. But you 
can. God says, "Thou shalt not steal." You do not be- 
lieve that stealing is bad because God said so; you believe 
it from what you know of the thing itself. "Thou shalt not 
murder." You do not believe it simply because God spake 
it, God gave his lawgiver of old inspiration to declare that 
which men had already found out of this social truth. And 
you believe that murder is wrong, because of the nature of 
murder, not on account of the source from which the dec- 
laration came. There are thousands of things that men 
believed in early days because some authority told them, 
but in later days, because they have risen to a higher 
standpoint and know them in and of themselves. It may 
be said that the civilized pagan world {if we may so speak) 
and the Christian world are much nearer together in regard 
to the great truths on which men in this life stand, than 
they believe themselves to be. The things that we have 
found out from the human race by the experiment of living 
are the grand foundation of moral truths, and about these 
the sects do not disagree. To love God, to love our fellow- 
men, to be faithful to obligations, to hold in honor all du- 
ties of fidelity, honesty, truth, purity, courage, self-denial, 
industry, frugality, regard for justice and for society — there 
is not a man who doubts the beauty and the authentic 
worth of these things. 

In what realm are the differences, then, among Christian 
men, between sect and sect? They are in regard to those 
things that transcend human experience, of which we have 
reasonable faith, but which we never can subject to our 
own investigation; — the nature of Divine being, whether 



PLYMOUTH PULPIT. 



God : 
the < 



or threefold ; the i 
of his fore-ordinali 



; of God's decrees, 
; foresight ; the 



; question c 
question of man's final salvation or reprobation ; all 
these things that transcend any experiment or any pos- 
sible human investigation, and which men take on what 
they say to be the testimony of the Scriptures — these 
they quarrel over. The structure of a church; we have 
not a shred of testimony about it except in the Old 
Testament, and that has ail gone under. Does not all the 
Christian world bombard ail the Jewish world, and that 
which is sacred to the Jew is rejected almost as a token 
of unorthodoxy by the Christian world to-day. The old 
institutions have lapsed in order to give birth to newer and 
better ones. The things on which men quarrel are those 
that are supposed to proceed from some divine authority, 
which, however, they never are able to agree in interpret- 
ing—the proper power of the priesthood, the method of 
organizing the church, the divine nature of government 
(except so far as it has been expressed in the findings-out 
of human experiment and human consciousness), — the 
Christian world has been split into a hundred different 
warring sects on these questions. 

It is said, " If you take this dangerous view of the inter- 
pretation of the Scriptures every man will aspire to become 
a master, and will presume to take just what he chooses out 
of the Bible." Yes, that is so. That is just the way we 
have- been doing about nature, and what we are doing to 
this day about all knowledge. God made the world just 
as it is. He never set up a sign, " This is a rock ; do not let 
it fall on you." Man learned that. God never said, " Moss 
and grass are different." Man found it out. He never said 
anything with regard to lightning striking a man; man 
found out that for himself, a little later. In regard to 
everything that we have actual knowledge of, we have 
come to that knowledge by the slow process of finding out. 
Human life has crept up the inclined plane, not inch by 
inch, but by the millionth of an inch, at a time. So too 
men will find and take from the Bible that which they need 
— and each for himself. We do it on any theory. Men 
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put together five 01- six hundred unrelated texts out of the 
Bible, and otliers stand over against them with as many more 
on the other side. Their " divine word " speaks with no cer- 
tain voice. But on taking; away the untenable theory of 
verbal and plenary inspiration, you remove all those sources 
of offence. Give up the attempt to indorse upon God's gov- 
ernment things which wc know to have sprung from the 
weakness of humanity, though the record of them is made 
in his Bible, and you take away the very weapons of infi- 
deiity; and, on the other hand, the moment that you ac- 
cept the spiritual results of all time, recorded in "Sacred 
Scripture," the "fruits of the Spirit" — love, joy, peace, 
iongsuffering, gentleness, goodness, self-control — the mo- 
ment that you clasp hands together upon these indubita- 
ble unfoldings of the spirit and of the evolution of man's 
mora! nature, which are recorded in the Bible, that very 
moment there cannot be infidelity. Nobody wants to 
deny those things. There is not a man that lives on 
the face of the earth who does not know that love is 
beautiful, and desire it in his friends, and in himself, and 
toward himself. There is not a man who does not be- 
lieve that peace in this turbulent and thundering world 
is the one tiling that seems almost an impossible luxury, 
and yet every man craves it. Love, joy; O, what hunger 
for joy! O, what fantastic contrivances to obtain it; joy 
which shall fill a man full! The whole world wants joy. 
Bring forth, then, the religion which shall have for its char- 
acteristic elements love, joy, peace, longsuffering, gentle- 
ness, goodness. Does any one wish with miscreant club to 
brain l/iat Bible ? Yet that combination of noble character- 
istics is the very meaning of the sacred Scriptures! Who 
wants to destroy it ? What sect could rise up against the 
real meaning of the Bible ? 

What then is left ? What has the Bible to offer us, as the 
"Word of God"? What law of growth does it give us, 
that we can depend upon? Let me answer this by reading 
a passage from the Second Epistle of Peter; 

" Grace and peace be multiplied unto you through Ihe knowledge of 
God, and of JrjEus our Lord, according as Ms divine power Ei alb givea 
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niito OS all things that pertain unto life and godliness, through the knowl- 
edge of him that hath called us to glory and virtue: whereby are given 
unto us exceeding great and precious promises : that by these ye mi^t 
be partakers of the divine nature, having escaped the corruption that is 
in the world through lust. 

"And besides this, giving all diligence, add to your faith virtue; and 
to virtue, knowledge; and to knowledge, temperance; and to temperance, 
patience; and to patience, godliness; and to godliness, brotherly kind- 
ness; and to brotherly kindness, charity. 

"For if these things be in you, and abound, they make you that ye 
shall neither be barren nor unfruitful in the knowledge of our Lord Jesus 
Christ Wherefore the rather, brethren, give diligence to make your 
calling and election sure: for if ye do these things, ye shall never fall: 
for so an entrance shall be ministered unto you abundantly into the ever- 
lasting kingdom of our Lord and Saviour Jesus Christ.'' 




" For the ea.rnest expecialion of the creature waitelh for Ihe mantfes- 
lalion of tlie sons of God. For the crealure was made stlbjecl to van- 
ily, DdC tvillingly, but by reason of tiiin who hath subjected tbe same in 
hope; because the crealure itself also shall be delivered from the bond- 
age of corruption into the glorious liberty of the children of God. For 
we know that the whole creation groanelh and travaileth in pain together 
until now." — Romans viii: ig-z2. 



I believe that it is out of the power of any man to ^ive 

a connected and perfect interpretation of these two im- 
mortal chapters, the Seventh and the Eighth of Romans, ex- 
cept upon the substantial theory of Evolution; and when in 
the light of this more recent discovery the method of God 
in creation, both of the terraqueous globe and of animal and 
human life, shall have been explored and perfectly under- 
stood, both of these chapters will come out into a promi- 
nence that they have never had, though they have fascinated 
the attention of alt Christian scholars. 

If we consider man as a dual creature, — subordinately 
an animal, with a superinduced spiritual being, an animal 
at the bottom and a spiritual being at the top, and the two 
struggling together for supremacy, — the seventh chapter of 
Romans will be very thoroughly interpreted as a commen- 
tary on the facts set forth by science and history. If we 
enter into the eighth chapter of Romans with the under- 
standing that men have advanced to a period in which the 
direction of the soul of God upon their souls has given 
them a victory over their animal nature, we shall begin to 
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sound the depths of this wonderful chapter. And we shall 
see flashes of philosophy, strange to any Hebrew mind, — 
strange in Paul's, — yet manifest here, revealing in some 
sort, an account of why the world has been made as it has 
been. 

In that passage which I have selected for the gate 
through which to pass to my subject to-day, we have this 
simple declaration, that the whole of creation has been in 
a turmoil and trouble; that it was not man's fault that he 
was born "subject to vanity," — that is, lo changeableness, 
— to that change which carries him from stage to stage. 
It was a part of God's plan, Tiie creature was made sub- 
ject to diversity and change, not voluntarily, of his own 
will, but "by reason of him who hath subjected the same in 
hope;" by reason of God, whose long foresight saw what was 
to lake place, because the creature, — that is, man, the human 
creature, — shall be " delivered from the bondage of corrup- 
tion." Born an animal, he shall be delivered from animal- 
ism into the glorious liberty of the children of God; be- 
ginning at the bottom of the scale, he shall terminate at the 
top; beginning environed by matter and largely subject to 
its inevitable laws, with instincts and appetites that ally him 
downwards, as well as tendencies that prophesy an upward 
career, he shall pass through all these transitions, and in the 
end the human race shall be evolved into a glorious liberty. 
The beginnings are struggle and bondage; the issue is a 
sweeping and final victory. 

It must not be supposed that, because the divine method 
of creation has been substantially discovered — because in 
the thought of the scientific world it has passed a period of 
doubt and controversy, and has become the working theory 
of scientific minds — therefore all difficulties belonging lo it 
have been solved. It must not be thought that ail applica- 
tions of it to nature, to society, and to religious questions 
are already settled. There is yet much terra incognita; there 
are many spheres of uncertainty. The world has almost 
infinite contents, and we know comparatively but a portion 
of them. The art of Discovery has been so developed that 
new material is coming up every day for consideration, and 
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the relation of discoveries to old truths must be modified. 
The theory of Evolution may be said to be in the condition 
of an incomplete railway; the line has been determined on 
and explored, the grubbing and grading are quite advanced, 
and indeed parts of the road are completed and in use; but 
there is yet many a cut and fill, many a bridge, many a league 
without superstructure; long tracts unfit as yet for com- 
merce. But its career is not doubtful. In its rude and yet 
unuseable conditions it is the prophet of its own perfect 
state. 

For a long time speculative theology ruled man's beliefs. 
Character and conduct, which are the great ends of God in 
the creation of man, were supposed to be the product ciiief- 
ly of right systematic and scholastic beliefs. It is not to 
be denied that right beliefs have much to do with conduct 
and with character, but it is false to suppose that conduct 
and character can always and easily be derived from sys- 
tematic theological beliefs. A system grew up which has 
been filled with confusion and has had the effect of confus- 
ing mankind; and it has come to pass that theology stands 
in about this state: those who think they understand it 
dispute incessantly among themselves, and those who do 
not wish to quarrel do not try to understand it. System- 
atic theology includes in a general way, to be sure, a sound 
morality, an imperfect mental philosophy, an analysis of 
God's nature and government, in which good and evil, 
truth and fiction, are blended, as in Daniel's vision; and 
this vision is an admirable description of the present con- 
dition of theology. The image's head was of fine gold, his 
breast and arms were of silver, his belly and thighs of 
brass, his legs of iron, his feet part iron and part clay. So 
stands theology to-day. 

In the popular mind this scheme of organized and syste- 
matic belief is confounded with religion. But it is not 
religion; it is not the cause of religion; it is often only in 
juxtaposition. Theology is confounded with Christianity; 
and because certain elements of theology have been ex- 
ploded, men say, "Where is your Christianity? Much of 
it has gone already, and the rest will follow." The greatest 
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part of current theological lore was neither t: 
alluded to by Jesus, the Christ; and yet men are eager to 
say that when theology is disrupted to be recomposed, 
Christianity is also disrupted and to be reconstructed. The 
two tilings are wide apart. The regnant systems of theol- 
ogy are inferential, artificial; philosophically, they are 
either imperfect or false. It is this system which foresees 
the danger to itself from Evolution, and that cries out 
against the new light. 

Now let us inquire whether the theory of Evolution, the 
method of God in the creation of the world, is likely to 
affect favorably or unfavorably the fundamental elements 
of Christianity, as it was taught by Christ himself. 

Consider, first, the universality of the Divine presence as 
the force acting upon mankind and upon nature. The 
doctrine of the presence of God everywhere, in all, as the 
one great force that is working in nature and in human 
life, is nowhere so significantly taught as by Jesus, and 
recorded by John. He is not a God tliat has invented the 
world and stands like an engineer to see how it runs; not a 
God afar off, a mechanical God ; not an architectural God, 
a builder that does not live in his own building ; but a God 
universally diffused, to such an extent that wherever there 
is force, there is God behind that force. Certainly this 
doctrine of the universality of the Divine presence will not 
be upset, but substantiated. Though Agnostic and Atheis- 
tic reasoners should rename God, and call him "Force" 
or "Energy," I care not; if by that they mean, as they 
must, what we mean by "Jehovah," by " Lord," by " God," 
they can make a name to suit themselves. The name is 
not the thing, but the qualities that are under ii ; and if 
there be one thing that is to be triumphantly demonstrated 
by Evolution, it is that the whole life of the world is per- 
meated by the life of God himself. 

Then, the doctrine of the universal sinfulness and imper- 
fection of human nature : is man born sinless, blameless, 
and is that his character as revealed in history? Is that 
his character now? Is the doctrine of human sinfulness — 
not the awkward phrase " total depravity," a. spawn of aa 
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illegitimate philosophy — a phrase misleading and inappro- 
priate — but the doctrine that man, and every man always 
and everywhere, is a sinful creature, is that likely to be 
substantiated or to be overthrown by Evolution ? The ab- 
solute necessity of a change in mankind from the control 
of the flesh to the supreme control of the moral sentiments, 
or, if we want the old phrases, "conversion," "regenera- 
tion," the being "born again" — is that truth likely to be 
obliterated, or enforced and fortified ? 

The human mind is far from being explored^especially 
in the reach of its faculties, and in their possible develop- 
ments. This is true not only of the intellectual faculties, 
but of the emotions and moral sentiments. The average 
development of the mass of mankind is very low. Single 
men shoot up above their fellows with phenomenal powers. 
Men of genius, seers, prophets, seem hardly allied to tlie 
inferior multitude. Has the end been reached ? Are there 
to be developed no higher capabilities? Is it not possible 
that a degree of sensibility may be attained that shall make 
the soul susceptible to the pressure and direct inspiration 
of the Divine Being ? The steps of this analogy are seen 
in the inferior animal kingdom. They rise in susceptibility 
and power as they ascend in organization. In the human- 
kind, the lower tier have but glimpses of those experiences 
which have become common to the higher. Barbarism 
and civilization designate the human mind undeveloped 
and highly developed. Does not Evolution point towards 
this explicit teaching of Jesus 'regarding the unity of man 
with God ? 

Nay more : the control of mind over matter is taught 
in Christianity, that is, when men, drawn up by the Spirit 
of God, have come so far into his presence as to be filled 
with his vitality, in a limited degree, they have given to 
them something of divine power. Many of the mysterious 
and utterly unregulated exhibitions wliich we are seeing 
now, which are without form and void, like the earth 
itself at creation's dawn, seem to be in that border-land of 
which Christ himself teaches us, asserting that it is in the 
power of men by fasting and prayer to rise to such a height 
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says that it can be done. It can be done by those that rise, 

expanding in themselves to such a state that they are like 

God, and receive as it were a divine impulse and with it 

divine power. 

But there is something further: there is alsO taught in 
Christianity the truth that its sincere votaries not only 
receive divine influence, but are enabled to reciprocate in 
some faint degree, and to act upon the Divine nature; as 
a little child has power over its parent, not by its hand nor 
by its foot, nor by its whole body, but by playing with its 
little affections upon the affections of its superior and 
parent — "a little child shall lead them." So it has been 
from the beginning, and so it will be to the end, on that 
same principle — the pure in heart shall see God ; and when 
men come to that stage in which right things desired can 
be obtained by the impulse, the imploration of the soul 
upon God, he is affected. Though he works through laws 
and a continuity of laws, yet there is a large commonwealth 
of liberties by which a man can produce effects through 
God, that cannot be produced in any other way. 

Here is one answer to the skeptical doubts about prayer, 
Christ broke up the provincial and degenerate notions of 
the contemporary Jews; for the Jews of his day are not to 
be confounded with the reverent and authoritative and in- 
spired Jews of the elder day. There had been a backslid- 
ing and a degradation in the Jews among whom Jesus lived, 
and he broke up their small and narrow notions that God 
was by covenant their national god, as distinguished from 
any and all other nations; likewise the low notion of faith 
held by the Greek philosophers, and the mechanical Ro- 
man notions of divine government as a vast machine of 
invincible laws which God would not change, and man 
could not Jesus taught in distinction from these that there 
were buried in mankind the elements of a liberty like God's 
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own, and that if minds and lives were unfolded to the ex- 
tent possible, they should be redeemed from the hard con- 
ditions of inferior laws, from the mechanical inevitableness 
of material force, from matter, and come into the glorious 
liberty of the sons of God. Christ also brought to light 
life and immortality; he painted these coming evolutions 
in the soul of man upon the background of a radiant im- 
mortality. 

Now, the sum of all this is that manis, at a primary obser- 
vation, an animal, a low-toned, ignorant, sinful being ; that 
it was not necessary that he should remain so; that there 
was a power in him of unfolding by which he should stead- 
ily gain advantage and ascendency over his lower and 
animal nature; that when the rays of the divine soul 
touched his and translated him to a higher sphere, he 
should then come into direct and personal conscious com- 
munion with God; and that when the predominant moral 
sensibilities were stimulated and brought to their superior 
stages of growth by the intouch of God's nature, they 
should not only have the power of outsight, foresight, and 
insight — intuition — but that they should have such a com- 
munion with God as that they should be conscious of his 
presence all the time; and in this intimate communion of 
the soul with its Creator in this higher range man should 
have something of divine power, and might be called really 
set free from all animalism, and mainly from the subvert- 
ing influences of his fleshly conditions. 

That is the teaching of Christianity; is it not also that of 
Evolution ? Is not that the most glorious application that 
has ever been made of the fact of an ascending scale by 
which men, beginning at organized matter and steadily go- 
ing up from animal to the social, to the moral, to the Intel 
lectual, and to the spiritual, at last find out their birthplace, 
their birthright, and by a successive series of unfoldings 
learn that God is their God and that they are his children ? 
This is the doctrine of the evolution of forces in life; of the 
unfolding of all that lies in the seed, of all that lies in matter, 
by steady development of natural laws; of all that lies in 
human society by the gradual stages of civilization; of all 
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glorious, the unfolding of the whole man so that he be- 
comes "partaker of the divine nature." 

Let us take up one point this morning, namely: the 
question of Man's Sinfulness. 

The doctrine of universal sinfulness has been a theme of 
very great dispute among theologians. I was born into the 
power of thinking just in the midst of that controversy that 
was going on in Boston and throughout New England be- 
tween the Unitarian and Ortliodox clergy: the Orthodox 
declaring that men were totally depraved; and the Unitarian 
of Dr. Channing's school declaring that they were not, that 
there was very much good in them, and that what they 
needed was not a total reconstruction, but simply a change 
of emphasis, and that education or unfolding would bring 
the man up step by step to very high conditions, that he 
was a virtuous creature when he had been gradually un- 
folded and educated, and that it was not fair to call the 
pure, unsuspicious, loving, upright maiden, with all re- 
splendent virtues, " totally depraved," Well, the Unitarians 
were right; and the Orthodox were right — except in termi- 
nology. They were not right in their philosophy, they 
were not right in supposing that the fall of Adam had so 
corrupted the very body and soul of man that he couid not, 
until he was absolutely changed by the grace of God, do a 
single thing that was agreeable to God. They mistook the 
road: they were right as to the fact of man's universal sin- 
fulness; they were wrong as to the cause of it and of the 
nature of it. 

The capacity, the duty of unfolding from the animal to 
the spiritual state, has been held almost wifliout contradic- 
tion. And the doctrine of the universal presence of God in 
which was that stimulating power needed by man to un- 
fold him from the animal to the spiritual, laid a foundation 
for prayer, for the belief in a personal superintending Prov- 
idence, for such a control of inferior laws as shall produce 
what are loosely called miracles, which in their nature are 
but the ascendency of mind over matter. This doctrine of 
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the universality of the divine presence and of the power 

given to the human wiil and reason by participation in it, 
laid the foundation for beliefs in personal providence in 
particular, for prayer, for communion with God, and for the 
attainment of power of working by natural laws something 
higher than one can get by ordinary force of law. 

Now, what is there in the doctrine of Evolution that 
contradicts these sublime disclosures of man's nature and 
his relations to God ? Is not the whole tendency of facts, as 
reflected by the new light on God's method of creation, in 
favor of this noble theology ? Man was born at the bot- 
tom on purpose. It was the creative and organic decree 
that he should begin at the bottom and work his way up 
steadily until he reached the very top, until, as it were, his 
life was mingled with the divine life. 

Sin is technically en lied in the Scriptures " the transgres- 
sion of the law." All sin is transgression of the law; but 
all transgression of the law is not sin. A man may break 
ten thousand laws and not sin once. Your little child breaks 
laws before he knows how to keep his finger out of the fire; 
before he knows anything about the doctrine of gravitation 
he tumbles out of bed or down-stairs; and before he knows 
anything about what is wholesome or unwholesome he 
crowds into his mouth whatever he can lay his hands on. 
Vou do not punish him, or consider him punishable. He vio- 
lates whole bundles of laws every day; and in every house- 
hold we know perfectly well that while wrong consists in 
violation of just commands, yet all violation of just com- 
mands is not blameworthy. There are other elements to 
come in. By creation man began at the bottom, whatever 
theory of origin may be adopted. If you say that he is a 
being that in the regular order and analogy of nature is 
ascendant from the lower stages of creation, I incline to 
that view as a hypothesis; not as a thing proved, nor in any 
absolute sense exactly provable, but as a thing carrying 
many probabilities and throwing much light upon many 
questions of human life. But whatever may be our theory, 
whether it is that men developed out of the lower animal 
life, or were started at the bottom by a special creation of 
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the human race, one or the other of tliese is to be held by 
every one, and both of them lead to the like results. Man 
is, and always has been, an unfolding creature, beginning 
at simple and going towards the complex, beginning at 
the little and gathering and gaining more and more. In 
this evolution of the human family each step higher leaves 
It inferior to the station above. 

In sin lies the conflict between the lower elements in 
human nature and the higher, — between the flesh and the 
spirit. An animal cannot sin. That is right in him which 
would be wrong in man. Appetites and passions, without 
reason or conscience, cannot sin. When social and moral 
susceptibilities are developed, duty is developed, and con- 
flict between the animal and spiritual elements; and sin is 
the insubordination of the inferior parts to the law of the 
superior. St. Paul's reasoning in the seventh of Romans is 
conclusive to the effect that sin is the persistence of animal 
passions against the control of Lhe moral sentiments. 

Imperfection is the indispensable concomitant of gradual 
development. If the ideal condition of man be assumed 
as the measurement, there is no perfect man, nor has 
there ever been a perfect man. That is, if you take that 
to which God designs man to come, and measure him in 
any stage of his development, at that stage he is imperfect 
as compared with the ideal. All men either have dwelt 
in their lower nature contentedly, playing the part of in- 
telligent animals, or have quickened morally, — they have 
struggled upward, and there has been a steady conflict 
between their lower selves and their higher. They have 
still to struggle in a condition of imperfection — imperfec- 
tion of knowledge, of will, of power of obedience to the 
supreme law of duty. They have been steadily unfolding, 
and this unfolding process carries with it a double effect, 
namely, superiority to inferior conditions gained, and in- 
feriority to the conditions that yet are to be gained with 
limited responsibility. 

Sinfulness is universal, a:nd inevitable to undeveloped 
manhood. Sin is the voluntary violation of known law. 
t to a large extent theology has included "infirm! 
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with sin. Both are transgressions of the law ; but all viola- 
tions of law are not sinful. Sin is of the will ; infirmity is 
of ignorance and weakness. Men have not learned how to 
use the faculties which in ascending gradations demand 
vast experience. It is the richness of human nature that 
confuses man and makes duty so difficult. Shall the hand 
require long practice before itworks skillfully and achieves 
success, and the mind not demand time, culture, practice, 
before it can work harmoniously within itself, and amid 
the external distractions of social and civil life? Men are 
responsible for sin, but not for infirmity. Infirmities are 
the mistakes which men make on their way to knowledge, 
Life is a trade, to be learned; a profession, to be gained by 
education; an art, requiring long drill. Man must learn his 
trade; the most complex, the most subtle, and the most 
difficult that ever was learned. No man learns it except by 
help of institutions, by public sentiment, by direct moral 
influences, brought to bear upon him. The education of a 
man should unfold his nature in harmony with himself, in 
harmony with his fellows, in harmony with God. The 
knowledge of how a man shall ascend from the control of 
his animal instincts requires a training, an education, that 
is not learned in a day, and was learned by the race only 
through slow-creeping centuries. 

Suppose you attempt to carry on a household as theolo- 
gists try to carry on churches. You would extinguish it. 
You are obliged first to treat your child as an animal. Of 
course poetry has always called children "angels," but 
those who bring them up do not. You know very well that 
a child has to be treated as a little untaught, mischievous 
animal. The more largely endowed and stronger the child 
is in knowledge and will, the more reprobate the little ani- 
mal may he in the beginning. You have to treat the child 
at the start on the medical plan of counter-irritation, and 
you correct, not by reason, but by the palm of your hand, 
by a counter-irritation that stops the selfishness, or the dis- 
obedience. You know that it is a slow and gradual process 
. by which at last the child begins to have a sense of the 
rights of others, It has a distinct period of unfolding. 
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when it comes to learn the elements of social morality. 
These are learned in the narrow family circle first. When 
he is still further advanced, he is taught to feel that morali- 
ty extends its sphere and includes communities, and that 
he belongs to his race, and that every man is his neighbor 
who has need of his services and sympathies. That is a 
later stage of perfection. The last of all is spirituality, and 
spirituality with regard to multitudes of men has too short 
a summer, and the frost cuts off the bud before it comes to 
blossom. It is the latest stage, the most difficult, and the 
resultant of ail the others, but a real and possible stage. 

No ; you cannot afford to treat your children on the 
theory that they are responsible from the very beginning. 
They are responsible just according to the law of their un- 
folding ; not beyond it, a step. Every school is obliged to 
go on that theory. You are obliged to conduct a school on 
the theory of the steady unfolding of appetency tfnd po- 
tency. The old scholastic theology, if imitated by men in 
all their relations of life, would destroy the family, make 
intercourse and trust impossible, and break up society. The 
old theology makes sin to spring from a corrupt nature. I 
make it spring from a nature not corrupted, but not un- 
folded nor harmoniously developed. Both Evolution and 
the New Testament show that sin springs from the struggle 
for the relative ascendency of animal and spiritual in man's 
double nature, and that the conflicts of life are simply the 
conflicts between (he lowerand upper man. We have it in 
a dramatic form in the Seventh of Romans, where sin is 
regarded as a monster lying in wait for man and attacking 
him. Or, changing the idea, one element in the conflict was 
the bodily-man, the other was the spiritual-man, and Paul 
says in regard to them: "I know that spiritual aspiration and 
perception is right; it is holy, it is just, it is good, and with 
all my heart I believe in the law of God; but alas! there is 
something in me, the law of the flesh, and it is too strong 
for the law of the spirit. I see what is good, and I would 
do it, but 1 cannot; I am overthrown in the conflict. When 
I would do good, evil is present with mf. The good that 
I would, I do not; that which I would not, that I do." Is 



THE SINFULNESS OF MAN. 



87 



there a man in this congregation who does not understand 
that? Is not the Seventh of Romans real — a journalized 
form of your own experience? Are you not sinful every 
day of your lives? Going forth with aspirations for the 
performance of every moral duty, a fountain of benevolence, 
and coming home stained through and through with con- 
scious selfishness; going out in the morning with the lam- 
bent light of love on your brow, and coming back in the 
evening sullen with hatreds, or quarrels; going out full of 
power and faith against the temptation of evil, and coming 
back feeling that you have been soiled by gluttony, by 
drinking, or by illicit pleasures — pleasure, not duty; pride, 
not gentleness; self-indulgence, indolence, jealousy, envy — 
these destroy my purposes, and carry me, like insidious 
currents, out of the course. Is not this the history of man 
now; has it not been his history from the beginning? In 
the development along that middle line where the animal 
man meets the spiritual man, there is an eternal storm, a 
cloud that never blows away, and thunder that never dies 
out of the horizon of time. Is not tliis confirmed, not only 
by this generally misunderstood and misinterpreted chap- 
ter in Romans, but also by the voi^e of history; has it not 
been so from the very beginning? 

The race has gained slowly, and with an inconceivable 
waste. Ages were required to develop morality and the 
higher moral faculties, mankind meanwhile living more by 
the force of animal instinct than by reason or conscience. 
Even after men emerged from barbarism, developed the 
affections of the household, fortified themselves behind laws 
and customs, developed institutions, and finally a public 
sentiment in favor of virtue and religion, they very im- 
perfectly acted upon their knowledge or their consciences. 
The undertone of daily life in most nations is animal. The 
"fruits of the Spirit" are yet found in but few, and the 
whole world is yet a long way from being obedient to the 
ideals of morality and spirituality which have been devel- 
oped. Why a benevolent Creator should liave chosen such 
a system, with such an inconceivable waste, with such in- 
computable delay, with such suffering, is a mystery which 
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can be solved only in the life beyond. Such a system is 
absolutely inconsistent with the conception of benevolence 
and of the Fatherhood of God, if one believes that a great 
realm of torment subtends this world, and that the contents 
of time have been poured into it. It is certain that the vast 
majority of the human race have at death been unfit for any 
such heaven as is revealed in the New Testament. An un- 
sullied heaven could not exist with death, like an Amazon 
or Mississippi, pouring into it the soil and dirt of every 
latitude along the whole continent of Time. Unless the 
human race underwent a sudden elevation, they would re- 
duce the heavenly realm to infinite disorder, and make it 
the delta of creation. Analogy would suggest that unfit 
men have run their career and perished. The number of 
those who hold that immortality is not natural, conferred 
on the whole race, but a gift of God to those only who 
have attained a sufficient moral development, is increasing ; 
nor does the language of the New Testament forbid such 
a supposition, but encourages it. 

The time has come when religious teachers must face 
the facts of creation. What has become of the human race 
dying through such incomputable periods of time ? What 
was done for them in this riotous world but to let them 
unfold by the slow operation of natural laws, without altar, 
teacher, priest, or guide, through ages, that they should be 
plunged at death into an infernal torment ? Under the con- 
ditions in which the world has unfolded, the only acceptable 
view would be that the unripe perish. If at death men 
have gained in moral elements enough for replanting, we 
can believe that they are preserved in some sphere beyond, 
growing in a fairer clime and better soil, while those who 
have escaped the bondage of the flesh and developed into 
likeness to God have the liberty of the sons of God. 

It is these considerations that have revolutionized my 
educational beliefs. I cannot separate myself from my fel- 
low-men; I cannot content myself with sitting down in a 
sweet little parish where everything is regulated by the 
highest morality, and where the garden sings with birds, 
and where a sweet, loving people fan me with affection. 
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trust and praise, and then cipher out a doctrine of the 
sinfulness of man and the reasonableness of eternal punish- 
ment. When I think about the condition of men after 
death, I iliink of all Africa, and that, too, for thousands of 
years; I think of all Asia, and that for myriads of years; 
of every island of the sea; of the population that is for 
multitude more than the drops of water in the ocean forty 
times magnified; of that vast sweep of creation, illimitable, 
uncountable, of human beings that have been created in 
conditions that imply and necessitate imperfection, and ask 
myself, What has God done for them all ? Where are 
they? Are they wailing in immitigable torment? If that 
be so, never let me mention the name of God again. Let 
me never violate my own nature by calling him " Father." 
Such a dogma applied to the race through all past time 
derides, despises, and treads under foot the very foundation 
ideas which we have of fatherhood But if we take that 
away, we have a clean foundation. We may say: Suppose 
men go out of existence and that is the end of them? 
Suppose men attain to eternal life through faith in Jesus 
Christ, in so far as they have unfolded here from animal con- 
ditions, and are susceptible of further development in time 
to come ? Or suppose their low moral condition at death 
brings the experiment to an end ; what has annihilation 
in it so terrible as the continued existence of unfit natures ? 
What happens when the taper goes out ? The earth does 
not shake. The sun does not stop. Nobody notices it. 
It simply goes out. And when a man has spent the forces 
of life here, and has not reached the condition which 
makes another stage possible to him, suppose he simply 
goes out? What inhumanity is that, or what shock? He 
that would live on must live well now; and if he does not 
begin in his future conditions at the highest point con- 
ceivable, he may live high enough up to take a new road 
and a new start, under better and more favorable circum- 
stances, justifying the wisdom of his having been "sub- 
jected in hope" to this existence of change and struggle; 
and in the endless ages of growth, by the "abiding" forces 
of faith and hope and !ove, he " shall be delivered from the 
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bondage of corruption into the glorious liberty of the 
children of God." But as for those that go persistently 
and steadily lower and lower until they lose the suscep- 
tibility and the possibility of human evolution- and moral 
development, suppose the end of the body is the end of 
life for them? In the great abyss of nothingness there is 
no groan, no sorrow, no pain, no memory ! It is the theory 
of endless conscious misery of itn perfection and wicked- 
ness without hope, that accuses the Fat her- Creator of 
cruelty. 

The old theory of sin, then, — which will be extermi- 
nated, I think, by the new light thrown upon the origin of 
man and the conditions by which the race has been devel- 
oped,^s repulsive, unreasonable, immoral, and demoraliz- 
ing. I hale it. I hate it because I love the truth, because 
I love God, and because I love my fellow-men. The idea that 
God created the race, and that two of them without expe- 
rience were put under the temptation of the arch-fiend (or 
whatever the "creature" was), and that they fell into dis- 
obedience to what they did not understand anything about, 
and that God not only thrust them out of the Garden of 
Eden, as no parent would ever treat a child in his own 
household, but that he then transmitted the corruption that 
was the result of disobedience through the countless ages, 
and spread it out and out and out, and kept on through the 
system of nature, mingling damnation on the right and on 
the left, before and behind^I hate it, becaiise I love 
God ! I abhor it, because I love justice and truth. Peo- 
ple say to me, "It is generally understood that you are 
not a Calvinist." John Calvin can take care of himself. 
But I am a teacher of righteousness. I am a lover of man- 
kind. It is my business to make the truth, the path in 
which men's thoughts travel, just as plain as I can, and 
take out all the obstructions that tend to unbelief. Among 
the mischievous things of this kind is this whole theory of 
sin and its origin, that lie at the base of the great evan- 
gelical systems of Christianity. I say, it is hideous, it is 
horrible, it is turning creation into a shambles and God 
iato a slaughterer, and the human race into a condition _ 
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worse a thousand -fold than that of beasts. The lion is 
never blamed for being a lion, nor the bear for being a 
bear, or for being no more than a lion or a bear; nor the 
horse, nor the swallow, nor the eagle, for not increasing 
the stature of their being. Bnt man is made to start and 
not to stop; to go on, and on, and up, and onward, steadily 
emerging from the controlling power of the physical and 
animal conditions in which he was born and which enthrall 
him during his struggle upward, but ever touching higher 
elements of possibility, and ending in the glorious liberty 
of the sons of God. 

This furnishes a ground of appeal which no man can very 
well resist. If I say, " You have inherited from Adam a cor- 
rupt nature," you may justly rise up and say, " I have not; 
I inherited from my father and mother as pure a nature as 
ever descended to a child. There has no drop of Adam's 
bad blood come through to me." But if I say to you, 
"God has made man a progressive creature, beginning at 
the very bottom, on the line of the material, first the ani- 
mal, then the social, then the intellectual, the aesthetic, the 
spiritual; and every one of you should live so as to travel 
on and up; but you have not done it; you are living in the 
lower portions of your nature; you are not acting becom- 
ingly to yourself or your Creator" — if I say this, there is not 
a man here who can or will deny it. The doctrine of sin, 
as reflected in the philosophy of Evolution, will carry more 
power, and have more effect upon the conscience and the 
aspirations of men, and upon the desires for a higher and 
better life, than any other. It will explain to them the road 
by which they are to travel, and the directions they are to 
take, away from appetites and passions, and will enable 
them to live more and more perfectly in the higher ranges 
of emotion and moral sensibility. 

The sharp analysis and philosophical refinements which 
scholastic theology has introduced into the discussion of 
the origin, nature, and results of sin were unknown to the 
Old Testament. Sin, there, was concrete; it was evil dis- 
position breaking forth into evil conduct. It was lust, 
cruelty, gross appetites, and wasteful passions. Among the 
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legends that are grouped in the earlier portions of Genesis 
stands the Garden -Parable of Eden and oar first parents. 
If treated as a poem, in literature, conveying the simplicity 
of the earliest notions of the origin of the Human Family, it 
is both harmless and pleasing. If treated as fact, it loses 
all its color, and withers as a flower in the desert. If treated 
as theology has for a thousand years treated it, it is an 
awful moi'ass, out of which have flowed down streams of 
mischief, and filled the sphere of religion with dreary and 
poisonous influences. There is idyllic beauty in the vision 
of a blessed garden inhabited by two ignorant and innocent 
beings; the simple story that their wrong-doing led to un- 
happpiness and expulsion is a good moral for children. 
There let it rest — harmless and even beautiful ! There the 
whole Old Testament lets it rest! The abomination of 
medieval theology has no existence in the Old Testament. 
No priest, lawgiver, or prophet makes this legend a part of 
his instruction. The legend dies out. Not once does 
Jesus speak of it. In all his reformatory work, in his un- 
veiling of the human heart, in his terrible denunciations of 
wickedness, he never alludes to Adam, nor to any malign 
stream of tendencies flowing from his loins, and carrying 
woe to all his posterity. And in that sublime Apocalyptic 
Drama, in which the struggle between good and evil, organ- 
ized into laws, governments, and institutions, is carried 
forward with sublime mystical treatment to the final victory 
of good, no place is found for Adam, and no place for any 
allusion, even, to the malformed and monstrous doctrine of 
the fall of the race in Adam, and its alleged terrific con- 
sequences, which have become the bed-rock on which 
theology has been built. Only Paul touches it. The fall 
of Adam and the imputation of his guilt to all his posterity 
was a bastard belief of the Jews, grown up, with other 
glosses and absurdities of Pharisaic theology, outside of 
scriptural authority or teaching ; and tlie apostle, neither 
denying nor affirming it, but alluding to it as a theoi-y 
familiar to his readers, based upon it the great truth that 
Christ brought into life a remedy for all its ills. It was 
Christ's moral sufficiency to hca! all evil — no matter how it 
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was supposed to have entered the world, even if through 
Adam — that was in Paul's heart. 

So, then, the Evolutionary philosophy expounds and forti- 
fies the grand requirement on which Christ began his minis- 
try — Repentance. To repent implies universally the need 
of repentance. That remains; but all those things that 
have been hinged upon this doctrine, to perplex and to 
make men revolt from it, will be purged away in the future. 
We shall simply have a clearer and better view of the in- 
dubitable fact that all mankind are sinful; that they need 
to cease to do evil and learn to do well. 
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Christ began his ministry where John left off his. " Re- 
pent," said John, " for the kingdom of heaven is at hand." 
Reformation is always tlie precursor of the higher state, 
spiritual life; and at that very point Christ took up his 
teaching, saying: "Repent, for the kingdom of God is at 
hand." But this was not the end, though it was the be- 
ginning. When he fell in with a man of a singularly 
upright and pure character, Nicodemus, — a true and honor- 
able man, a courageous man in a quiet way, a ruler among 
the Jews, a man far above immorality or anything of that 
kind, — to him he said, " You must be born again." Hardly 
any other character could have been selected where it would 
have been so little expected that Christ would say, "Even 
such a one as you must be born again." 

I propose to speak on the subject of " Regeneration," and 
to show how perfectly it fits into that system of nature 
which the theory of Evolution is supposed to exhibit- 
Christ called men from gross and animal life to the 
moral life; there can be no question about that; he fol- 
lowed thus the whole Old Testament example. That was, 
however, but a beginning, a foundation on which a noble, 
invisible, spiritual structure was to be built. He taught 
that there was a stage yet beyond common morality; that 
it was possible to unfold man's nature to a higher and 
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nobler condition; and that man by nature was like a seed 
either not planted or not half-grown, and that there was, 
beyond mere civic morality — rectitude in ourselves and to 
our fellows — even beyond that there was a mighty sphere, 
into which every man should go; an ideal character, an 
unworldly condition, a heroic devotion to the right; and 
that such development was the direct result of divine in- 
fluence. 

Everywhere Jesus illustrated the development of the soul 
by the influence of light. The seed is planted in darkness; 
it comes forth an immature plant; it steadily unfolds by 
the influence of light and heat ; at every stage the plant 
is relatively perfect, and yet is preparing for a higher de- 
velopment, but does not reach its final and perfect self 
until the last. 

The same process of unfolding belongs to man, He is 
born an unconscious animal; slowly he develops the senses; 
he rises to social sympathies and to will-power. Meantime 
intellectual and esthetic growth accompany the general de- 
velopment. Conscience and spiritual susceptibility ripen 
latest of all. At each stage of such development the mind 
becomes sensitive to higher influences and truths, and fin- 
ally it is capable of receiving the direct influence of the 
divine presence. This is the highest state to which man 
may come upon earth. As the touch of a musician brings 
differing sounds from the different strings of a harp, so the 
divine touch, or inbreathing upon the soul, brings forth 
results according to the individual nature of each person. 
But the variety, volume, combinations, intensities of the 
divine influence upon the souls of different persons is a 
theme not yet explored and reduced to knowledge. 

Jesus taught that the mind, opened and stimulated by 
the divine soul, could bring forth emotions, dispositions, 
moral intuitions, joys, and visions such as do not come out 
of mere morality, nor out of ordinary influences in secular 
life. It was as if he had said: "You know no more about 
what you are, undeveloped in the higher possibilities, than a 
man knows what the seed is, that stops before it blossoms." 

Men begin as animals, go up to the social, come to the 
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higher range of the esthetic and intellectual, and 
highest of all, the spiritual, in which they see God, and 
are in a state of communion with the invisible. 

Jesus taught that when one is thus developed his soul 
reaches up into the sphere where the soul of God, the 
presence of God, the direct intercourse of his thouglits and 
emotions with God, are feit; and, still more important, tliat 
there comes a state of receptivity of the divine influence, 
under which the soul has new development and new life. 
This is not taught once, nor twice, nor casually. Look at 
the first chapter of this very book of John, the most in- 
terior, revelatory book of the whole Bible ; the twelfth 
and thirteenth verses; "But as many as received him, to 
them gave he power to become the sons of God, even to 
them" that believe on his name: wliich were born, not of 
blood, nor of the will of the flesh, nor of the will of man, 
but of God." Such are in the kingdom of God. He 
taught that the kingdom of God is not a place; that it 
is not anything in spate or time, with regular organiza- 
tion, rules, instruments, and laws, but a moral condition, 
and that anybody who reaches up to that moral condition 
is a member of that kingdom. All those who have their 
inward and nobler nature developed until they feel in them- 
selves the inspiration of God's presence and love are inhabi- 
tants of that kingdom; and none others are. 

He taught that all this development prefigures and pre- 
pares for a life still beyond this earthly life, when man 
will enter upon transcendent conditions, which the eye 
hath not seen, nor the ear heard, nor hath it entered into 
tlie heart of man to conceive. Here are the steps and 
stages, beginning at the lowest and ascending steadily, 
through the force of material laws, of institutions of in- 
struction, of moral experiences, and the inspiration which 
comes fiom God himself, to a state which hovers upon the 
divine and has not only spiritual intuition, but also spiritual 
power. 

Now in all the realm of creation where evolution is go- 
ing on, is there any application of it so important, so desir- 
able, so sublime, as this which is figured in Regeneration, 
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or the unfolding process from matlei- organic and animal 
to moral, to intellectual and civic, Co the final and spiritual, 
to communion with and unity with God himself ? 

However variant the philosophy given by theology; 
whether the " change of heart" results from the human will 
or the irresistible wiil of the Spirit; whether through the 
Truth or by mediation of ordinances; whether it is only 
reformation or an organic change of faculties; whether it is 
a sweeping and instantaneous change, a revolution in the 
government of the faculties or only the first steps of a grad- 
ual unfolding, — the grand fact remains that men are capa- 
ble of reformation, not only of outward conduct, but of 
inward dispositions, a change which brings the whole man 
under the control of the reason (Truth), and the moral sense 
(Conscience), and that by it the opening and ascendency of 
the spiritual elements of the soul bring men into conscious, 
personal relations with God. 

Nor are we to be repelled by practical mistakes and gro- 
tesque experiences, nor by the methods employed lo effect 
a "change of heart," nor by the philosopliy applied to the 
fact of conversion. 

What Jesus taught was the absolute necessity, in conse- 
quence of universal weakness, ignorance, and sinfulness, 
the indispensable necessity of some divine power by which 
man should be lifted out of his animal conditions. He 
taught in connection with that, also, that this power does 
exist; that it is a part of that great spiritual province 
which enfolds this world; that it is open to all men, and 
that their will is a very important clement in it, as respects 
its possibility. 

The Roman Catholic theology is consistent with itself, 
but almost grotesquely at variance with fact. Baptism of 
infants relieves them of the guilt of Adam's sin ! As well 
one might say that education relieves men of the effects of 
/Esop's Fables. Adam's sin was his own, ard no one else's. 
It never descended. There is none of it in all the world. 
No immersion, effusion, or sprinkling does any infant need 
to cleanse from Adam's sin. A single drop is enough for the 
whole world and tor all ages. A microscope of ten-thou- 
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sand millioD power, in examining the infant soul, could o^ 
magnify and bring into visioo one single solitary speck of 
anytfaing that Adam did or did not do. Nothing can be 
easier than to wash away all that Adam transmitted: and 
the washing does not do the child aJiy barm. Parents feci 
as though their children, at the point of death, would be 
safer if they were only baptized. I pay great respect to 
that sentiment, because of its many sacred associations, and 
its consequent power as a sentiment. I will baptize any 
child, whether about to die or promising to live, not be- 
cause I think it makes the slightest difference with the child, 
but because I think it would be a great comfort to the 
parent. I can understand the feeling, to say nothing of 
having some of it myself: there is something inspiring and 
helpful to the parent, in the training of a child that has 
been publicly consecrated to God. But the rite itself, bow- 
ever helpful to the parent, does nothing to the child. 

The same is true of adult baptism as a regenerating force. 
There are thousands who teach that on receiving baptism 
the soul enters into a new stage, a converted and regene- 
rated stage; and the controversies have run hotly between 
high and low Episcopacy on that subject, and between 
Protestantism and Catholicism. But, as a regenerating 
force, it has no power at all. It is true that when man re- 
ceives baptism he may have associated with it such ideas 
of the beginning of the new life that he will bring to bear 
his own voluntary forces within himself, and from that he 
may go on higher and better, and so baptism will do him 
good; but as a priestly act, as a divine power transmitted 
through the physical ordinance, it has no virtue whatever. 
It is as innocent as a shadow of a dream. 

There can be no mode, however sacred, by which the new 
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and evolve from those lower preparatory stages into the 
higher and spiritual stages and instincts of the human mind. 
Conversion is part and parcel of this grand idea of un- 
folding. 

More than that; not only is regeneration the rising into 
this higher stage where we come into personal communion 
with God, but the means by which its attainment has been 
sought are very largely wise, even in their imperfection. 
There is nothing in the doctrine of Evolution or in any 
science surrounding it that has the right to puff out its 
lips in ridicule at revivals of religion, for they, too, are 
themselves founded in nature, are philosophical, useful, 
and in certain stages of the community indispensable. It 
is true that a child brought up in the nurture and ad- 
monition of the Lord may be trained into its spiritual 
birth gradually and easily, and that probably is the best 
preparation that could be. The work of adult regenera- 
tion is both slow and imperfect; but the training up a child 
in the way he should go, stage by stage, with the higher 
light of the Gospel life; the training of a child to right 
thoughts of God and Christ and love and love of duty, and 
the whole unfolding process in the sanctuary of the house- 
hold, is normally bfest. But alas! where are the priests; 
where are the parents that either understand it themselves 
or are qualified to exert such training influences upon 
their children ? How do even so-called Christian house- 
holds rear men without any such instruction, and without 
what is more than instruction, training; — for to instruct is 
to give knowledge; training reduces knowledge to conduct. 
How few are the families that reduce the instruction of 
their children to such habits and such results that the 
children grow up unto the Lord from the cradle! I believe 
that will take place in the latter-day glory. I believe that 
household instruction will yet supersede all other forms of 
moral influence; but, taking facts as they are, there is a 
second, though less perfect way, namely, bringing to bear 
upon adult communities influences that shall enable men 
to rise, under (I had almost said) an atmospheric influence, 
to change the current, to exalt the life. 
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Many men have ridiculed revivals, and even gbocT men 
have loolied askance upon them, as being of human de- 
vice, and have pointed out all their defects and miscar- 
riages, and have frequently brought them into contempt. 
But they are founded on a natural law, and a beneficent 
one. Community of feeling among large companies is 
favorable to the development of each individual in the line 
in which that feeling is moving. This is the law of life; it 
is the law of civilization ; and it grows more and more sub- 
divided — that is, it is applied more perfectly to every cle- 
ment in human life as civilization advances. Over and 
above the individual power of the man's wiU is the collec- 
tive power in which he floats, of the wills of all those round 
about him. Business avails itself of this. Men have sub- 
stituted a modern word for prosperity; it is called a " busi- 
ness boom" — and a boom, I suppose, is where after com- 
paratively shallow channels there is snow mehed in the 
mountain or running off the hills, and the river fills up its 
channels, and comes rushing down with irresisLible power, 
sweeping everything before its current. There is what is 
called a business boom, a general influence, by the con- 
tributive feeling of multitudes of men. It may be in one 
channel of business, it may be in another; it may be in 
many. It may be so broad as to cover the whole continent, 
and every man knows how easy it is to do business then. 
How alert, how sagacious, how efficient he is ! On the 
other hand, when the market runs low and slack, how hard 
it is for a man to crowd himself individually up to that 
point of enterprise that he reaches when business is " lively," 
as it is called ! 

Such was the initial popular movement in which the great 
Protestant Reformation of the sixteenth century took place; 
such was the Reformation itself, though mixed up with 
political considerations and vastly also with theological 
controversies and despotisms and ambitions. Neverihe- 
less the root and substance of the great Reformation of 
ecclesiastical religion was a revival of intellectual life and 
of moral feeling among large masses of men. 

So is it in amusements of every kind. Every year shows 
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new forms; and, not merely by the habit of imitation, but 
by those subtle and invisible influences which spring from 
the desire and thought and feeling of thousands, more 
than from the thought of one, amusements thrive; this kind 
to-day and that kind to-morrow. So is it with friendship, 
sociality, with pleasure in households, and enjoyments of 
every kind. There are periods of winter when everything 
is solid and stolid. There are periods of thawing out, when 
the sun of friendship and social life seems to bring every- 
day warmth to the natures of men. It is the very law of 
the unfolding of civilization, taking on sometimes one form, 
sometimes another. 

Now, when religious sentiment itself comes in its turn to 
that great possibility, namely, the increment of moral im- 
pulse, discernment, purposes, by the concurrent sympathy 
and movement of hundreds and of thousands in revivals, 
is it to be ridiculed and to be put away ? It is the highest 
form which this movement ever takes, it is the highest and 
noblest. Not a single reason can there be why there should 
not be revivals of religion. 

A single candle throws light to one man who reads, and 
only one. A hundred candles give light to every man in 
the house. A single stick does not create much warmth; a 
fagot more; a bonfire more yet; and a furnace melts all 
things in its glow and !ieat. A single penitent thought 
limps ; a thousand men, all of them feeling the pressure of 
wrongdoing in the past, and the desire for elevation and 
inspiration, reflect their feeling one upon the other, and it 
becomes easy for each to do that which it would otherwise 
be almost impossible to do. 

The wisdom of the church is seen at such times as these, 
when meetings are multiplied and things are discoursed on 
for instruction which are most likely to give man a higher 
view of his destiny and his duty; when the feelings are 
touched by sweet songs addressed to tliem; when the 
imagination itself glows as the stars that make the night 
shine. And when all these things are brought to bear, 
how normal and philosophical is the operation of the law 
of revivals! Here you have the logical stages: man is to be 
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regarded as universally sinful, that is, he is living in his 
lower life, and needs to be unfolded; next comes the doc- 
trine that it is possible to unfold a man through all the 
stages onward and upward till you come to the spiritual, 
in which the higher qualities of reason, imagination and 
moral sentiment predominate absolutely; and here are the 
instruments by which men help themselves in their various 
emergencies to that higher possibility. 

Revivals of religion and all kinds of religious service in 
churches, that melt, lift, and inspire men to a higher life, 
are normal. No science is going to abolish them. You 
might as well put icicles under your kettle to get boiling 
water, as to put scientific problems about electricity under 
the church to get lukewarmness boiling and evaporating. 

The leaching of the Scripture is that all men are dead in 
trespasses and in sin; that the spiritual part of them is 
overwhelmed. They are dead. If they are undeveloped in 
any part, that part is dead. If even they are not grossly 
sinful, if they are unsprouting and undeveloped, every such 
part as lingers it may be said has not yet come unto life. 
It is figuratively said to be dead. That is the condition of 
the human race. The vast majority of them are little more 
than animals to-day, and the civilized and religious por- 
tions of the globe have crept up slowly, and are very little 
higher. The penetrating, energizing influences of the 
higher class of religious people are but in the twilight of 
the highest stage. Men are dead. Their life lies farther 
beyond them than they know: for it is higher than they 
know; for it is other than they know. They are living as 
to the body, and as to matter, and as to lower society; but 
as to that which is vastly greater and unmeasured, — God 
and spiritual being, and immortality and eternity,^men 
are not alive; they are dead to those things. To the blind 
man the whole world is obliterated. To the deaf man 
there Is no sound in the air by day or by night. All things 
are dead where there is no spiritual apprehension. 

In unwrapping a mummy three thousand years old, 
wheat was found. The gums had preserved its vitality 
three thousand years. There was a crop of wheat lying in 
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the cerements of that old mummy, and when the ancient 
grain was brought out and planted — O, the miracle of Na- 
ture! It threw down the root, it lifted up tlie stem, it grew 
and came to the sickle and was reaped; aijd that very 
wheat has its posterity in many of our fields to-day. It was 
dead; but not deader than those men are who, in the cere- 
ments of their lower life, have yet the germs of the higher 
life wrapped up and unsprouting. To them comes neither 
moisture, nor air, nor heat, nor life. They are dead. 

There arc multitudes that are like my Wisteria: a plant 
of the loveliest habit, which you shall see in the early spring 
abundantly, in the cities and in the country. When trans- 
planted it is very apt to be obstinate and to refuse to grow. 
I planted it early, and I got a little dwarf, stumpy vine, 
ti-ee-like, not two feet higli. I waited one year, two years, 
three years, four years, until I got out of all patience with 
it, and I said to the gardener, " Take it up; throw it away," 
He took it up, but not to throw it away. He planted it in 
a more favorable corner, wliere something happened, I 
know not what, in the mystery of Nature, and the very 
next year it broke its bonds and sent up its vine, and 
clasped and clambered and covered all the end of the 
house, and ran up on to the adjacent trees, and filled the 
whole air with its perfume and with the beauty of its 
blossom. Multitudes of men there are just like it, living 
so near the ground, and without any aspiration, that they 
never know what they are, in themselves, and to what their 
possibilities lead up — never. 

This figure runs all through the Bible. What more 
could I have done? What more could have been done to 
my vineyard, saith the Lord, than I have done? yet wiien 
I looked for grapes brought it forth wild grapes. I planted 
it, I nourished it, I had a right to the highest fruit, and I 
get nothing but wildings. Christ himself gives this thought 
in a parabolic form in one of his miracles where he saw the 
tree that brought not forth figs, and he said, "Henceforth 
let nothing grow on it." It did not yield figs as it should; 
it was undeveloped. And again he said: " I am the true 
vine, ye are the branches; any branch in me that beareth 
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not fruit, he taketh away; or if it beareth a little, he pruneth 
it so that it shall bear more fruit." That idea of the un- 
folding sequence and series in human nature, the idea of 
fruit, is expressed in the Old Testament and in the New, 
witli endless variety and with effulgent beauty. 

In the views thus far expounded I remark, first, that the 
executive doctrines hitherto employed by the churches rest 
upon a basis of fact, and are not overthrown but are con- 
firmed by tJie revelations of science. What are the execu- 
tive doctrines ? They are the doctrines that, in the provi- 
dence of God, are designed to stimulate and develop human 
nature, and bring it up from its lowest stage to the highest. 
They are fundamental. Fundamental doctrines in sys- 
tematic tlieology are those that are necessary to any given 
system. A chain must have every link in every link. If it 
be Calvinism that you are speaking of, then there are 
certain doctrines indispensable to that system. If it be 
Arminianism, then there must be certain foundation-doc- 
trines on whicli tJiat system is built. But the fundamental 
doctrines of Ciiristianity are those that have a tendency in 
them to stimulate, and develop, and spiritualize. They 
are the doctrines that teach man his infirmity and his sin- 
fulness. Jesus hardly taught but assumed the universal 
sinfulness of man. There was no need of argument or even 
of statement. He might just as well have taught them 
that there was such a thing as rain, and that rain was wet. 
It is every man's consciousness that the human race and 
everything in it are deficient morally, and are not to be 
measured with any satisfaction upon any higher ideal. 
Therefore the Gospel has assumed this as its basis, the very 
thing on which Christ went forth, as John before him did, 
saying, "Repent." Why, but for the universal sinfulness 
of man? That sinfulness is not any of Adam's crime or 
ichor, not sinfulness after this, that, or tlie other theory, but 
the undoubted fact that men are living in their lower and 
animal selves; sinfulness is the outpouring upon society of 
the passions, the appetites, the selfishness, the pride, the 
cruelty — everything that belongs to the lower life of men. 
Mankind universally believe in it, and mostly with despair- 
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ing and without looking for any remedy. The doctrine of 

the sinfulness of man is indisputable, and it grows more 
and more certain to the consciousness of men the clearer 
the light is that you bring to bear upon it, and the higher 
the standards that you bring wherewith to measure it. 

Then, we have the fact tiiat out of this lower life there is 
an ascending process by which men may come to a stage 
so much higher than their lower physical stage that it is 
called a " New Life." It is to human life what the fire 
is to the candle, it is the bright consuming flame sending 
out light on every side, though it is dependent upon the 
inferior candle for its light and development. The doc- 
trine of regeneration implies, on the one side, despair by 
reason of our helplessness, and on the other side, accord- 
ing to the Scriptures, courage and hope. The doctrine 
taught abundantly — especially in John, more than anywhere 
else I think — that the Spirit helpeth our infirmities, as 
the Apostle says; the doctrine that Christ was the light ol 
the world; that he came to give health to the world; thai 
there is such a thing as merging our life into his life; and 
that we should come up to this highest state of blessed- 
ness, which belongs to the kingdom of heaven — this doc- 
trine of our religion knocks against no doctrine of philoso- 
phy, but is in perfect concord with them. The doctrini 
the reality of holiness in this life, — I do not mean absolute 
perfection, but the life bodily in a spiritual freedom rathei 
than in the animal freedom of half-developed human life, — 
this is taught too. These four truths — the fact of sinful- 
ness; the fact of regeneration, its need, its reality, its possi 
bility; the life-giving Spirit of God, that helps a man ou 
of this lower into the higher stage; and the fact of the 
holiness into which man may come by the aid of the Spirit, 
concurrent with his own will — these are what I call the 
executive doctrines of Christianity; and if these are faith- 
fully preached in simplicity and earnestness by any man, 
he can scarcely fail of the fruit of such preaching. The 
particular doctrine which this discourse is intended to show 
that Evolution assumes and establishes, is Regeneration. 

That is my theology; it is a working theology. I believe 
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a good many things besides, and I suspect a good many 
things which I do not yet say I believe. There are a 
thousand things in tlie Word of God that our philosophy 
never dreamed of, new as well as old. But this — the need 
of every man, and the provision for that need in Jesus 
Christ, the help of the Holy Ghost, the reality of all that 
higher character wliicli ranks a man as a citizen of the 
kingdom of heaven — this is my practical theology, that I 
always have preached and always shall. 

I look back now upoa nearly forty years' ministry here, 
and see what the fruit has been. It has not been as large 
and as good as it would have been if you had had a better 
fruiterer. But 1 am not unwilling to compare with others 
the men and women that have grown up under my preach- 
ing, their development in nobleness, their cheer, their 
h,opefulness, their courage, their kindness, their lowable- 
ness, and their self-denial, which ceases to be self-denial 
because they learn to love working for others. I think I 
am not apt to be proud, but I may thank God that I have 
the test before me in hundreds and in thousands that the 
word preached by me has been blessed, not simply to the 
hope of their final salvation, but to their present evolution in- 
to higher, statelier, more beautiful, attractive, winning souls. 

Any man that preaches these doctrines and sticks to 
them, and carries men up, must be orthodox. That is what 
Christ came for. That is what the Holy Spirit is given 
out for. A man's belief about what the future condition 
of things will be, may or may not be important. But 
as to the sinfulness of men, the need of regeneration, the 
reality of the change of heart, the divine influence toJ 
help every man up and on, and the final completion of J 
character on that high spiritual basis — whoever believes iivfl 
these things and in this simple creed is equipped to do thCj 
Lord's work; and you have no right to exclude him. 
know that men say, one has no right to remain in 
church when he does not believe in all the rules and regu-^ 
lations of it. I reply that no church has a right to exisbn 
with rules and regulations such that a true Christian mana 
cannot dwell in it. If he does not believe what the church] 
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teaches about baptism, he is not bound to go out of the 
church, but churches are bound to change — not their be- . 
hefs but their rules — for the sake of keeping every one in 
whom Christ has received, the evidence of which is made 
plain by a godly life. If he doubts the Apostolic succes- 
sion, he is not bound to go out of that church if he has 
been brought up in it. Christ's church must be so con- 
structed that whoever loves God and man and devotes the 
power of his life to men's welfare, shall be undisturbed 

It is said that men who are going to be preachers and 
teachers, and expect to have the indorsement of the eccle- 
siastical authorities, must give the ground upon which 
they are going to teach. A man should give this answer 
to that matter; " I believe all the world is involved in sin; 
I believe Jesus Christ came to redeem men from their 
sins; I believe that he taught that there was a power 
given forth in answer to faith and prayer and praise, by 
which the Holy Ghost should lift a man up into the high- 
er realm of his nature, and give him ascendency and per- 
manency there. I do believe that it is possible for a man, 
regenerated and lifted up, to come to that knowledge 
and that communion of faith by which God is his com- 
panion night and day and everywhere. I do believe that 
when a man has otherwise the menta! conception, the 
physical constitution, the strength, the organization, and is 
inspired of God, he may become gifted with insight and 
foresight, and may have more than that, tiie power of work- 
ing something that looks very much like miracles. I believe 
in the theology that stands directly connected with the dis- 
cipline, the development, and the perfection of the human 
race." If, besides all that, the church wants to carry bag- 
gage and baggage- wagons, and all sorts of furniture and 
all sorts of ordnance, and is able to do so, it may. There 
is no law by which a man should not go to battle now with 
Saul's armor on, but he would be a fool to sweat under 
Saul's armor on a midsummer's day. So that all of the 
churches or the people may be just as foolish as they please, 
if they do not set themselves up for models, and if they do 
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not command all others to imitate them, or else exorcise 
tiiem because they are out of the path of faith. 

Finally, let me not leave this subject argumentatively, or 
controversially. May I not say to every person here that 
your own consciousness teaches you that you are living 
in a low and sinful and undeveloped state? I do not 
ask you to go back to the creed or the confession; I ask 
your own consciousness, Do you not know you are living 
low, selfish, carnal lives? Does not the strength of your 
life run in the lower channels of it? I ask every man 
here, Do you not believe that you need to be elevated to 
a higher stage; and if there is such a thing as a divine in- 
spiring influence, do you not desire that that influence may 
lift you up out of your carnal state into a spiritual state; 
and ought you not to be glad of it, that you may be born 
again, and not groan, as if it were putting a great burden 
and task of duty upon you ? Ought you not — as men who 
are shut up in a dungeon and have groped around and 
finally found a door that opens out into the light through 
which you may escape — ought you not to say, "Blessed be 
God that I may be born again"? Ought not every man to 
be ashamed to live in the dull and lower elements of possi- 
ble being when perfection is ready and is waiting for him ? 
Do not count yourselves unworthy of that life which God 
imparts to those that rise up into communion with Him ! 

I beseech you, then, to understand that this doctrine of 
man's sinfulness and need of change and possible develop- 
ment is found not only in the text of the Bible; nor does 
it stand simply in any ecclesiastical schemes which men 
have built up: it stands fully bottomed on the indubitable 
facts of God's revelation in nature. Evolution is laying 
the ground, I believe, for more powerful revivals of religion 
in the days which are yet to come, for more facile changes 
in men from below upward, than ever have been known in 
the days that have gone by. May God speed the time ! 




There is no attempt in the Hebrew Scriptures to give 
definite form to God, nor strict analysis, nor any compre- 
hensive theory; as we formulate in modern times " the 
philosophy of things," there is no philosophy of God made 
known in the Bible,— any more than there is science in 
nature. Science is the recognition by men of things pre- 
existing in the world of matter; and theologies are the con- 
sciousness and the intellectual views of men respecting the 
facts that are set forth in the Bible. It was expressly for- 
bidden, indeed, that there should be any form given to God 
in carved statues. They were not to be allowed to make 
images, and the spirit of the command is equally strong 
against pictures and against fashioning in the imagination 
any definite conception of form. It degrades God in the 
mind and imagination of men to limit him by forms of 
matter. There is, to be sure, addressed not to the senses 
but to liie imagination, some form given to God by descrip- 
tions — Isaiah, Daniel, John, the Apoc;ilyptic writer; yet even 
then there was but sublime indefiniteness. There was 
the declaration of will, the quality of disposition, the attri- 
butes of power and of glory; but they were all diffused 
through time and space, and with no definite outlines. 
The " word-pictures" in Isaiah and Daniel and the Reve- 
lation of John, though descriptions, are symbols and 
figures playing on the imagination ; which if at once 
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reduced by art to definite form, not only 
beauty, but are worse than grotesque — they are ridiculous, 
as any man maj' see on looking at Van Eyck's pictures — of 
the Flemish school — of tiie Lamb with seven eyes and ten 
horns, holding something in his split hoof, which represents 
the hand. Indeed, even as a symbol and imaginatively 
considered, it is all we can do to read those figures of the 
prophets and the Apocalyptic writer; but to reduce them 
to absolute form is preposterous. And the same thing we 
see in literature. The Ariels and the witches of Shake- 
speare are charming and striking wlien they are read, but 
ridiculous when they are acted. Tiie conception is so sub- 
tile, and belongs to so tenuous an atmosphere, that we can- 
not bear it in flesh and blood form. Personalit}', however, 
running through every phase of human knowledge, — pur- 
poses, persuasive force, emotion with tides and moods, 
decrees, foresights, contro!, design, providence special and 
universal, together with the fountains of feeling from which 
spring all those affections and all those heroic dispositions 
which the whole world worships in its great men — these 
are all Scriptural revelations of God; always the Biblical 
development of God, which conforms to the fact of infinity, 
and to the unsearchable in time and in space. It is, then, 
remarkable that the process of scientific unfolding finds 
itself in close analogy with this mode of treatment of the 
divine Being. Men think that if theology should change 
its whole method, — which made up God on an arithmetical 
plan, and exactly described all his attributes, and located 
them and their functions, and articulated every part until 
they had fashioned a complete mechanical and imaginary 
God, — if anything should change the idea of God in the 
popular mind and render it more simple and less search- 
able, that must be wandering away from the truth. But it 
is going back toward the truth — going back toward the 
divine nature. Any formulation of the divine nature, which 
becomes definite, crystalline, philosophic, is a perpetual 
affront to the method of God's revelation, whether in Scrip- 
ture or in science. 

Science, at length, is tending to relieve the world of the 
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idealizations of the Greel< philosophy and of the hard and 
organic materialism of the Roman mind; also of the 
ignorant analyses and quibbling refinements of the school- 
men of MediiEval ages. It is not without reason, then, that 
Christian men have looked upon the tendency of science to 
destroy the beliefs of men in certain fundamental notions 
of God, with apprehension and alarm. 

The theory of Design has been supposed to be over- 
thrown by the inevitable tendencies of science. The exist- 
ence of a general and special Providence of God has been 
supposed to be incompatible with the deductions of science. 
The scope and use of Prayer have been ridiculed by some 
votaries of science. The apparent scientific denial of the 
possibility of Miracles — ending in the impossibility of that 
greatest of all, the incarnation of Jesus Ciirist — all these 
have troubled men of faith without any just reason. 

It will be my design this morning, therefore, to discuss 
at least two of these matters — the question of Design in 
creation and the question of a general and a special Provi- 
dence, as they stand related, not to the Scriptural testimony 
alone, but to what we now know of the course of natural 
law in this world. 

The atheistic view — that is, the view taken by Haeckel (one 
of the ablest scientists of Germany, though not altogether 
the safest in generalizations) — the view that this world 
needs no God, that it has in itself provision for al! the 
phenomena which have taken place — instead of simplify- 
ing matters and relieving us, makes matters still more di£B- 
cult to comprehend. 

Atheism taxes credulity a great deal more than even the 
most superstitious notions do. There is nothing in human 
experience which can furnish a basis for believing the origin 
and the progress of the world of its own self without any 
external influence. Time and matter being given and cer- 
tain forces established, then the world, to be sure, could be 
unfolded as it is taught by Evolution; but where was the 
matter and where were the laws that directed it through 
uncountable periods, and gave to it system, progress, direc- 
tion not only, but organic symmetrv ? No man can believe 
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that things happen of themselves. There is always a 
prior loan effect, and that fact is wrought into the very (I 
had almost said) common-sense of mankind. But the ori- 
gin of matter, and what matter is, we do not know any bet- 
ter than we do what the spirit is, the mind, the soul. We 
are absolutely ignorant of what matter is. You can tell 
what forms matter takes, what functions it performs, but 
what it is, in and of itself, no man can tell. 

The men that ridicule the doctrine of the soul or spirit 
as something separate from matter, and defy an intelligent 
definition of it, are no better off in their mud than we are 
in our mire. The origin of matter, the existence of tend- 
encies or laws in matter, of itself, is simply inconceivable. 

The law of cause and effect is fundamental to the very 
existence of science, and, I had almost said, to the very 
operation of the human mind. So, then, we gain nothing 
by excluding divine intelligence, and to include it smooths 
the way to investigation, and is agreeable to the nature of 
the human mind. It is easier to conceive of the personal 
divine beingwith intelligence, will and power, than it is to 
conceive of a world of such vast and varied substance as 
this, performing all the functions of intelligence and will 
and power. That would be giving to miscellaneous mat- 
ter the attributes which we denied to a personal God. 

The doctrine of Evolution, at first sight, seems to destroy 
the theory of intelligent design in creation, and in its earlier 
stages left those who investigated it very doubtful whether 
there was anything in creation but matter, or whether 
there was a knowable God. 

So sprang up the Agnostic school, which includes in it 
some of the noblest spirits of our day. "God may exist, but 
wc do not know it." Tliat is what the Bible says from 
beginning to end; that is what philosophy is now beginning 
to explain. We cannot understand the divine natui'e, so 
exalted above everything that has yet been developed in 
human consciousness, except it dawns upon us when we are 
ourselves unfolding, and rising to such a higher operation of 
our own minds as does not belong to the great mass of the 
human race. God is to be seen only by those faculties that 
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verge upon the divine nature, and to them only when they 
are in a state of exaltation. Moral intuitions are not abso- 
lute revelations, but they are as sure of higher truths as 
the physical senses are of material truths. 

But the question of design in creation, which has been a 
stable argument for the proof of the existence of God and 
his attributes, seems to have been shaken from its for- 
mer basis. It is being restored in a larger and grander 
way, which only places the fact upon a wider space, and 
makes the outcome more wonderful. Special creation, and 
the adaptation in consequence of it, of structure to uses 
in animals, and in the vegetable kingdom to their surround- 
ings, has always been an element of God's work regarded 
as most remarkable. How things fit to their places ! 
how regular all the subordinations and developments that 
are going on ! how fit they are to succeed one another ! Now 
the old theory conceived God as creating things for special 
uses. When the idea of the lily dawned on him, he smiled 
and said: "I will make it;" and he made it to be just 
as beautiful as it is. And wlien the rose was to be added, 
like an artist God thought just how it should be all the 
way through. That is the old view^that some plants were 
made to do without water and could live in parched sands; 
and that some could live only in the tropics; and thus God 
adapted all his creation to the climate and the soil and the 
circumstances, and it was a beautiful thing to see how 
things did fit, by the divine wisdom, the places where they 

Then comes Evolution and teaches that God created 
through the mediation of natural laws; that creation, in 
whole or detail, was a process of slow growth, and not an 
instantaneous process ; that plants and animals alike were 
affected by their surrounding circumstances favorably or 
unfavorably; and that, in the long-run, those which were 
best adapted to their environment survived, and those per- 
ished which could not adapt tiiemselves to the conditions 
of soil, climate, moisture, cold or heat which in the im- 
measurable periods of creation befell tiiem. The adapta- 
tion then of plants to their condition did not arise from the 
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direct command of Uie Great Gardener ; but from tfie fact 
that, among these infinite gradations of plants, only those 
survived and propagated themselves which were able to 
bear the climate and soil in which they found themselves ; 
all others dwindled and perished. Of course there would 
be a fine adjustment of the plant to its condition ; it came 
to this bya long preparation of ancestral influences. 

How beautiful it is to see a plant growing right under 
the cheek of a precipice or a snow-bed, or by the edges of 
winter through the year ! Men say how beautiful the 
thought was that God should create life in vegetables and 
flowers right alongside the snow, as it were, to cheer the 
bosom of winter : whereas it turned out that everything 
that could not live there died ; and, by and by, there were 
some plants so tough that they could live there, and they 
did ; and the adaptation was the remainder after a long 
series of perishings. Men say, What a remarkable in- 
stance of divine design that the cactus can live on arid 
deserts, where water scarcely falls more than once or twice 
a year; and what a special creation and adaptation it 
was on the part of God that he should make such plants 
as that ! But the Evolutionist says that all the plants 
were killed in succession until it came about, in the endless 
variations of the vegetable kingdom, that a plant developed 
whose structure was covered, as it were, with an india-rub- 
ber skin, and whose leaves were substantially little cisterns, 
which drank up all the water they wanted to use through 
the summer, and so continued to live in spite of their dry 
surroundings, when others could not live because they 
couid not adapt themselves. So the argument for special 
design, as we used to hold it, fails there. 

Through long periods all things tended to vary more or 
less from their original forms, and adapted themselves to 
their necessary conditions; and what could not do this per- 
ished ; for the theory of Evohition is as much a theory of 
destruction and degradation as of development and build- 
ing up. As the carpenter has numberless shavings, and 
a vast amount of wastage of every log which he would 
shape to some use, so creation has been an enormous waste, 
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such as seems like squandeiing, on the scale of human life, 
but not to Him that dwells in Eternity. In bringing the 
world to its present conditions, vast amounts of tilings 
have lived for a time and were unable to hold on, and let 
go and perished. We behold the onflovving, through im- 
measurable ages of creation, of this peculiar tendency to 
vary, and in some cases to improve. The improvement is 
transmitted; and in the battle of life, one thing conflicting 
with another, the strong or the best adapted crowd out the 
weak, and these continue to transmit their qualities until 
something better yet shall supplant them. 

Vast waste and the perishing of unlit things is one of 
the most striking facts in the existence of this world ; for 
while life is the consummation, death seems to be the in- 
strument by which life itself is supplied with improve- 
ment and advancement. Death prepares the way for life. 
Things are adapted thus to their condition, to their cli- 
mate, to their food; or by their power of escape from their 
adversaries, or their power of establishing themselves and 
of defendingtheir position, they make it secure. The vast 
universe, looked at largely, is moving onward and upward 
in determinate lines and directions, while on the way the 
weak are perishing. Yet, there is an unfolding process 
that is carrying creation up to higher planes and upon 
higher lines, reaching more complicated conditions in 
structure, in function, in adaptation, with systematic and 
harmonious results, so that the whole physical creation is 
organizing itself for a sublime march toward perfectness. 

If single acts would evince design, how much more a 
vast universe, that by inherent laws gradually budded it- 
self, and then created its own plants and animals, a uni- 
verse so adjusted that it left by the way the poorest things, 
and steadily wrought toward more complex, ingenious, and 
beautiful results! Who designed this mighty machine, 
created matter, gave to it its laws, and impressed upon it 
that tendency which has brought forth the almost infinite 
results on tiie globe, and wrought them into a perfect 
system ? Design by wholesale is grander than design by 
retail. 
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You are all familiar with the famous illustration of Dr. 
Paley, where a man finds a watcli, and infers irresistibly 
that that watch was made by some skillful, thoughtful watch- 
maker. Suppose that :i man, having found a watch, should 
say to himself, "Somebody thought this out, somebody 
created this ; it is evidently constructed and adapted ex- 
actly to the end in view— the lieeping of time." Suppose, 
then, that some one should take him to Waltham, and 
introduce him into that vast watch-factory, where watches 
are created in iiundreds of thousands by machinery ; and 
suppose the question should be put to him, " Wliat do you 
think, then, about the man who created this machinery, 
which of Itself goes on cutting out wheels, and springs, 
and pinions, and everything that belongs to making a 
watch? If it be an argument of design that a man could 
make one watch, is it not a sublimer argument of design 
that there is a man existing who could create a manufac- 
tory turning out millions of watches, and by machinery 
too, so that the human hand has little to do but to ad- 
just the parts already created by machines ?" If it be evi- 
dence of design in creation that God adapted one single 
flower to its place and functions, is it not greater evidence 
if there is a system of such adaptations going on from 
eternity to eternity? Is not the Creator of the system a 
more sublime designer than the creator of any single act? 

Or, let me put down before you an oriental rug, which 
we all know has been woven by women squatting upon the 
ground, each one putting in the color that was wanted 
to form the figure, carrying out the whole with oriental 
harmony of color. Looking upon that, you could not help 
saying, "Well, that is a beautiful design, and these are 
skillful women that made it, there can be no question about 
that." But now behold the power-loom, where not simply 
a rug with long, drudging work by hand is being created, 
but where the machine is creating carpets in endless lengths, 
with birds, and insects, and flowers, and scrolls, and every 
element of beauty. It is all being done without a hand 
touching it. Once start the engine, and put the perforated 
papers above the loom, and that machine turns out a carpet 
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that puts to shame the beauty of these oriei 
tile question is this : Is it an evidence of design i 
women that they (urn out such work, and is it not evidence 
of a higher design in the man wlio turned out that machine 
- — that loom — which could carry on this work a thousand- 
fold more magnificently than human fingers did ? 

It may be safely said, then, tliat Evolution, instead of ob- 
literating the evidence of divine Design, has lifted it to a 
higher plane, and made it more sublime than it ever was 
contemplated to be under the old reasonings. 

Next, it has been thought that science, by introducing the 
doctrine of the universality and invariableneis of law, and 
giving it a larger and a more definite field of operation, de- 
stroys all possibility of a special Providence of God over 
men and events. It has been said that everything that we 
know anything about in this world has happened by the 
force of law, and that it is not likely that God will turn 
law aside or change law and interject his immediate crea- 
tive will for the sake of any favorites that he has in this 
world. I need hardly say to you, after the reading of the 
passage (Matt vi : 19-34) this morning in our opening ser- 
vices, that no doctrine is taught more explicitly by the Lord 
Jesus Christ than this doctrine of the personal watch and 
care of God over men and things, — that nothing happens 
without his inspection. The theist admits that there may 
be a general Providence supervising the machinery of 
the universe. But the Christian doctrine of special 
Providence, — the adaptation of all the forms of nature 
to the welfare of particular individuals, races and na- 
tions,— if this doctrine of Providence were to be over- 
thrown by science, I need not say that it would make a 
very great breach in our faith, in the New Testament and 
as to the divinity of Christ himself. One of the things 
that makes life endurable is that we are not like so 
many stones, rolled, bi'oken and rattling down by vio- 
lent torrents, without any particular force of design ; 
but that we are grouped together in communities and 
in families; and, as individuals, under the beneficent in- 
spection of God, who has a continual thought of our wel- 
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fare. The world would seem to me a very dreary place if 
I did not beiieve in the immanence of the divine Mind 
and the interference of the divine Will. The belief 
in a special divine Providence brings with it great peace 
and confidence, and is exactly suited to the ignorance 
and helpless condition of the human race. A chariot 
with no driver, an engine with no engineer, a voyage and 
no captain or officers, a raging battle and no commander 
— what would all these events be in comparison with un- 
directed human life upon this wiiirllng globe, in its endless 
passage through time? The world is full of ignorance, 
disease, revolution, wars, pestilence, and immeasurable dis- 
asters. They spring from definite laws; but laws are 
cruel to those who are too ignorant to obey them. All 
this does not establish the doctrine of a divine special 
Providence, but it makes it devoutly to be wished that 
such a government may be proved to exist. It should 
make one very unwilling to destroy the teaching of Jesus 
and thus reduce the world to orphanage. 

But is there any reason in the doctrine of a Natural Law 
which controls all things, and no God who controls law it- 
self? It is said that a special divine Providence implies an 
interference with the regular action of natural laws ; a 
direct exercise of the divine will aside from or even 
opposed to their uniform operation ; that it is not philo- 
sophical to suppose that God shows partiality — that he 
sets aside for some men the laws which regulate the con- 
duct of others ; that he favors particular persons, families, 
and nations. It is said also that God works only through 
laws and never sets them aside. But this is begging the 
question. What are natural laws? In the lower elements 
of creation they may be described as the behavior of mat- 
ter. Under the same conditions, matter, so far as \ve 
know, behaves in the same manner. What the compelling 
influence is that produces uniform sequences to certain 
antecedents, we do not know. We can conceive of a Being 
from whom goes forth an energy, generic and unconscious, 
quite aside from conscious will and purpose. To a limited 
extent this coDdicion exists in man. Men call it magnetic 
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force, or personal atmosphere. We can imagine that as the 
sun fills the worid with light and heat, not by any volition, 
but by the nature given to it by God, so there may be in 
God himself a radiancy of power separable from thought 
or purpose, and which fills the universe with the energy 
that men call Force or Natural Law. But to say that God's 
will never interferes with this ordinary effluence of force, to 
control or direct, is an assumption of knowledge which no 
man can possess. Using the term Law, for convenience in 
its popular sense, as a ruling and uniform action of force 
inherent in matter and pervading creation, it may be 
pointed out, that, while the inorganic materials of creation 
are held in the grasp of law with the greatest constancy, 
yet, as matter rises upon the scale through meclianical, 
chemical forces to organic life, and again from the lower 
forms of life to higher organization, the forces and their 
laws become more complex and diversified. What are 
called laws of nature seem to occupy, among the lower con- 
ditions of matter, the place of mind in higher animals and 
in the human family. But as the human mind rises in the 
scale it gives evidence of more and more control over the 
laws of matter ; and this fact seems to suggest the possi- 
bility that the mind, in its highest development, is of all 
natural forces itself the greatest and most universally ac- 
tive and efRcieni. 

But, leaving this suggestion, there can be no doubt of the 
control which the human mind exercises over those forces 
which men call natural laws. The popular idea is, and it is 
partaken of very largely by philosophical men, that laws are 
unchangeable, irresistible in their sphere, that they are not 
to be controlled, and that they compel all. It is felt as 
though they were great energies that moved as bars of 
steel would move through crowds, overturning, bruising 
and destroying all that came in their way. The irre- 
sistibleness of natural law is an illusion. Of all the things 
within the conception of the imagination, there is nothing 
gentler, nothing more pliable, nothing more applicable, 
notliing more controllable, than natural physical laws. 
They are a great deal more like the silk thread than 



I20 PLYMOUTH PULPIT, 

they are like the needle that carries it, or than they are 
like a bar of iron or steel. Only obey a natural law, and 
it becomes your servant; you must break yourself in as 
you would a steed, whose broad back then carries you 
whithersoever you will. 

Natural laws are constantly checked, constantly contra- 
dicted and made inoperative. They are set in conflict 
one against the other. The laws of chemical affinity are 
perpetually thwarted in the laboratory. The acid cannot 
have its way when it meets with an alkali, or the alkali 
when it meets an acid; they make a compromise. In me- 
chanics the law of gravity cannot pull down the stone which 
you put an iron pillar under to support. In its wildness and 
untouched condition every weight must fall to the ground, 
but you say to the law of gravity, "You shall not pull that 
stone down." You have propped it up and made it resist 
the operation of gravity. Everywhere throughout the world 
you can put law against law, and you can make a compro- 
mise not only, but you can make laws do, by the infusion 
of human reason and human will, that which they would 
never do of themselves. That is the root and fundamental 
quality of civilization, that at last large communities have 
gained such a knowledge of natural laws that they have 
harnessed them and drive them for all work everywhere. 

Laws depend upon human intelligence for their achieve- 
ments. In their wildest state natural laws are only half 
fruitful. Winds have roamed like wild giants over the 
globe, roaring hither and thither, before there was a human 
population; but now they grind the food of man by turning 
windmills, or swell the sails that carry men for all their 
purposes round and round the world. The wild wind that 
knew no master is apprenticed to ten thousand masters 
to-day. Human reason has taken possession of it and made 
it work for its living. Water floated in the clouds or stormed 
on the sea, or rushed forth in useless rivers. It, too, has 
been reduced to service, everywhere turning wheels, every- 
where replenishing the supplies of society through the 
medium of manufactories; and even in the desert, by irri- 
gation, making the wilderness to bud and blossom as the 
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rose. Water had never done that of itself; water inspired 
by human will does it. 

Electricity, the great buSoon of the North in winter 
nights, flashes, too, in storms, — the pyrotechnist of the world. 
But to-day it is subdued. Now, shut up in boxes, it heals 
tlie sick. It lights our streets and dwellings. It plays 
post-boy and carries news in the twinkling of an eye around 
the whole world. In its early day, untouched by the will 
of man, what did the electric element do ? It was worthless, 
barren, fruitless, or fruitful only of harm to the ivorks of 
man; and it became very fruilfu! to all functions of good 
simply because the will of man learned to utilize it. 

Not by violating, either, but by using the laws of nature, 
men can and do create a providence ; and thus we come 
back to the gist of the matter. I can use the laws of nature 
so that they shall be a providence to me, and I can use 
them so that they shall be a providence to my family. It is 
by the use of natural laws, not by violating them, by har- 
nessing them and making them work, that I can make my 
family respectable and send out my children to the voca- 
tions of life. A man that is a drunkard or a man that is a 
knave cannot bless his children thus; but, on the other 
hand, a wise man, a patient man, a skillful man, an indus- 
trious man, can make alt the difference between poverty 
and distress on the one side, and eminence and wealth 
and prosperity on the other side, by the use of natural 
law,— not by violating it, but by using it. 

Not only can a man take care of himself and of his 
household, but of all his neighbors as well. He can im- 
part the benefit of his knowledge to his whole neighbor- 
hood. Surely, God ought to be able to do almost as much 
as that in the wider use of natural law ! 

One single combination of laws in a machine revolu- 
tionizes the industry of the globe. It gives to the poor man 
what before only the princely loom gave to the rich sov- 
ereigns of the earth; and a man's invention of a machine 
made cotton the fabric of the world, on whose existence 
statesmanship turned and nations lived and throve, or 
perished. A man can, by discoveries of the functions of 
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natural law, bless the age in which he lives, 
steamboats that ply the world around, what are the factories 
that are turning out wondrous things for the whole popu- 
lation of the globe, and what is the world itself but a wise 
subjugation of natural laws by human intelligence directed 
by the human will? 

If, then, God cannot create a providence by using, not 
violating, natural laws, he cannot do what the meanest 
creatures on earth can do in some degree and measure. 
All the talk about the Jnevitableness of natural laws and 
their being utterly irresistible is inconsiderate and un- 
founded. He can use these laws without violating thern, 
just as men use them. He can exert, directly or indirectly, 
upon the consciousness of men, an influence which shall 
make them enactors of his decree. Theists recognize a 
general Providence, by which the world and all its laws 
and apparatus are preserved and kept in working order. 
But Jesus taught more than this ; he taught that God uses 
the machinery of the world for his own special ends. It 
does not follow that God overrides stated forces ; he can, 
with superior skill, direct the great powers of Nature to 
special results. God's will, or mind, may be supposed to 
act upon the human mind, either through ordinary laws, 
or directly, without any intermediate instruments. 

In the case of direct influence the effect may be supposed 
to be an exaltation of the whole mind or of special parts 
of it. The result would be not merely a quickening of 
faculties, but an exaltation of the mind to a higher plane, 
on or around which play new energies or forces; and to 
this superior condition of mind there would be easily 
opened new vision, new powers — especially the power to 
more wisely adapt, direct, and use natural laws, even those 
which pertain to the higher planes. 

In this direction, it may be, we shall find a philosophy 
of miracle, of the powers of faith, of prophecy, of a human 
control of matter which allies exalted manhood to the 
creative power of God. Such an augmented power of the 
human soul was unquestionably taught by Jesus. As 
science is teaching us that hitherto men have known but 
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little of the infinite truths of the material world, so we are 
beginning to find out that there are infinite possibilities in 
the human soul which have never been included in our 
philosophies. 

He who enters upon the theme of the interaction of the 
human mind and the Divine mind, launches upon a wide 
and solemn sea, fathomless, shoreless, and dark, as yet. 
Better than Columbus sailing westward, will come Jesus 
to quell the wave, illumine the darkness, and revea! the 
shore. The human mind is the kernel ; the material world 
is but the shell or rind. As yet science has chiefly con- 
cerned itself with the shell. The unexplored soul is yet to 
be found out. 

When men have gone out of the simple faith of child- 
hood by the misinterpretation of the theory and philos- 
ophy of natural law, it ought to be to them a source of 
great joy and rejoicing that science itself, which misled 
them, has been appealed from — -science not well informed, 
to science better informed; and that this royal doctrine, in 
which is so much hope, so much courage, so much rest, is 
returning to its place for women and children, for heroic 
men in straits, for all men who find themselves outside of 
those normal and ordinary influences upon which prosperity 
depends. When men are hampered and find themselves in 
such emergencies, if they are right-minded, if they can lift 
themselves higher than flesh and blood, higher than the 
lower forms of material law, into the communion of God, 
they have a right to believe that there is a divine influence, 
an atmospheric one, shall I call it ? — something like sunlight 
to the leaves and flowers; that which will lift them up and 
compel such laws to serve them; and, what is better, will 
direct them in such a way that they shall come under the 
influence of those laws which should give them relief. 

There is one other view, however, that may supplement 
this, namely, that we are to take into consideration the loca- 
tion of this life and its relation to the life to come. As in 
autumn the leaves fall gently from the trees without harm- 
ing the tree, externally stripped and apparently dead, whose 
life is yet in it, and which waits the snowy season through 
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for resurrection which is to come, so is it with human life. 
Our seeking is often folly, and our regrets often more fool- 
ish. We lose to gain, and gain to lose. In short, God's 
Providence is wiser than man's judgment of his own needs. 
We are to bear in mind that this life is a mere planting- 
time. We are started here; we await transplantation 
through resurrection, and what may seem the neglect of 
God and a want of providence will reveal itself a step be- 
yond, as being an illustrious Providence, watchful, tender, 
careful. 

So, brethren, be not in haste to cast away, on the instruc- 
tion or the misinterpretation of science, yet crude in many 
of its parts, that faith of childhood, that faith of your 
fathers, that faith which is the joy and should be the cour- 
age of every right-minded man, the faith that God's eye is 
on you, and that he cares, he guides, he defends, and will 
bring you safely from earth to life eternal. 
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VII. 
EVOLUTION AND THE CHURCH. 



"And when he had thus spolcen, he cried with a laud voice, Lazarus, 
me forth. And he that was dead came forth, bound hand and foot with 
avcclothes; and his face was bound about with a napkin. Jesus saith 
ilo them, Loose him, and lei him go." — John xi : 43, 44. 



Such is the nature of the human mind and the influences 
that surround mankind, that no great truth ever emerges 
and goes forward to its demonstration and settlement, with- 
out producing among men intestine discord, divisions, con- 
troversies. Not only has Evolution been subject to this 
common fate of advancing truth, but it has had peculiar op- 
position and difficulties. Almost immediately two camps 
were formed, and the theisCic and atheistic views divided 
thinkers according to their circumstances, dispositions, and 
previous education, as well as according to the way in which 
the truth struck them severally. For a long time Evolution 
was contested, reluctantly received, then finally embraced; 
but embraced by contradictory parties. The foremost 
thinkers of England differ from those of Germany. If v/e 
might select typical men, I should say Herbert Spencer 
was the typical man of English thought, and Ernst Haeckel 
of German or Continental thought. Both sides have taken 
distinct grounds. The foremost thinkers of England seem 
to be growing toward a spiritual center, and those of the 
Continent toward a material center. 

The English school tend to repudiate, with growing in- 
tensity, that materialism which is accepted on the Continent 
and pronounce it gross and dangerous. They refuse to go 
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further at present than Agnosticism, thougli many of them 
show themselves to be impatient of camping out perma- 
nently on that ground. The ablest thinker of tliem all, and 
the ablest man that has appeared for centuries, Herbert 
Spencer, seems to me to have passed the winter solstice, 
and to be in a dawning spring and summer. Should his 
life be spared, I should not wonder at finding in him the 
ablest defender of the essential elements of a rightly in- 
terpreted Christianity that has arisen. Not that I regard 
every part of his system with like favor ; not that I should 
regard every station which lie has established and position 
which he maintains as true or safe. Not that.— And yet, 
when by and by the bounds of knowledge are widened, 
and the interior more perfectly surveyed and settled, I 
think that Herbert Spencer will be found to liave given to 
the world more truth in one lifetime than any other man 
that has lived in the schools of philosophy in this world. 

On the other hand, the gross materialists of the Conti- 
nent, the Atheists of the Haeckel school, seem eager to de- 
troy every vestige of religion. There is nothing in the past 
which they respect. They seem to be irritated if a man 
claims to hold on to anything in thepastof a spiritual and re- 
ligious nature. They look with disdain even upon Theists, 
and upon those that seek to find in Christianity the highest 
development of mankind and the ripest fruit of the doc- 
trine of Evolution. Atheism or nothing, is their spirit; the 
absolute negation of any religion of former times; no com- 
promise, no half-way station, no scrap or shred of Chris- 
tianity can be permitted. And those that read them in this 
land, if they are unripe and have read nothing else, are 
very apt to catch the same feeling and say, " O, well, this 
preaching that Evolution is true, and attempting at the 
same time to hold on to the old Church and the old beliefs, 
ig_ folly." Either to be a Christian in twilight, or else to 
be a renouncer of religion and an Atheist in sunlight, is 
their demand. 

Now when this controversy among the Evolutionists 
themselves is known (and young ambitious men desirous 
of knowledge are reading on this subject), and when the 




testimony of the newly-awakened young thinkers in their 
household alarms father and mother, and when the young 
and the bold in church assemblies aver the truth of Evolu- 
tion, good men and good women are alarmed; they think 
that everything they revere is going with a run, and they 
would fain stop this defection. They think it dangerous 
to encourage Evolutionary doctrines from the pulpit. 

I wish, then, this morning to inquire what the result is 
likely to be upon the Church and upon its ministry, of the 
acceptance of the doctrine of Evolution. Is it going to tear 
up the church by the roots ? Is it going to destroy the pul- 
pit ? Will it overturn all those great spiritual truths on 
which character has been hitherto founded? Will it turn 
us over to the unkindly justice of a cold material world ? 
Is it to crucify afresh a living Saviour, and leave us with- 
out hope and without God in this world ? Under these 
vague fears. Evolution has no fair chance in the considera- 
tion of those wiio cling with blind affection to the old ways 
and forms, and they do not give themselves any fair chance 
to gain intelligent, clearer views. 

Do you suppose that now, after fifty years in the Chris- 
tian ministry, I could attend the funeral of religion cheer- 
fully and jojrfully, with every hereditary necessity on me, 
with the whole education of my j'outh, with all my associa- 
tions, all the endearments of my past life in my memory, 
and with vivid and living sympathy with men; do you sup- 
pose that 1 could stand here to advocate any truth that 
would destroy the substance, or in any degree materially 
injure even the forms, of religion ? I would die sooner ! 
Do you suppose from my nature and my whole example, I 
could go into the course of sermons that I have preached, 
and into the course of sermons that, God willing, I will 
preach yet, for any other reason than that I believe that 
the new view is to give to religion a power, and a scope, and 
a character such as has never yet been taken and known 
in the world at large ? Better men than some have been, I 
suppose, will never be born; better lives than certain single 
lives will never appear over the horizon of time ; but that 
which I look for is the change of the human race. I am not 
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thinking of men, but of mankind. I am not in sympathy 
alone with the Church, but with the whole human family. And 
my longing, as it has been for years, is for such teaching 
and such philosophies as shall lead the whole human race 
lo a higher and a nobler condition. 

Suppose, then, that Evolution should practically approve 
itself to be true and should be carried out as a basis of 
thought and teaching concerning the ways of God in his 
universe, will it materially affect the Church ? And if so, 
will it be favorably or unfavorably ? I say, it will, favorably. 
That it is going to surround the Church with alleged truths 
that must needs be considered, you know and 1 know. No 
great development can be made in these modern times of 
universal intelligence and democratic liberty, and not be 
felt everywhere by all men. The attempt to repress in- 
vestigation, to keep out of the hands of our sons and 
daughters the books of the day, written by great men, full 
of honest and inspiring thought, expressed in lucid and at- 
tractive style, is not only wrong but impracticable. You 
cannot keep these books out of their hands, and it is bad to 
have them read by stealth. Open-faced, clear-eyed, frank, 
the young should be encouraged to investigate the truth; 
and when investigation has been permitted and has gone 
on, we should not allow ourselves to be terrified. 

What is the Church but an association of men and 
women, who, by direct intercourse with God, seek to 
develop their moral and their spiritual nature? That is 
the sum and substance of it. The definition given, that 
the Church is a body covenanted together to worship God 
and maintain ordinances is, in a sense, true, but it is 
technical. A church has its radical idea in this, that 
by mutual helpfulness and by the kindling of souls to- 
gether men are able to lift themselves into a higher 
divine life than in any other way. Some natures are so 
great and fruitful that they can stand alone. There are 
some natures that are like the Southern pine, so full of 
rich, fire-loving substance that they can burn of themselves 
and act as a torch; but the great mass of mankind need to 
be treated like fuel in a fireplace, stick upon stick, many 
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and many together, that in the common heat and the com- 
mon flame they may ail glow. Is there anything nobler in 
tlie thought of man than the association of men and women 
in tlie purpose of living by their very liigliest nature ? Not 
intellectual alone, not estJietical alone, not by gracefulness 
nor beauty alone, but by that which is deeper, integrity, 
worship, reverence, love; by spirituality, as distinguished 
from the mere bodily life. That is the central root-idea of 
the Church so far as the interior is concerned. 

Now there is no absolute liberty; men feel themselves 
bound by forms and styles of outward worship and of in- 
ward thought. But this will perhaps be one of the achieve- 
ments of Evolution, — that wherever men gather together 
for this supreme conception of helping each other into the 
higher spiritual life, they are not only the Church, but 
they have all the promises of the fathers and of the 
apostles, and the sanction of God himself. It does not 
need to be a church formed on any special pattern. It 
does not need to have such and such special forms of 
ordinance. It needs to have no such connections as hitherto 
have been accounted necessary by ecclesiastical tribunals. 
It inheres in the spiritual liberty of mankind to group 
themselves together for a higher life in Goil, — not only to 
be free from the yoke of State enactments, but from that 
even heavier despotism, the pressure of other men's con- 
sciences and religious prescriptions. The realization of 
this would be a grand ambition, a noble purpose. 

But, so far as the community around about is concerned, 
the Church is a light and instructor; it is a school for 
society, an education in respect to things for which there is 
no other school or provisional educator. The Church is 
that body which undertakes to inspire and maintain con- 
duct and character among men. There are other noble 
associations to produce order in society, to produce ideas 
of education, intellectual and philosophical. There are 
associations to produce wealth, associations to produce 
pleasure, and these, in their special allotments and offices, 
are not to be despised; but where else is there an institu- 
tion that has come down from generation to generation, 
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having the one sole purpose of providing for the com- 
munity a line of training for conduct and character? 
That is the peculiar mission of the Church, to take care 
that there is a ministry that shall form moral conduct and 
spiritual character in the community. The law cannot do 
it, the profession of the law cannot do it. Lawyers arc 
brought mostly in contact with the unfavorable side of 
human nature, and they are special in their business, and 
there are no institutions or methods by which they could 
maintain in the community this idea of conduct and charac- 
ter. The family can do it in a measure, but the family 
itself will be unfit to do this, unless it is kindled by some 
higher intelligence than that which exists in the midst of 
the multitudes of ill-kept families. The medical profession 
can give men some knowledge of morality, which is larg-ely 
connected with health, but they are in no condition to be- 
come instructors at large. The civil institutions of our 
l.md^they maintain metes and bounds, privileges and 
powers, but they are not instructors of this kind. The 
newspapers are not yet fit, quite, to he the instructors of the 
community as to conduct and character. They are divided 
among themselves; they are party "organs," that is, with 
liberty to throw stones at everybody but their side; or they 
are " independent," that is, with liberty to throw stones on 
either side and at everybody. But they are essentially 
news-vehicles, subject to sale; and they are largely in- 
fluenced in their holdings- forth by the marketable value 
of that which they teach. This does not in the least de- 
gree diminish my regard for the value of newspapers, 
only it says that spiritual education is not their func- 
tion. They carry out a great deal of knowledge, and they 
exert indirectly not a little influence for good, and they are 
among the signs of civilization; and in their growing excel- 
lence of a rising civilization. The newspapersof my child- 
hood were not to be compared for excellence with those 
that exist to-day: but one thing is very certain, that the 
newspaper is not qualified at present to take charge of the 
conduct or the character of mankind; and the religious 
papers as little as any. There are multitudes of good. 
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sound, orthodox papers tiiat have much merit in them; but 
they carry the spirit of sectarianism, and the narrow, self- 
ish, and oftentimes venomous spirit of religious contention 
into the houseliold. Many of them carry also the gloom of 
midnight and despair with them, for how a man can say 
" The morning has come," who engages in promulgating the 
Calvinistic notions of God, I cannot conceive. There are, 
here and there, a very few religious papers which lay their 
courses on broader and more Christian lines than the sec- 
tarian charts allow; but their very fewness emphasizes the 
generality of the rule. 

The Church, then, so far as its relation to the com- 
munity is concerned, shines into every avenue of human 
nature; searches man not from any philosophical interest 
in him, but searches him for his own well-being, how to 
build him up into Christ Jesus. It seeks to develop the 
family, and is in this sense a high-priest to the priest-father 
and to the priest-mother. It follows men into their busi- 
ness, if it does its duty, and into their dealings with one 
another. There is the same law of truth issuing from it, 
and the same law of justice, and the same law of benevo- 
lence in the conduct of business as there is in the household. 
The Church concerns itself with the civic relations of men; 
and now that slavery is at an end, which once was the 
dominating question in our land, it necessarily lays hold on 
other themes of the common life and weal. In other words, 
it pours the light and the justice and truth and sympathy 
of the Gospel, not alone upon the individual or upon the 
family, or upon men in their business relations, but upon 
the whole community, seeking to bring the Divine influence 
to bear upon men in their widest combinations. It em- 
bosoms, finally, the whole world. It has taken for its motto 
"The field is the world," and given a new glory to the old 
pagan declaration, "Whatever concerns man concerns me." 

Now, is there no need of such an institution? If the 
Church should be destroyed, would not there be a want 
felt that would reconstruct the Church? If you were to 
obliterate from the Christian world the churches that now 
exist, the necessities of human nature would bring them to 
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life again, perhaps purified, simplified, made more useful. 
There is no Evolutionary doctrine that can take away from 
human nature the necessity of the institution which concerns 
itself in developing mankind from the low to the inter- 
mediate, and from the intermediate to the higher stages. 

What changes will perhaps be made by Evolution ? Well, 
I suppose if it will not give a circumscription or reduction 
of the externals of the Church, it certainly will put them in 
a different light from that which they have hitherto had. 
I think the time will come very soon when the central con- 
sideration in the Church will be spirituality in men. At 
present we have not risen to that height; at present we 
are a great way from it. A truly noble, personally 
pure, just and upright man, in sympathy with all his 
fellow-men, who does not avow the doctrines of the Church, 
and has not passed through its regimental ordeal, is con- 
sidered yet, by the great multitude of religionists in 
the Christian world, as an outsider. He may be a model 
of all that Clirist would have in a man, but if his views 
of Church organization, of worship, of ordinances, and 
then of theoretical doctrines, do not agree with the pro- 
fessional views of the Church itself, he is not admitted, 
or is shut out. Children look upon him with wonder, 
and marvel whether it is possible that such a man, who 
does not believe in the Church, will go to heaven. The 
day is coming when the spiritual character will dominate 
everything else, and will be the evidence for which a man 
will be courted and brought into Church concord ; and 
when such a day as that comes, I do not believe that 
the Unitarian and Universalist Sunday-schools of Brooklyn 
will be excluded from the Orthodox ranks in the parade 
on our Saint Children's Day. I cannot help feeling, I will 
not say indignation, but a pity that does not stand far from 
contempt, for those miserable, squabbling, sectarian men 
that visit not the sins of the fathers but the sins of the cate- 
chism upon the children, and refuse the little ones of all 
the different denominations the right to come together and 
love one another, and triumph with each other in the march. 
But if any man has children that are so exceedingly weak 
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that they are liable to catch heresy by contact in tiie street, 
I think he had better keep them at home on that day; 
indeed, why should ihey be allowed to associate with the 
little heretics at ail — at day-school, at play, in their little 
social parties ! The fact that these more intimate associa- 
tions are constantly permitted shows the senseless folly (to 
put it mildly) of the ecclesiastical exclusion. 

There will also be a cure of the despotism of the Church 
and its conceit, as if God had given some special deposit 
of the truth to each particular Church or denomination 
which they were bound to care for, and which none other 
had. No safety out of the Church, no covenanted safety 
for an unbaptized child ! These are the faultings of a pass- 
ing age ; past, perhaps. No grace except through the 
Church, as if the sun did not shine on the good and the 
bad, and the rain did not fall on the just and on the unjust; 
no grace that comes to a man of his own choice and en- 
deavor, none that does not come from the ordinance and 
through the priest that administei's it; a monopoly of God's 
Spirit in the hands of men in Church connection, I think 
these things will be exploded, and the Church will be all 
the better to have them exploded. There will also be more 
and more, with the passing away of these despotic claims 
and dispositions and tendencies, a gradual cure of Church 
quarrelsomeness. One of the saddest effects in connection 
with the institutions of Ciiristianity — not Christianity itself 
— has been that the line of their march has been a line of 
skulls and bones and blood, and the music of their prog- 
ress has been sighs and weepings and sorrows. It has 
been clashing, quarreling, fighting; for let me tell you, that 
when the battle is set upon the conscience, there is no such 
battle as that known in this whole world. Let a body of 
men think that God has inspired ihem above everybody 
else — nay, laid on them the duly to declare and call men to 
believe certain things ; and let another body be called at 
just the opposite side, both of them called of God, both of 
them raising big conscience, both of them defending the 
faith that was given to the saints, and history shows that 
there is no such quarrelsomeness on the face of the earth. 
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Conscience is a good thing, conscience in love; but ( 
science in hate is the very devil of ecclesiasticism. 

All this is being done; that is to say, the Church is e 
periencing the gradual ameliorations and changes which a 
in the air, as one may say, certainly which are in the proii 
dence of God. There is a growing tendency to unity in 
the Church; it has not yet overcome, by any mean: 
spirit of contention, but unexpectedly the work of Christiaoi 
men outside of their churches is drawing them together 
inside of their churches. You bring together the Prota 
tants and the Catholics, and all the Protestants of tw 
hundred or more sectaries that have a special doctrine o 
special form or special ordinance, or special something, aai 
they enter together the field of temperance, they work toi 
gether with some great patriotic enthusiasm, or they ait 
touched with the sufferings of races unseen, far away— 
deluges, earthquakes, famines, diseases, pestilences that 
waste them; they come together in public meetings and di^ 
cuss these questions. What a surprise it is for a Protestant, 
to find that the Catholic pastor has neither hoofs nor horns 
that he is a man after all, and a good man ! And I kno4 
not but that the same wonder exists among our CatholU 
brethren who find a robust faith and a cheerful piety in men 
that do not belong to their Church. At any rate, the bri 
ing together of churchmen, outside of their church com 
tions, is civilizing them ; and I hope yel to see the day wlien< 
that proverb will have died out of the memory of man: "Ij 
know they are Christians, they quarrel so." 

Perhaps as yet the unity of the Church is growing by thd 
interior rather than by the exterior. Asceticism is als4 
dying out. The great world movement that is going 
and of which the Evolutionary philosophy is but one of thj 
stages and signs, is really changing the dispositional ortho 
doxies of churches, I think every man will be a witne^.] 
that, with the exception of here and there a remote come] 
(where the mail does not come but once a mouth), into th^ 
churches of our land that take the newspapers and reaq[ 
what God is thinking and doing all over the world, ther< 
is creeping in a spirit of hope and of cheerfulness, Cautio^ 
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is being humbled. Boldness is coming to the cheer of trust 
and of love. Theology is not half so btack-faced as it v 
Men apologize now for preaching doctrines which once 
they preached with all the thunder of the old prophets, as 
they supposed. The whole aspect of religion as it is being 
developed from pulpit to pulpit, is more hopeful, more joy- 
ful, more loving, more genial, humane and sympathetic. 
It is a change very greatly to advantage. 

Then, too, in connection with this, there is growing in 
the Churcli a specialization in the direction of amusement. 
Why, in ray boyhood I was forbidden to walk in the garden 
on Sunday, unless I was going to fodder the cow and the 
horse (which were never so well taken care of as on that 
blessed day !). But wiiether we might write a letter on 
Sunday was a grave question; it brought into serious doubt 
"the evidences" of many persons that were church-members. 
To ride out on Sunday was deadly heresy. Now, religion 
has itself developed the spirit of enjoyment, and is getting 
rid of the old ascetic side that believed that the business 
of the Christian was to be unhappy here with tlie hope of 
being happier in heaven. That ascetic soot that went 
through the flues of the Church is being swept out. Enter- 
tainments are being given in the churches. This very plat- 
form has seen things which would have made John Knox 
shiver. To see a Sunday-school picnic would have made 
John Calvin run, crying, "Horror, horror!" But the 
Church itself is the parent of amusement now, and has 
said sensibly to itself, "If our children, according to the 
growing public sentiment, must enjoy themselves, we must 
be present, and see to it that tliey have not only amuse- 
ment, but under the best circumstances." The change is 
steadily going on. It is a specialization of the functions 
of the Church to give to those that need it, the young 
and the overladen, the replenishment of joy and of hap- 
piness. Thus happily the Church is doing things that were 
unheard of in other days. There used to be assemblages 
of ministers, diets, councils, when venerable men, many of 
whom ought to have been in State's prison, came together 
to determine what was for the best interests of the Church, 
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and corrupted the cities in wliich they held tlieir sesstonSi 
as in the Council of Trent. There used to be enough of 
the associations and assemblies of the officers of the Church; 
but now the Church, in its whole body, laymen and all, has 
its meetings. They are beginning to have their councils, 
their summer meetings at Chautauqua, iheir Ocean Grove 
and Wesley Park meetings — they are beginning to have 
home courses of reading for the year laid out. Thus the 
Church is not simply attempting to act within its own walls, 
but is seeking to spread the spirit of progress, of purity in 
thought, in refinement and enjoyment. These things are 
buds that have sprung out of tlie boughs of the old Church 
life, and they are increasing every decade in number, in 
sweetness, and in promise of a blessed fruit. The camp- 
meetings maybe said to have been the type, the beginning; 
but even these are changing; and in imitation of these or 
upon their suggestion, other, and variously conducted as- 
sociations are carried on under the care of the Church in 
every denomination in this land. With all its faults, is 
there anything that aims so high as the Church; is there 
any other thing that could fill the void if it should sink ? 

But then is there anything in Evolution that would de- 
sire to destroy the Church? Is not this influence in the 
Church itself one of the signs of the diversified unfolding 
of God's plans on the earth going to show the truthful- 
ness of that philosophy of God's methods which modern 
philosophers have named Evolution, one of the results of 
that Providence that inspires growth upon growth, and 
growth upon growth ? Nay more, — and this is the point, — 
I firmly believe that the acceptance of this doctrine, which 
seems to me inevitable, is to be one of God's most effective 
instruments in intensifying and hastening the progress of 
these and similar blessed changes. In short, EvoIuUoh mill 
affect the Church, but for its greater health and power 
among men. 

Then, next, is there any danger that the Pulpit and 
preaching will be injuriously affected by the progress of 
Evolution? One would think, from the vehemence and 
zeal with which the pulpit sometimes preaches against 
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Evolution, thai iiwas afraid itself of being extinguisiied. 
That it will in some respects be changed and bettered, I 
cannot doubt; but the function itself is divine, and it is 
necessary to the human jace. tt walks with the progress 
of God in the whole evolutionary scheme. 

The ideal of the preacher is, a large nature filled with 
enthusiasm for God, but even more for man, and caring for 
men as the chief care of his own life more than for the 
Church, more than for the law, more than for theology. 
A true preacher is a man that lives for his fellow-men, 
caring for tliem as a mother cares for her babes. The 
whole world may go whirling round and round the mother's 
head, but there is only one center to her life — the babe in 
her lap. The man of God, called for the sake of saving 
his fellow-men, must live in tliat as the chief end of his 
existence. Is there any priest or pontifex, or any other 
ordained officer that ever was known among men, who 
stands as high as this ideal of the simple man, fired with 
the love of God and the love of his fellow-men, giving 
himself voluntarily to their service ? Is a man, of stature 
so grand as this, to be overthrown by the philosophy of 
Evolution? It is to make just such men that evolution Is 
striving, exhibiting the force of soul on soul. Centuries 
have been changed by the power of a single man. The 
whole course of history has been changed by the vital force 
that lies in one single will. As the live sparks from the 
hunter's pipe, thrown carelessly into the ripe grass of the 
prairie, will kindle a flame that sweeps over leagues and 
leagues, so one single glowing coal of a man has burned 
over a superstitious age and changed the whole aspect of 
humanity. And if there be multiplied men, ordained of 
God and not of their fe!low-men, inspired by divine zeal to 
work for the welfare of their fellow-men, — men who have 
that as their ambition, as their occupation, as their pride, 
as their joy, as their light and reward forever, and whose 
motto is, "Not yours, but you;" is there any conception of 
vocation that is grander than that? If you put purple on 
him and a tiara, and give him a pontifical scepter, why 
should wc think him any worse ? He is certainly not any 
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better. The force of a holy life and a Christ-like disposition 
can remove mountains. I have seen a great many pictures 
of Christ, but I never yet saw him on an earthly throne.or 
with an earthly crown upon his head, except that of thorns. 
The Christ of Art was one made sorrowful by self-sacrifice; 
the Christ of the Gospel exhibits the triumph and joy of 
self-sacrifice. For the joy that was set before him, he en- 
dured the cross and despised the shame, he lived among 
people as one of them, their sorrows touched him, he went 
to them, not waiting their approach to his dignity and his 
grandeur, but, like the sun, spreading himself wherever he 
went in light and warmth and heat. That is the idea of 
the true ministry; not of a secular ministry, not of a man 
called by routine, not of a man who simply regards the 
Church as an honorable profession and accepts its liturgy 
and its method, and takes care of them just as an engineer 
takes care of a machine, or as a janitor takes care of a great 
building. The man of God is moved by the same impulse 
that moves God and the eternities. Is there any conception 
of manhood that is grander than that? Can the world 
spare such men? It may chide the men who pretend to 
be such, for their delinquencies. It may demand that men 
serving God in the way of serving the people shall be what 
they profess to be; but Evolution is not going to take away 
from the grandeur of the idea, or the necessity of it in the 
history of the human race. 

In sympathy with all God's going-on in earth, in society, 
the preacher is to be, and not a mere lecturer. The Chris- 
tian ministry steadily develops the unsensuous imagination 
of men, for faith is in large degree imagination ; and the 
calling of men from week to week to think of that which is 
not visible, to think of that which is supersensuous, to think 
of endless spaces and durations, lifting them above the to- 
day and the present physical organization, lifting them into 
the invisible sphere, and that through days and months and 
years, and scores of years — is not this a prodigious educa- 
tion to the imagination and the faith, and the supersensuous 
part of mankind ? It is so powerful that it may carry with 
it a hundr.ed unnecessary ceremonies and baggages. The 
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steady lifting up of men into the conscious atmosphere of 
God, the steady work of giving men a higher standpoint, 
and a better ground from which to judge men and things, 
and from which to create standards of morality and spir- 
ituality before their congregations — is tliere nothing in 
that? There has been a shai"p distinction made between 
morality and piety, and there is a difference; but it is just 
the difference between the unripe and the ripe. Moral- 
ity is the beginning of spirituality. No spiritual element 
ever existed without a foundation of morality. I have 
just been beholding with fresh delight the achievements 
of the magnolia, which in spring carries at its very 
top the bright white cup, as if it were filled with the very 
ether and essence of sunlight and fragrance. And yet that 
cup, holding itself so, is dependent on that homely, dirt- 
colored root at the bottom. Destroy the root and you will 
desti'oy the cup. All the way from the bottom clear up to 
the top there is this perfect unity of organization and 
evolvement, and as the sweet censer of fragrance and 
beauty in the tree is intimately connected with its root, so 
morality and spirituality are one, only at different stages 
and positions of growth. 

Then, the distinction between natural and revealed re- 
ligion will be abolished. They are both one. Natural 
religion has nothing in it that is not of God, and revealed 
religion has God in it. It is simply one God, who speaks 
by creation outward and by creation inward; these throw 
light on each other and help each other, and together give 
man the most perfect view of divine nature. Evolution will 
not take away the unity of interpretaiion of God in Nature 
and God in the Word, but will give more power to each of 
them. And, above all. Evolution is going to drive out of 
the world the Manichean doctrine, the idea that man was 
cursed in the fall of a fabulous ancestor, that that fall cor- 
rupted his very body, blood, and bones, that a man inherits 
the corruption, and that the flesh is corrupt in and of itself. 
This wild heathenism, this outrageous paganism, is lurking 
in the blood of the Church yet, but will be purged away by 
Evolution, Thus, the minister will keep exalting morality 
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, for morality is tiie root of whic 



into spirituality evermore, : 

spirituality is the blossom and the fruit; ceaselessly calling 
men to note their imperfections, to slay sin, to cut it up by 
the roots, to humble themselves before God, to repent of 
sins, to begin a higher life, and to carry on that higher life 
yet higher and higiier. Is that an element in society that 
can be dispensed with ? Great as is knowledge, great as is 
true science, they will always continue to be mere Intel- 
lect, which never arouses the whole man. It is only the 
truth as it is in Christ Jesus that rakes a man fore and aft, 
that attacks him from bottom to top, that gives to his 
whole nature, — physical, social, moral, and spiritual, — the 
food that it needs, and which is indispensably connected 
with the unfolding of man into a perfect creature in Christ 
Jesus. A lecturer, a mere dealer in pure thought, may be 
in his own sphere and place desirable, as certainly he is; 
but a minister who is merely a scientific professor is iio 
minister of the Gospel. 

Then there will be other changes that will make the 
pulpit not simply necessary, but far more powerful than it 
has ever been. I believe that there is rising upon the 
world, to shine out in wonderful effulgence, a view of 
God as revealed in the history of the unfolding creation 
that men will not willingly let die — partly through a better 
understanding of the nature of God in Christ Jesus, and 
partly also through a growing knowledge of the universal 
God, the all-present God, the spiritual God, pervading 
time and space and eternity. The frowning God, the par- 
tial God, the Fate-God, men would fain let die; but the 
Father-God, watching, caring, bearing burdens, whose very 
life it is to take care of life and bring it up from stage to 
stage — that thought of God will quench utterly the lurid 
light of Atheism. We are coming to a time when we shall 
be so assailed by Atheistic philosophy, that men will be 
forced back upon this nobler view of God; and so, in- 
directly, God will restrain the wrath of men, and cause the 
remainder thereof to praise him. 

Thus the Church will leave behind many of the things 
that have rather hindered than helped it on the road, as it 
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has done already. Where, to-day, is the controversy on 
filioque, or the generation of the Son? Where is the great 
doctrine that has almost caused saints to swear at each 
other, as to the eternal generation of Christ? Where are 
the controversies that filled the land in regard to natural 
ability and moral inability, or zvV« ©rr^-M? Where are the con- 
troversies touching transubstantiation that have deluged 
nations in blood— where are they all ? If one would know 
anything about them, he must hunt in history and ob- 
scure places. They are dropped. There are a great many 
other things that theology will drop. That is all, — drop; 
and be all the more powerful for that which it lacks. 
The doctrine of original sin will disappear. We need not 
be afraid of getting rid of original sin, because we can 
get all the actual transgression that the world needs to 
take its place. The eternity of conscious suffering, in 
connection with that extraordinary and incomprehensible 
apparent waste that has been going on in the human 
family from the earliest day, must go. You must either 
take away the fatheriiood from God, or you must take 
away that horrible doctrine from theology. The doc- 
trines of foreordination, and election, and decrees, as 
hitherto taught, may become beautiful, like old castles 
when they are no longer inhabited, and when vines and ivy 
have grown all over them. They may have historical value 
for their associations, but they will very rapidly empty 
churches that continue to preach them. The moral senti- 
ment of the people has advanced so far that they cannot 
bear the old theology. The atonement confounded with 
the fable of Adam's fall will give place to a more glorious 
development of the outcoming of God's nature in the full- 
ness of time, and the moral power that streams from the 
face of God in Christ Jesus. 

The Bible will be a re-living book, not as it is handed to 
us, petrified by interpretations from the scholastic point of 
view, but as food, eatable, digestible, and useful. In other 
words, the Bible will be taught just as now it is used. Men 
know perfectly well, when they use the Bible as their 
spiritual guide, what part to select. They select the 
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things that they need, the things that stir them, the things 
that their moral consciousness adopts. They know the 
different value between the long genealogical chapters in 
Chronicles and the Gospels of John and of Matthew. They 
know that there is a different weight and value to different 
parts of the Bible, a volume of sixty-six different books, 
in different languages, published in different ages, with a 
thousand years between some of them, representing the 
lyrics and the literature, all the legislation, all the great 
judicatories, and the slender stock of medical knowledge, 
of the Jewish race. That volume, put together in such a 
way, is not of uniform value in all parts. The doctrine 
of inspiration which teaches us that God wrote it and the 
whole of it right straight through, men do not believe, nor 
will they now fight for it. Ministers may assert it offi- 
cially in the pulpit, but they do not personally believe it. 
Their own uses of it, their own experiences of it, their 
personal familiarity with the Word of God, as God's food 
for the soul, teaches them the trulh in fact that ought to 
be taught in theory, and that will make the Word of God a 
thousand times more effective. 

Enough of this — for let who will look upon every part of 
organized Christianity as it exists now, and he will see the 
changes that are taking place. But they will be gradual. 
That is rlglit. They will help man. They will give men's 
minds time to accommodate themselves to changing views. 
Simply to hold views of fundamental moral principles is 
one thing; holding these views of moral principles organ- 
ized into a physical institution is another thing. Men 
of Babylonish genius are still crying to the young and 
thoughtful, " Search for the old paths." Yes, those as old as 
God ! It is the old paths of man's making that may well be 
relocated. To search for the old paths is against the prac- 
tice of the modern engineer, who seeks to lay out the road 
on a straight line. The old paths used to run round and 
round, up and down, through swamps and quagmires, and 
over almost impassable hills; yet when at last the best path 
is struck straight through between the two great cities, 
the croakers say, " Search for the old paths." Thatwhich is 
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true of physics is truer yet of morality and religion. The- 
ology and the Church are undergoing a process of evolu- 
tion, towards perfection, changing upwards and for the 
better. Those elements that are changing the other way 
are gradually approaching dissolution, for destruction and 
evolution are twins. They work together. In the history 
of God's creation, things that are not good, or that are 
too weak to live, perish right alongside of things that are 
stronger and better adapted. Deterioration and destruc- 
tion are part and parcel of the great process of evolution 
going on all the time. The presumption of Evolution is 
adverse to the claims of authority both in the Church and 
in the State, You know what the history of civil liberty 
has been. Nothing has been accounted to be so dangerous 
and so disastrous to man as the liberty of the individual. 
At every stage of unfolding from the beginning down to 
the commonwealth of America, all philosophers almost, 
and all potentates, have resisted this wild fanaticism of 
democracy. It is not safe, they say, to trust men by them- 
selves; and the danger of trusting men by themselves in 
commonwealths has been the theme of ages. Alongside 
that has been the cry of churches with aristocratic ministries 
and ponderous governments — the cry of "Authority;" it 
will not do to let men think for themselves. It will not do 
to leave men in democratic Christian conditions in regard 
to what they believe. You must have ordained men and 
ordained customs, and ordinances fixed of God. The same 
liturgy of folly that ran through the civil progress of the 
world has been running also through the ecclesiastical 
and the theological. In both one and the other, experi- 
ment will show that under the great canopy of God's 
providence men as they grow in intelligence are safer the 
more you give them liberty. Their dissuasions and dis- 
sensions and such elements are preparatory to a new co- 
adhesion. Pruning makes more fruit, not less, in every 
vine and in every fruit-tree; and so it is in the Church. 

At last I come back to my text, and I seem to myself to 
see the Church bound, entombed, hearing the voice of Him 
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that stood without, crying, " Lazarus, come forth!" and out 
of the tomb and out of the crypt, staggering, half-blind, he 
emerges; bound about with grave-clothes, and with a nap- 
kin round about his face. Out of all antiquity, out of all 
synods, out of all councils, out of all ecclesiastical hier- 
archies, out of every form of entombment, out of all 
bondages, the Church comes. And methinks I hear the 
Voice of the living Christ calling out from heaven to-day, 
"Loose him; let him go!" 

Young men, that wait upon my ministry, I do not say to 
you, lay aside the dangerous books of modern thought; I 
say, read them. Do not be afraid of them, do not be afraid 
of change. But do not make haste; do not fae misguided 
by false lights. I am for liberty of knowledge, for liberty 
in philosophy, in spite of organization and precedents and 
of all that is past. Go on from ignorance to twilight, and 
from twilight to sunrise, and from sunrise to mid-day. 
But be sure of one thing; whatever philosophy has taught 
or is teaching, be sure of one thing — you are a sinful and 
imperfect man, and that is the root-truth for you. And 
again: God is abroad in the world to give inspiration and 
help to you, and to lift you up out of your animal life 
into spiritual. These two truths are to be held as you hold 
your very birthright of life itself. You are sinners; and 
God, through Jesus Christ, has come into the world to save 
sinners. Be lifted then into communion and intercourse 
and likeness with God. Read on; fill your mind with 
facts and ideas, but do not be in haste to give up the cove- 
nants of your fathers. Do not be skeptical of the reality 
of piety. Is there no mother that rises from the horizon 
of your memory to tell you that her religion was true — 
not its doctrines, but its substance? Is there no venerable 
patriarch remembered as your father, whose justice and 
charity and truth were such that you can say, "If ever 
there was a Christian he was one"? You have seen what 
religion is in actual disposition and in actual life. Hold 
on to that substance. You are a dying man with but 
one life to live and with one great hope. If you would un- 
cover it and look it in the face, and hope on, and live again 
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in a better sphere, and under nobler culture, see to it that 
no raw knowledge and no yet green information shall re- 
place in your soul that central substance. Say to yourself: 
"I am of the dust; I am brother of the worm; I am com- 
panion of the beast. But I am rising steadily away from 
them. I go up toward inspiration and light, yet half- 
clouded; I feel in me that I am of God and am a son of 
God, and I will not give up my birthright, neither for the 
bait of pleasure, neither for the bribe of power and ambi- 
tion, neither for the cry of the multitude." 



The verities which can never be overturned are those 
which are set down in the Bible as the unchangeable and 
everlasting truths of Revelation: 

^^ And now abideth Faithy HopCy LovCy these three; but the 
greatest of these is Love*' (i Cor. xiii : 13). 

" The fruit of the Spirit is Love, Joy^ Peace^ Longsufferingy 
GentlenesSy GoodnesSy Faithy Meekness, Self -control : against 
such there is no law'' (Gal. v : 22, 23). 

^^ Love is of God; and every one that loveth is born of Gody 
and knoweth God. He that loveth not^ knoweth not God; for 
God is love" (i John iv : 7, 8). 
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hands of boys and girls." — CAieago Initr- 



^ were it only becanse no 
' has Been Mr. Lincoln so 
)mpletely."-A'™ I'w* 



nd racy anecdote. Ii 



phy. Mr, Stoddard has told his 'stotV in comprises a large 
the most entertaining way. It is a book judiciously epiloi 
Co lie an the family table and to be often I Harfrr's Mimlktj 

1 Tol., LBtse Sto. niaatrsMii. EnBllBli Drake-Hack Cloth, aO.IO. 
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THE LARGEST, COAfPLETEST. AND BEST. 

WILLIAH CULLEN BBYANT'S 

l^ibrarij of gottrv) an£ Jong. 

IB: O LIID -A. "S^ EI3ITZ03Sr. 

2000 Poems from 700 Authors— English, Seoteh, Irish and Ameri- 
can, iTieluding translations from Ancient ana Modem Languages; 600 
Poems and 200 Authors not in former editions. 

This book stands by general consent at the bead ef its d&ss. 
Its fame is au established (act, not only with the reading and book-buy- 
ing public, but among [be severest critics. 

Perhaps the most notable of the new features of this edition, aside from 
the new poems, is the series of " Famous and Apt Quotations," in- 
cluding, with what are found among the complete poems tn the book, 
marly every vitll-kitovin passage and tkrase from ike foetical iiiiraiurt 
of Ikt language. So that the book is now the completest existing 
collectioa of the best work of the best poets of ail countries and all 
time — the ganured vifual laiiimit the chaff. 

"NolhliighueTerappimchHihIacomplctencs."— A>3> York Estning Mail. 
It is adapted to all ages and classes, and is pre-eminently " The 
Family Book," as Mr, Bryakt was wont to call it. 

" It is higUy fitting that Mi. Bryant, I in fonning the American tutE for vIibI 
»ha pmilTcd over Ai°*ricaD pMtry al- ( ii piri^ snd nohle."— Ciib:i*il»tri Ckrl 
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Not only ^oes it excel any other of the popular compilations in the 
number of Authors and Selections, but it will be found, as a rule, to 
contain every poem that appears in any three of the ethers. It contains 
also Mr. Bryant's Introductoiy Essay oo Poetry, one of his most 
valued productions. Biography of Mr. Bryant. Complete Indexes. 
"Itii > peifect IrcisurE-house of fine thicE)— hsndy, hand»aie. and Tn//-r'«i&x<i/." 
— S. B. Koiiaa, EdilBr n/ Ikl/amiKS Axalyticai indix t/Ht Broaklyn Library. 

Altogether a Classified Cyclopedia of Poetry and Poetical Quo- 
tations, Richly Illustrated with Engravings of Homes of Amencan 
Poets, Portrait of Mr. Bryant, Manuscript Fac-similes, etc., etc. 
loaS octavo pages, elegantly bound. 

Olotb, out, SSi n&lf Horocco. Gilt, t^.SO; FnU Turkey 
Haracco, Gilt, »10. 
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lent, and. the in»lli«nce displayed m 


to the richness of the world's . 


by the cieation. of his own thou 


■urvival of the fittest. . . . Will long re- 


cannot avoid the convictioo Iha 




braty of .eledions is among hi. 




services 10 the average reader. 


■■ Nn book, save the " Book of Boob.- 


hurried life one cannot afford b 


and 'Webster's Unabridged.' is more lo 


much time on inferior production 


be desired in > family. "-^.Wadrf lVt-> 


half the haltle to know what to 
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